






















































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































cause we share: that interracial amity shall not perish (Luthuli’s
emphases).'®

The actual Appeal issued jointly by Luthuli and King is even more explicit in its
advocacy of non-violent methods. Luthuli and King presented two possibilities for the
future in their Appeal. The first possibility was that government intransigence would
lead to a possible liberation brought about by violence and armed rebellion. The second
possibility was that a transition to a society based upon equality for all without regard to
colour would be brought about by a global quarantine of the Apartheid South Africa.
What is most significant about the first choice is that the authors stated that violence and
armed rebellion would result “once it is clear that peaceful adjustments are no longer
possible”.'® Luthuli and King considered non-violent options to still be viable at the
time of writing, althohgh to a decreasing degree. Luthuli and King articulated their fear
that “large scale violence would take the form of a racial war”.'%” Such a supposed
liberation may be successful. But, at what cost? “Mass racial extermination will destroy
the potential for interracial unity in South Africa and elsewhere”.'® Mandela reluctantly
risked such a scenario. Luthuli could not. The government also would not risk such a
scenario and quickly extinguished Mandela’s ‘army’.

Luthuli perceived that effective international sanctions supporting the non-violent
method were still viable. These would provide the ANC the public support and moral
high ground in their appeal to Christians and the international human rights advocates.
Mandela’s launch of MK and succour from Communist countries during the Cold War
quickly evaporated much of the ANC’s international solidarity with western governments
that represented predominately Christian and democratic nations. As long as western
governments perceived, rightly or wrongly, the ANC to be a proxy of the Soviet Union
that sought to overthrow an anti-Communist regime, the liberation movement’s efforts to
institute effective sanctions were always doomed to fail until the collapse of Communism

in the late 1980s. As early as 1956, western allies such as Mary-Louise Hooper

105 ARC, ACA, Box 100, Folder 20, correspondence from Luthuli to various international leaders,

September 1962.

1% ANC, “Appeal for Action against Apartheid”, Luthuli and King, 10 December 1962.
197 ANC, “Appeal for Action against Apartheid”, Luthuli and King, 10 December 1962.
1% ANC, “Appeal for Action against Apartheid”, Luthuli and King, 10 December 1962.
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expressed disquiet to Luthuli about the ANC’s cooperation with Communists and
Houser’s communication with Paton also suggests his anxiety over ANC Communist
influences.'” The eruption of violence would surely wound efforts to mobilise
international support for the liberation movement by pacifists such as Hooper and
Houser. Luthuli’s strategy with ACOA would not work with Mandela implementing
violence.

In September 1963, Luthuli received a request from Houser to offer a few words
in support of ACOA on the occasion of its 10™ Anniversary.'"® Luthuli’s greeting to

ACOA affirmed his deep respect and admiration for the organisation.

We are partners with you in your mission, and I could assure you in the
name of my people that when our day of deliverance comes, you will most
assuredly not find us wanting in the responsibility which the forging of a
suitable government acceptable to all ranks of our multi-racial population
will entail. Long live the American Committee on Africa! And may
Africa always live up to the trust that you have reposed on her!! (Luthuli’s
exclamation)1 1

King’s support, though not direct with Luthuli, of the anti-Apartheid movement
continued through the auspices of ACOA. Like Luthuli, King was also not a pacifist,
also declaring so categorically. Nevertheless, King continued to advocate for non-violent
tactics to further the cause of human rights in the United States and South Africa. In
December 1962, in consultation with Houser, King and other African-American leaders
met with President John Kennedy to discuss United States foreign policy concerning
Africa. On 10 December 1965 at a Human Rights Day rally organised by Houser, King

pronounced that continued United States’ economic support of South Africa amounted to

1% ARC, ACA, Box 100, Folder 12, correspondence from Alan Paton to George Houser, 21 December
1956.

After discussing to what degree Communists within the ANC exerted too much influence, Paton
conveyed to Houser, “We in the Liberal Party have taken a leading part in the setting up of the Defence
Fund. Ifyou felt, after all the above caveats, that you could help — and while I loathe communism I do
feel that help is needed and is justified — send anything you can...”.

UCT, MAD, LC, AJLP, BCZA 78/46-47, CAMP MF 2914, correspondence from Luthuli to Mary-
Louise Hooper, 02 July 1956.

19 ARC, ACA, Box 100, Folder 22, correspondence to Luthuli from George Houser, 06 September 1963.
T ARC, ACA, Box unknown, Folder unknown, “10™ Anniversary of the American Committee on
Africa”, by Albert Luthuli, n.d.
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a “shame” for the nation and called for an economic boycott of South African goods as a

demonstration of the “international potential of non-violence”.'"?

Rivonia and Ngakane Trials

On 26 July 1962, Mandela travelled to Natal to meet with Luthuli and members of
the Natal MK Regional Command. In this meeting with Luthuli, Mandela advised that
the ANC should be seen as dominant within the Congress Alliance to appease potential
Africanist allies throughout the continent. Luthuli disagreed and said, as he
characteristically did, he would deliberate on the matter further by consulting others. On
05 August, while leaving Natal, police arrested Mandela outside Howick, near
Pietermaritzburg. The following day, the police charged Mandela with incitement
(May 1961 strike) and leaving South Africa illegally (January 1962 North, East and West
Africa trip). After first being held during trial at the ‘Johannesburg Fort’, and later
incarcerated in Pretoria Central Prison following the imposition of a three year sentence,
the authorities transferred Mandela to Robben Island in May 1963. By mid-July Mandela
joined his other MK co-conspirators in Pretoria to stand trial for High Treason in what is
known as the Rivonia Trial.'”® In July, the police raided the alleged MK headquarters in
Rivonia and discovered Mandela’s diary written during his Africa tour and a document
entitled “Operation Mayibuye”, a plan for the launch of a guerrilla war.'"* The latter
document contained sufficient evidence to convict those tried for treason that carried with

it a possible death sentence.

12 King Encyclopedia, “Houser, George Mills”, found at:

www.stanford.edu/group/King /about_king/encyclopedia’houser_george.html, accessed 13 June 2008.
King Encyclopedia, “American Committee on Africa (ACOA)”.

13 The other defendants were Walter Sisulu, Ahmed Kathrada, Govan Mbeki, Raymond Mhlaba, Bob
Hepple, Denis Goldberg and Lionel Bernstein. Later police arrested Elias Motsoaledi and Andrew
Mlangeni. Four escaped, one agreed to testify for the prosecution (Hepple) and the court found one not
guilty (Bernstein).

1% The South African Communist Party owned the “Lilliesleaf” farm at which the state alleged MK to be
headquartered.
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The drama of the Rivonia Trial need not be recounted in this study. Many other
scholars in countless publications adequately described the Trial’s events and their
historical significance and provide the accused’s testimony from court transcripts.'

In brief, as R. Johnson wrote, the Trial “exposed the bitter truth: the opposition [to
Apartheid] was slipshod, amateur and ineffectual”.''® This study instead focuses on
Luthuli’s public statements in reaction to the Rivonia Trial and the sentencing of those
convicted.

The “No one can blame...” statement is perhaps most frequently cited by those
who wish to remember Luthuli as a supporter of the use of violence. Chapter three of this
study reviews in detail Luthuli’s statement in reaction to the Rivonia Trial convictions to
resolve that while he expressed solidarity with the accused, he did not support their
methods. Further evidence for this thesis exists within a correspondence Luthuli wrote-to
the General Secretary of the United Nations, ‘Pantanaw U’ Thant, in June 1964 during
the Rivonia Trial prior to sentencing. In this correspondence, Luthuli made it clear that
he still held that there was hope for a non-violent solution for South Africa and that he
relied on the support of the international community to place substantive external

pressure on the Apartheid regime. Luthuli begged:

I write to you most urgently today to stress that whatever hope there still
remains for a negotiated and peaceful settlement of the South African
crisis, will be lost, possibly for all time, if the United Nations does not act
promptly and with firmness on the vital matter which has moved me to
make this urgent appeal...[The imposition of the death penalty on the
Rivonia accused] would have disastrous results for any prospects of a
peaceful settlement of the South African situation and could set in motion
a chain of actions and counter-actions which would be tragic for everyone
in South Africa as they would be difficult to contain.'"’

"> Nelson Mandela, The Struggle Is My Life: His Speeches and Writings 1944-1990 (Bellville, Mayibuye
Books, 1994), 161-83.

Clingman, Bram Fischer, 299-322.

Meer, Higher Than Hope, 161-97.

¢ Johnson, South Afvica, 157.

17 ANC, correspondence from Luthuli to the Secretary-General of the United Nations, U Thant,

09 March 1964. Found at: www.anc.org.za/ancdocs/history/lutuli/let640309 .html, accessed 25 June
2008.
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In the statement, Luthuli could not lie and claim he did not understand or
sympathise with the convicted nor could he in an act of solidarity and plea for mercy tell
the complete truth and state that he disagreed with the path they chose. Hence, Luthuli’s
affirmation that he and the ANC never abandoned non-violent methods, though in July
1961 he chaired and yielded to its and its partners’ decision to form a ‘separate
organisation’ that would be prepared to use violence should no option be left available.
In the statement, Luthuli maintained support, but not agreement, with those convicted.
Luthuli did not as an individual or as the ANC President-General ever advocate or justify
violence prior to or after the 1961 decision and did not agree with the path chosen by the
convicted despite sympathising with them and understanding their frustration with the
National Party regime’s perpetually intractable behaviour. The statement is the epitome
of balanced and reasoned diplomacy. However, confusing, and therefore a mystery, is
Luthuli’s May 1961 declarations in the Post that the path of violence is the “evil road”
and his view that the avoidance of violence is a sign of “civilisation” and “moral
superiority” coupled with his Rivonia statement wherein he held that those convicted
“represent the highest in morality and ethics in the South African political struggle”. 18

Some sources indicated that the state had sufficient evidence to arrest and
presumably convict Luthuli.'”® This claim is unfounded. If the state had evidence to
indict and convict Luthuli on charges of treason, it would have done so. While it tried,
the prosecution failed in its attempt to draw Luthuli into the Rivonia Trial.'*’
Reminiscent of the Treason Trial, sufficient evidence could not be presented by the state
that indicated Luthuli bad ever supported the use of violence. Evidence from one of the
prosecution’s own witnesses must have dissuaded the prosecution from proceeding,
convinced that there existed no sound case against Luthuli. Also, the state dared not try
Luthuli, thus putting him on the stand or having the defence present countless evidences

of his non-violent position. Mandela’s diaries, PAFMECSA speech and testimony

'8 The explanation may lie within the fact that one comment was made in May 1961 (when acts of
violence were less prominent) and the other much later in 1964 (when other organisations had for some
time conducted attacks that could be more closely associated, correctly or incorrectly, with ‘terrorism’).
Another explanation may simply be Luthuli self-confessed disposition that ‘affords a charitable
interpretation’ to people’s characters until they prove irredeemably otherwise.

9 Mtolo, Umkhonio we Sizwe, 191.

120 Johnson, South A ifrica, 157.
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allowed the state to claim the moral high ground to a credulous white South African
public whereas Luthuli’s moderate and persuasive position would place the ANC on the
moral high ground.

During the Rivonia Trial, the most damaging testimony of the accused’s guilt
came from the state’s star witness, Bruno Mtolo, known during the trial as “Mr. X”. Tom
Lodge’s biography, Mandela: A Critical Life, quoted the accused’s attorney, Joel Jofte,
describing Mtolo as a “recidivist criminal” and an “‘old hand’ in the witness box whose
testimony was a “skilfully ‘interwoven mixture of fact and fiction’”.'*! Nevertheless,

Mtolo’s testimony about Luthuli’s waning influence is truthful.

“There was a slight but definite swing from the leadership of

Chief Luthuli towards Mandela”. The shift “was brought about with great
care by members of Communist cells”, Mtolo maintained. It was
observable in the replacement of the songs sung at meetings about Luthuli
by new songs, composed about Mandela.'*?

In February 1964, the South African government detained Pascal Ngakane,
Albertinah Luthuli’s husband and thus Luthuli’s son-in-law, under the Transkei
Emergency Regulations. These Regulations allowed him to be held indefinitely without
being charged and without access to legal advice. Ngakane was last seen on 19 February.
Fifteen days later, it became known that the police had arrested him.'” In July 1964, the
state charged and tried Ngakane of four counts of violating the Sabotage Act and
Suppression of Communism Act (for belonging to and furthering the aims of the ANC),
departing from the Republic and defeating the ends of justice. During Ngakane’s trial,
another state witness, also known as “Mr. X, presented evidence that Luthuli opposed
MK’s operations and even offered to resign from the ANC. Mr. X’s testimony, to some
degree, is questionable as he allowed himself to be used as a witness for the state against
those with whom he formerly served. The veracity of Mr. X’s testimony is especially

questionable if it agreed with the state’s desired portrayal of Luthuli as a leader of an

21 Lodge, Mandela, 110. See endnote 21, chapter 5, 241. Lodge cited:

Joel Joffe, The Rivonia Story (Bellville: Mayibuye Books and the University of the Western Cape, 1993),
92,

122 Lodge, Mandela, 111. See endnote 22, chapter 5, 241. Lodge cited:

Mtolo, Umkhonto we Sizwe, 39-40.

'3 I ondon Times, “Luthuli Son-In-Law Detained”, 14 March 1963, 7a.
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armed revolutionary movement. Evidence from a questionable witness is usually
probative if it in some way contradicts the state’s case as Mr. X’s did.

In his testimony against Ngakane, Mr. X testified that he first heard of MK in

1962. In his evidence...

[Mr. X] referred to a report made at an ANC meeting by M. B. Yengwa in
March that year [1962]. Yengwa had told the meeting that Lutuli had
been complaining about reports concerning the ANC and Mkhonto we
Sizwe. He felt that if the ANC was to resort to violence then it was time
for him to resign.'**

In the March ANC meeting at which both Yengwa and Ngakane were present, Mr. X
testified that it was unanimously decided not to associate with K. Mr. X then testified

that after the meeting, Yengwa told him:

Lutuli wanted to resign from the ANC as “he did not want to be a
stumbling block to those who wanted to use violence”.'?

Though Mr. X’s testimony may be seen as suspect given the fact that he gave evidence
for the state, nothing in the archival record contradicts the assertion that Luthuli offered
to resign from the ANC. Mr. X’s testimony in Ngakane’s trial and other archival
evidence leads to a conclusion that as a result of Luthuli’s objections to violence, he
reluctantly yielded to others’ convictions for its required use while continuing to advocate

for non-violent methods.

Family of Man Award

Late in his life, Luthuli continued to receive accolades and successfully maintain
the close ties with sympathetic Whites allied to the ANC’s struggle in large part because

he did not renounce the non-violent path and was never heard to support the initiation of

124 pyblication unknown, “Lutuli Was Stumbling Block to Violence, Witness Says”, 22 July 1964.

12 publication unknown, “Lutuli Was Stumbling Block to Violence, Witness Says”, 22 July 1964.

Newscheck reported “[Luthuli’s] role in the subsequent violence of 1962/1964 was never fixed. He never

condemned that violence outright, though he was reported to have considered disassociating himself

from the ANC”.

Newscheck, “An Unfulfilled Life”, 28 July 1967, 10. »
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violence. The acceptance of the Gell, Nobel and Family of Man awards displays the
degree to which Luthuli embedded himself with the liberal cause that assumed only non-
violent tactics to be permissible and thus failed to ever distance himself from the ANC’s
similar historic stance.

In 1964 Luthuli received at his home in the Umvoti mission a telegram from an
event organiser, the Honourable John Whitney, who congratulated him for being awarded
the New York City Protestant Council’s Family of Man Award and inviting him to
receive it on 28 October 1964 at the Astor Hotel in Manhattan.'*® The Protestant Council
led by its President, Arthur Kinsolving, and the Society for the Family of Man led by its
Chairman, Whellock Bingham, jointly sponsored the occasion and award.'” Luthuli’s
honour was not insignificant. The Guest of Honour at the 1963 award ceremony was
United States President John Kennedy. The scheduled Guest of Honour at the 1964
ceremony was former President Dwight Eisenhower.'”® The Council and Society
bestowed four awards: Human Relations, World Peace, Education and Communications.
Luthuli received the award for Human Relations that included a US$ 5,000.00 grant.'”
The Society honoured Luthuli specifically for his advocacy of non-violent methods

declaring that he was...

...leading the fight against the Apartheid policy of the South African
government always advocating firm and continued opposition by non-
violent means.'*’

126 UCT, LC, MAD, AJLP, BCZA 78/46-47, CAMP MF 2914, Reel #1, telegram to Luthuli from the
Chairman of the Protestant Council Family of Man Award Dinner, the Honourable John Whitney, n.d.
Wheelock Bingham sent another telegram.

UCT, LC, MAD, AJLP, BCZA 78/46-47 CAMP MF 2914, Reel #1, telegram to Luthuli from Wheelock
Bingham, n.d.

Another telegram was also sent to Howard Trumball through the auspices of the American Board to
Beatrice Street.

UCT, LC, MAD, AJLP, BCZA 78/46-47 CAMP MF 2914, Reel #1, telegram to Luthuli from Wheelock
Bingham, 17 October 1964.

127 The Protestant Council represented 1,700 Protestant churches in the New York metropolitan area.

!28 president Eisenhower’s son, Colonel John Eisenhower, served as the Guest of Honour due to his father’s
absence.

'2 This is a substantial sum of money for the time and for Luthuli. How or if Luthuli spent this money I do
not know.

Publication unknown, “Lutuli Gets Grant”, 29 October 1964.

130 pyblication unknown, “Big Cash Award for Lutuli”, 18 October 1964.
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As with the Nobel award, it is highly improbable that Luthuli would have
considered receiving the Family of Man award if he had at any time advocated or
countenanced violence. On 17 October, Luthuli posted two letters, one to the local
magistrate in Stanger and one to the Minister of Justice in Pretoria, requesting permission
to attend.'*’ For Luthuli to receive the award in person, he would have to depart by
26 October.'** Luthuli’s attendance seemed remote. He would be required to obtain
travel bookings, income tax clearance, passport photos and a passport from Pretoria, all
while being confined to Groutville and thus banned from Stanger and Durban. Luthuli
would first need to obtain blanket permission to break his banning restrictions.

In documents stamped “Secret”, the South African embassy in Washington, D.C.

advised the Secretary of Foreign Affairs in Pretoria on 14 October 1964 that:

While Society is ostensibly non-political[, the] decision to honour Luthuli
may reflect a desire in certain chiefly Methodist and Presbyterian quarters
in New York to make political mischief for South Africa. You will no
doubt bear in mind that UN and other hostile groups will seize on Luthuli
should he come to New York. We assume passports if applied for will not
be granted."”

Needless to say, Luthuli could not and did not attend.

John Reuling wrote to Luthuli in early November informing him that the
organisers of the award received at the ceremony his expression of appreciation. Reuling
also wrote that an Adams alumnus, Mphiwa Mbatha, received the award and spoke
briefly on Luthuli’s behalf.'** The same correspondence discussed means by which the
American Board could facilitate the transfer of the grant money from New York to

Durban on Luthuli’s behalf.

BV UCT, LC, MAD, AJLP, BCZA 78/46-47, CAMP MF 2914, Reel #1, correspondence from Luthuli to the
Stanger Magistrate, 17 October 1964.
UCT, LC, MAD, AJLP, BCZA 78/46-47, CAMP MF 2914, Reel #1, correspondence from Luthuli to the
Secretary of Justice, 17 October 1964.
32 UCT, LC, MAD, AJLP, BCZA 78/46-47, CAMP MF 2914, Reel #1, correspondence from Luthuli to the
Secretary of Justice, 17 October 1964.
133 National Archives Repository, Pretoria, File 100/6/704, S. A. Embassy, Washington, Telegram,
No. 140, to Secretary for Foreign Affairs, Pretoria, “Secret: 1964 Society of Man Award”, 15 October
1964, 2.
134 UCT, LC, MAD, AJLP, BCZA 78/46-47, CAMP MF 2914, Reel #1, correspondence to Luthuli from
the John Reuling, 02 September 1964.
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American Board links with Luthuli continued in late 1964 and confirm the central
theses of this study that he possessed a diminished influence within the ANC and
continued to neither support nor condemn the turn to violence. One American Board
missioner, Edward Hawley, met Oliver Tambo in Dar es Salaam in November of 1964
and for him carried a typed, unaddressed and unsigned correspondence to Luthuli in
Groutville. Hawley’s visit was facilitated by American Board missioner Howard
Trumbull and the local Congregational minister in Groutville. In an interview, Hawley

confided the following discussion with Luthuli.

Luthuli talked freely about his experiences under the banning orders and
explained that this current one had banned him from going to church...
One of the most moving parts of that conversation came when [ asked him
about how he dealt with the increasing pressure to use force in combating
Apartheid. His response was, and I can remember this almost verbatim, ‘I
have never been a violent man. And I could never be one...The young
men still come out to see me. When they tell me that non-violence has
always been met by violence, I have no words left’. It was clear to me that
he still wished that justice might be obtained non-violently. But, he no
longer could find arguments to convince them that this was possible.'*

Swedish Links

The South African government prohibited Luthuli from accepting an invitation to
Sweden as well as to the United States. Concerned about reports of Luthuli’s
deteriorating health, Sweden’s Minister of Foreign Affairs to South Africa, Hugo Tamm,
visited Luthuli at his home in Groutville in early 1965."*¢ Alarmed by a report that the
South Africa’s security police questioned Luthuli about this visit, the Stockholm branch
of the ruling Social Democratic Party invited him to Sweden to speak at May Day

demonstrations in Stockholm, making the invitation through the South African

135 Interview with Edward Hawley, Grand Rapids, Michigan, 29 June 2009.

1€ These reports likely emanated from Mary-Louise Hooper of the ACOA who told the United Nation’s
General Assembly Special Committee against Apartheid that Luthuli’s health was deteriorating and the
government prohibited him to be seen by a doctor. The South African government rightly denied this
claim, indicating that “any doctor, except one who is a ‘named Communist’ or one who is himself subject
to an order restricting his movements, could be summoned by Mr. Lutuli”.

ANC, “Chief Lutuli and the United Nations: “Statement by Mrs. Mary-Louise Hooper at the Forty-Fifth
Meeting of the UN Special Committee against Apartheid”, Annex IT1, 29 October 1964.

Publication unknown, ““No Medical Care’ Allegation Denied”, 31 October 1964.
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government. As the South African envoy to Sweden, Anthony Hamilton denied Luthuli
the opportunity to travel to Sweden in an abrasive reply. Hamilton retorted that despite

restrictions placed upon him, Luthuli...

...continued meeting with Communists and well-known agitators, both
openly and in secret. He abused the privileges accorded to him and defied
and provoked the authorities and the government at every turn.

Mr. Luthuli has therefore only himself to blame for the restrictions and
prohibitions still imposed upon him. These are unavoidable if all the
peoples of South Africa are to be protected against the violence which
would accompany a Communist-inspired coup d’état. The restrictions on
Mr. Luthuli have been imposed only as a last resort...In the past, when
passport facilities were granted to Mr. Luthuli, the promises he gave were
not fulfilled. Since his last visit abroad [to accept the Nobel Peace Prize]
there has been no change in his attitude. In the circumstances, the South
African government cannot, therefore, allow Mr. Luthuli to undertake the
proposed visit."*’

Despite the banning of the ANC, the legislation of the Sabotage Act, the
imprisonment of many of the liberation struggle leaders after the Rivonia Trial and the
exile of other ANC leaders, the outside world’s contact with Luthuli continued on a
limited basis. Though such contact continued, the South African government struggled
hard to affect Luthuli’s ‘civil death’. Contrary to the ANC nationalists’ inference that
Luthuli continued to lead the liberation movement by having secret meetings in cane
fields, Selistrdm emphasised that banning restrictions made communication with Luthuli
almost impossible.13 8 Often ecclesiastic, rather than political, links facilitated what
limited contact Luthuli had with the outside world.'* Sellstrém related in an interview
that Ronnie Kasrils often contacted the Swedish legation in Pretoria. They then

established contact with Luthuli through the Church of Sweden Mission in order to hear

"7 Correspondence from the South African Minister A. M. Hamilton to the Secretary, Stockholms
Arbetarekommun, Stockholm, 03 June 1965. Cited by Sellstrom:

Sellstrom, Sweden and National Liberation in Southern Africa, 1: 239.

38 1 do not imply that Luthuli and members of the ANC did not hold meetings in the cane fields as
nationalist histories so often claim. Rather, I contend that the ANC aggrandises the purpose and
significance of the meetings as they relate to the degree to which the ANC consulted Luthuli on all
(including military) matters and the degree to which he still led the movement.

139 Qellstrom, Sweden and National Liberation in Southern Africa, 1: 239.

o
358




news about him and publish that information on behalf of the ANC.'* Even at the
October 1962 Lobatse conference, where this study asserts the ANC ‘officially’ decided
that MK be affiliated with the ANC, the ANC received no information about Luthuli, let
alone leadership. In addition, judging by Luthuli’s Rivonia Statement, Luthuli was not
even informed that the ANC officially changed its policy in Lobatse.'*' Such tenuous
links with the ANC divulge that though Luthuli held the position of President-General,
the position held only titular status with the ANC in exile. Elaine Reinertsen also
discerned a larger thesis of this study “that by 1960 the authority of the President-General
had diminished to a figurehead”; Reinertsen’s statement that Luthuli “did not, and indeed
would not, as a recipient of the Peace Prize, echo the sentiments of Umkhonto we Sizwe”

provides “the strongest evidence of the declining role of the President-General”.'*?

Robert Kennedy’s Visit

Only Luthuli’s Nobel Peace Prize surpassed the degree to which the four day visit
to South Africa of Senator Robert Kennedy, brother of the recently slain United States
President, embarrassed the Apartheid regime. Commenting on Kennedy’s June 1966

visit, the Rand Daily Mail judged:

Senator Robert Kennedy’s visit is the best thing that has happened to
South Africa for years. It is as if a window has been flung open and a gust
of fresh air has swept into a room in which the atmosphere had become
stale and foetid. Suddenly it is possible to breathe again without feeling
choked.'*

0 Interview with Tor Sellstrdm, Luthuli Museum, Kwadukuza, 27 June 2008.

Spotlight, No. 29, 1965. As cited by Sellstrém:

Sellstrom, Sweden and National Liberation in Southern Africa, 1: 243.

'*! The ANC issued its first printed statement connecting MK to the ANC in April 1963. The statement
arose from the Lobatse Conference. In the statement, the ANC claimed the military wing and violence as
a tactic (beyond sabotage) and emphasised the importance and primacy of political mass action.
Nonetheless, 1 still assert that the statement contradicts Luthuli’s claim in the June 1964 Rivonia
Statement that “The ANC never abandoned its method of a militant, non-violent struggle...” The ANC
and/or Luthuli can not claim to prosecute a non-violent struggle and prosecute an armed struggle
simultaneously. By pursuing the latter, the former claim is negated.

SADET, The Road to Democracy in South Africa, 1: 135.

12 Reinertsen, “Umkhonto we Sizwe”, 13 and 12, respectively.

'3 Rand Daily Mail, “Kennedy, Come Back”, by the Editor-In-Chief, 09 June 1966.
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During a whirlwind trip from 04 June to 09 June, Kennedy electrified the South African
press, youth and public. The frazzled press corps that tried to keep pace with Kennedy
nicknamed him the “Human Dynamo”. In all of his speeches, Kennedy brilliantly
critiqued white South Africa’s racism, materialism, increasing totalitarian leanings and
paranoia of Communism by speaking about the successes and mistakes of the American
project to realise a ‘more perfect union’. In speaking indirectly to South Africa by
speaking directly about the United States, Kennedy gave a stinging evaluation of
Apartheid as an abandonment of all that western civilisation holds sacred without the
diplomatic fallout that would result in a broadside attack. Advocating “peaceful and non-
violent change”, Kennedy’s speeches beautifully captured Luthuli’s philosophical,
theological and political understandings.'**

At dawn on the 07", Kennedy flew via helicopter to Groutville to visit Luthuli.
The two met privately for about an hour. During the visit, Luthuli and Kennedy took a
stroll down his rural street, listened to speeches of Robert’s brother and former President,
John Kennedy, on a record player Kennedy presented Luthuli as a gift and had tea.
Rule’s book reported that Luthuli told Kennedy “that he was not a Communist and that
he feared despair would drive the black majority in South Africa to violence”.'* Flying
back to Johannesburg, Kennedy gave a press conference over the Valley of a Thousand
Hills wherein he described Luthuli as “one of the most impressive men I have ever
met”."*® The Rand Daily Mail appropriately summarised the significance of the visit to

Luthuli:

Think, also, what this visit has meant to the non-Whites of South Africa—
his acceptance of them as people who count as much as anyone else, as
people to be greeted and sought out and talked to as friends. In this sense
his meeting with ex-Chief Albert Luthuli was not merely a valuable
personal contact but a symbol of recognition of the African people as part
of our community.'*’

14 UKZN, KCAL, CC, KCP 4144, 323.168 ROB, “Robert Kennedy in South Africa”, a souvenir booklet
of Senator Kennedy’s 1966 tour of South Africa compiled by the Rand Corporation, 1966, “Day of
Affirmation Speech”, 06 June 1966, University of Cape Town, 7.

'3 Rule, Nokukhanya, 137.

146 UKZN, KCAL, CC, KCP 4144, 323.168 ROB, “Robert Kennedy in South Africa”, “And He’s Off
Again”, 4,

" Rand Daily Mail, “Kennedy, Come Back”, by the Editor-In-Chief, 09 June 1966.
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Kennedy’s tour provides evidence that liberalism was alive and well in South
Africa, the black majority had a strong ally in Washington, D.C. and that Luthuli feared
the eruption of a violent conflict. Also worthy of note in this study is Kennedy’s

comment that he noticed “the Chief seemed thin”.'*®

Luthuli’s Health

Prior to the 24 May 1964 expiration of Luthuli’s five year banning order, a close

confidant of his told Dennis Royle, a Natal Witness reporter:

Luthuli’s way of life has recently undergone a complete change. The 66-
year-old former Zulu Chief (he gave up his chieftainship when he went
into politics) is no longer a bustling politician but a quiet retiring
farmer...Luthuli who can not talk for publication, is still dedicated to the
concept of a multi-racial society gained by non-violent means. But his
bannilllg from public life offers him little chance of furthering these

aims.

Effective 31 May 1964, the Minister of Justice, B. J. Vorster, imposed on Luthuli an even
more severe banning than the one he received in 1959. Unlike his 1959 banning, the new
one would have prevented Luthuli from even travelling to the next closest town, Stanger,
until 31 May 1969 had he not died before. The Minister of Justice felt confident that
Luthuli’s activities furthered the cause of Communism and warned him not to publish
any statements, address any meetings or make contact with any banned people.'*® The
Liberal Party, NUSAS and the International Confederation of Free Trades Unions all
publicly protested Luthuli’s banning.'”’

Evidence suggests that Luthuli’s political and physical life were winding down

considerably. From October 1964 until his death in July 1967, thirty-three months, the

148 Rule, Nokukhanya, 137.

' Natal Witness, “Albert Luthuli: ‘Africa’s Forgotten Man. .., by Dennis Royle, 01 May 1964.
130 pyblication unknown, “Stricter Ban on Lutuli: May Not Enter Stanger”, 23 May 1964.

! Daily News, “Comment on Re-Imposed Lutuli Ban”, 26 May 1964.

Daily News, “Restrictions on Lutuli Condemned”, 06 July 1964.

Daily News, “Lutuli Order Expires in May, 1969, 20 June 1964.
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only known archival materials produced by Luthuli’s hand are sermon notes and some
medical reminders on scraps of paper. The Luthuli Papers include the last known
archival documents that Luthuli produced during his final year of life. Unfortunately,
other than one correspondence and one declaration of congratulations, the ‘documents’
are actually scraps of paper on which Luthuli scratched notes.'** The notes reveal that
the last six months of Luthuli’s life were perhaps insular and almost exclusively focused
on religious matters. Dates of services, scripture readings and notes on sermons that
Luthuli listened to over the radio comprised the bulk of his written attention. Notes not
related to religious matters were reminders of dates and times for medical appointments.
The scribblings on various scraps of paper, magazine articles and even product
advertisements or labels are dated 08 January, 22 January, 05 February, 16 February,
26 February, 03 March and 05 March 1967."° 3 For example, scripture readings are found
inscribed upon a Forward Africa newsletter that affirmed in its official motto that “the
peaceful elimination of colonialism — in all its forms and wherever it may be found — is
essential to a free world”."** By no means can a conclusion be based solely on these
jottings; nonetheless, it appears that Luthuli’s mental state deteriorated. The latter
writings can scarcely be deciphered.

Luthuli’s deteriorating penmanship and the lack of any archival records during his
last two years of life bring into serious doubt that Luthuli was active as the President-
General of the ANC or posed a political threat to the government. Other than the 1967

scraps of paper and sermon notes just mentioned, the Papers contain Luthuli’s last written

32 UCT, LC, MAD, AJLP, BCZA 78/46-47, CAMP MF 2914, typed “circular” correspondence from
Luthuli to “Whom It May Concern” regarding the introduction of and recommendation for Miss Muriel
Horrell of the South African Institute of Race Relations, 12 February 1964.

UCT, LC, MAD, AJLP, BCZA 78/46-47, CAMP MF 2914, handwritten draft of congratulations to the
newly independent nation of Zambia entitled “The Government and the People of Zambia, 23 October
1964.

UCT, LC, MAD, AJLP, BCZA 78/46-47, CAMP MF 2914, “notebooks (dealing with church services
and sermons)”, 1965-1967. Quotation from Dorothy Woodson’s 1981 indexed inventory.

153 UCT, LC, MAD, AJLP, BCZA 78/46-47, CAMP MF 2914, “envelopes with scribbled notes; scraps of
paper, scattered thoughts, reminders, etc...”, 1966. Quotation from Dorothy Woodson’s 1981 indexed
inventory.

154 Ronald Cohen, “Nigerian Nationhood Is Endangered”, Toward Freedom 15, no. 10, November 1966,
1. Found in:

UCT, LC, MAD, AJLP, BCZA 78/46-47, CAMP MF 2914, Reel # 1.
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document, a note of congratulations to the government and people of Zambia for their
newly attained independence written on 23 October 1964.
In her own biography, Nokukhanya confessed that in 1966, Luthuli’s health

deteriorated.

He was already weak when I returned to Groutville [from the farms in
Swaziland] in 1966. And he was very touchy. He got depressed when
something went wrong in the house. His feelings had run high because of
the treatment he received from the police. They often used to come and
take him away from the house, even at that stage. I decided not to go back
in 1966 because things had deteriorated so much at home that I needed
time to work up the fields and crops.'”

Despite Luthuli’s failing health and banning restrictions, he maintained a peaceful spirit
that encouraged reconciliation and harmony. In January 1966, McCord Zulu Hospital in
Durban admitted Luthuli for hypertension. This hospitalisation likely caused
Nokukhanya to decide no longer to work in Swaziland. The American Board
Superintendent of the hospital at the time, Howard Christofersen, specifically recalled
visiting Luthuli’s room to bid him farewell prior to returning to the United States.

Christofersen reminisced:

It was there that [Luthuli] quoted Professor Aggery who had visited
African educational institutions in the early 1920s. “Like the black and
white keys on the piano, the Whites need the Blacks and the Blacks need
the Whites”. That was the first time that I had heard that expression and it
stuck by me because it was so impressive that he would say that after the
way in which he had been persecuted.'*®

On 15 March 1967, only ten days after the last inscribed piece of paper mentioned
above, Luthuli signed his Last Will and Testament bequeathing all his immovable
property to his wife and all of his children save his first born son, Hugh, who was
omitted.””” The Last Will and Testament appointed Edward Mzoneli, Mordecai Gumede
and Eben Ntuli as the executors of Luthuli’s will. On 16 March, Luthuli signed a codicil

155 Rule, Nokukhanya, 137.
1% E.mailed correspondence from Dr. Howard Christofersen to me dated 01 August 2008.
137 KZNA, PAR, Albert John Luthuli File (AJLF), Last Will and Testament, 15 March 1967, 1.

363




bequeathing a piece of land to his nephew, Norman Luthuli."*® One can only speculate
that those close to Luthuli and/or Luthuli himself began to be aware of a physical decline
and hence ensured that the family’s attorney prepared a Last Will and Testament at the
same time Luthuli scribbled his last preserved documents found in the Luthuli Papers.
Yet, in oral testimonies, the family has always maintained that Luthuli possessed good
health until the time of his death.

The scraps of paper found in the Papers confirm accounts in newspaper articles
published in mid-1967 that Luthuli was not able to do much reading or writing and spent
most of his time listening to the radio. For example, in April 1967 the Sunday Times
reported that Luthuli had recently undergone delicate surgery to his left eye at the
McCord Zulu Hospital.'"” The eye had troubled him for many years and had been
“virtually useless” since Luthuli’s stroke “several years ago” in 1955."" The eye caused
Luthuli considerable constant pain, to such an extent that it was discussed if it should be
removed. T. Gcabashe, Luthuli’s son-in-law, mentioned that there was a fear that the
other eye “may also be affected”.'®’ The medical spokesman at McCord indicated that
Luthuli “had not been cured yet and that he would not be ‘for a very long time...He has a
very nasty eye and that is all I can say’”.'62

Newspaper articles suggest that more than an eye may have troubled Luthuli.
McCord Zulu Hospital admitted Luthuli in early March and he did not return home until
the week of 15 April.'®® Luthuli spent as many as four weeks admitted in hospital for eye
surgery; this is a very long time for what would normally be a relatively simple
procedure. One must suspect that high blood pressure or other complicating health
factors prolonged his hospitalisation. The drafting and signing of Luthuli’s Last Will and
Testament immediately preceding his four week hospitalisation casts doubt on the long

held conviction that Luthuli benefited from good health at the time of his death. One of

'8 KZNA, PAR, AJLF, Last Will and Testament, 15 March 1967, 5, codicil.

139 To receive treatment, Luthuli had to request permission, which was granted for this purpose, to
suspend his banning orders.

10 Sunday Times, “Chief Luthuli-In Hospital-May Be Going Blind”, 02 April 1967, 2.

'V Sunday Times, “Chief Luthuli-In Hospital-May Be Going Blind”, 02 April 1967, 2.

"2 Sunday Times, “Chief Luthuli-In Hospital-May Be Going Blind”, 02 April 1967, 2.

1S3 publications unknown:

“Lutuli Has an Eye Operation”, 28 March 1967; “The Patient: All Lutuli’s Visitors Are Screened”,
02 April 1967; “Lutuli to Leave Hospital Soon”, 03 April 1967; “Mr. Albert Lutuli Is Improving”,
06 April 1967, “Lutuli Is Out of Hospital”, 15 April 1967; “Lutuli Out of Hospital”, 23 April 1967.
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the last publicised visits to Luthuli came in July 1967 shortly after a Swedish newspaper
interviewed him.'®* Based on this interview, Sellstrom described Luthuli as “an old and

tired man”.!%

‘Mysterious’ Death?

On Wednesday, 19 July 1967, two days before Luthuli’s death, Nokukhanya and
her husband walked together from their home in Groutville to the land he rented to
cultivate sugar cane. From the fields, Luthuli proceeded to his shop at Gledhow, just a
few minutes walk away, while Nokukhanya remained behind. Between the field and
shop were two bridges. The members of the community walked across one well-known
bridge daily for many decades. The other bridge, slightly to the west (inland), was under
construction. During this walk and visit to the field, Nokukhanya told her husband to use
the new bridge to cross over the Umvoti River to his shop to the north. Luthuli followed
his wife’s suggestion and used the new bridge that day.'®® Approximately one week after
her husband’s death, Nokukhanya lamented, “For what reason my late husband crossed
over [the old] rail bridge on this occasion when he was struck by a train I do not
know™.'?’

On Thursday, 20 July, a day before her husband was killed, Nokukhanya had a

disagreement with her husband. Many years later in an interview Nokukhanya recalled:

1% Aftonbladet, “De vita gor allt for att knack honom, men lyckas aldrig!” (“The Whites Do Everything

to Break Him, But They Never Succeed!”), by Marie-Anne Jansson, 03 July 1967. As cited in:

Sellstrom, Sweden and National Liberation in Southern Africa, 1: 241,

165 Qellstrdm, Sweden and National Liberation in Southern Africa, 1: 241.

1 UCT, MAD, LC, AJLP, BCZA 78/46-47, CAMP MF 2914, Nokukhanya Luthuli, Inquest Report,

Exh. R, sworn testimony, 01 August 1967.

There are discrepancies between Nokukhanya’s recollection of events recorded in Rule’s biography and her
sworn statement soon after Luthuli’s death. In Rule’s book, Nokukhanya remembers, “What was amazing
about this whole incident was that there was a short cut through the cane fields which he had used on that
previous Wednesday. But on the day of his death he decided to use the bridge. He had even remarked that
the short cut was better than the long route. 1don’t know why he used the bridge”. Here, Nokukhanya
made no mention of the new bridge under construction as she does in her 1967 sworn statement.

Rule, Nokukhanya, 145.

In her 1967 statement and in her interview with Rule, Nokukhanya remembers she advised Luthuli to take a
route that was shorter. At the funeral, Nokukhanya sorrowfully disclosed in her address to the
congregation, “I had urged him to not use the bridge but to take a /onger, safe route” (my emphasis).
Sunday Tribune, “He Will Be Buried in a Multi-Racial Cemetery”, 30 July 1967.

7 UCT, MAD, LC, AILP, BCZA 78/46-47, CAMP MF 2914, Nokukhanya Luthuli, Inquest Report,

Exh. R, sworn statement, 01 August 1967.
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He said that [tomorrow] he wanted to go and see how the cane workers
were progressing. ..l protested: “But you were there yesterday. You get so
exhausted and you look so tired. I will go myself, either tomorrow or on
Monday, when I come back from Durban. There is no hurry”. But he
insisted saying, “No, I'll go”.'®®

Also on the same day, Luthuli, as was his custom, provided a devotion as he conducted a
short worship service at his home. After concluding, Luthuli said that tomorrow he
would not lead the prayer meeting. Rather, he appointed Nokukhanya for this task. None
of the family members took any notice of the comment, despite its break with family
tradition.'®

On Friday, 21 July 1967, after a hurried breakfast with his wife, Luthuli left his
home at about 08:30 informing her that he would be walking to his general dealer’s store
near the Gledhow train station.!”® That day, Nokukhanya also left home for Durban to
purchase seed potatoes. Luthuli stood, as he usually did, at the bus stop on the corner of
the ‘Main Road’, waiting alone for a benevolent lift from a passing vehicle to his general
dealer’s store about a mile and half away. Roughly an hour later, at 09:30, Luthuli
arrived at his shop where he delivered a package to Eness Mfeka, an employee at the

store. Drum magazine described Luthuli’s store in April 1964 as follows:

Luthuli’s shop is a tumble-down old building with crude sign-writings in
front. To lend some brightness to the otherwise drab surroundings are
coloured trade advertisements adorning paint-starved walls.'”!

Luthuli walked to his store every day from his home. From his home or his store,
he travelled to and from the ‘trust land’ he rented, to supervise his few workers. Luthuli
grew sugar cane about a half a mile away from the Umvoti River railway bridge, or three
hundred yards by Nokukhanya’s estimation, on the south side of the river, slightly west

(inland) of the bridge that he crossed to reach his fields. Since 06:30 that morning, two

18 Rule, Nokukhanya, 140.

19 post, “Luthuli’s Last Hours — By His Son”, 30 July 1967.

' UCT, MAD, LC, AJLP, BCZA 78/46-47, CAMP MF 2914, Nokukhanya Luthuli, Inquest Report,
Exh. R., sworn statement, 01 August 1967.

" Drum, “The Old Campaigner Starts a New Life”, by G. R. Naidoo, April 1964.
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men (Mbuyeseni and Mpanza) and a woman (Ziphi Gumede) were busy cutting cane in
Luthuli’s field at a place where the bridge was visible.'”

At approximately 10:00, Luthuli left the store, declined a cup of tea and informed
Mfeka that he was going to his fields but that he would be returning.'”> Detective
Charles Lewis of the South African Railways Police in Durban reported that he
interviewed the people working on Luthuli’s land and that none had seen or met with
Luthuli that morning."”* In her testimony, Gumede also mentioned that Luthuli did not
meet her and the two men as expected.'””> Almost forty minutes later, Luthuli decided to
re-cross the river to return to his store without having fulfilled his objective. Luthuli
could have verified their progress visually from afar. But, having walked across the
bridge to the fields, one would assume that Luthuli would converse with those whom he
supervised. Each day, for five consecutive days preceding his death, Luthuli had visited
his workers.'”® In 1964, one reporter who accompanied Luthuli on his daily routine

wrote about his time with Luthuli.

At all of his farms, [Luthuli] not only supervises the work of the day, but
listens to the problems of his small band of labourers who always have
treated him as their father, apart from giving him the respect a chief
normally deserves.'”’

No one is known to have seen him during the thirty-eight minutes following his departure
from the store. On his way back to the store, tragedy struck.

At 10:29, goods train No. 332 pulled by locomotive No. 2045 left Stanger (now
Kwadukuza), southbound for Durban. The day was bright and clear. Aboard the train
rode the Driver (Stephanus Lategan), the Conductor or ‘Guard’ (Pieter van Wyk) and the

'"2 Gumede knew Mbuyeseni only by his first name and Mpanza only by his surname. Apparently, the

police took no statements from the two men. Presumably, the police assumed their testimonies would be
identical to Gumede’s, as she alluded in her testimony.

7 UCT, MAD, LC, AJLP, BCZA 78/46-47, CAMP MF 2914, Eness Mfeka, Inquest Report, Exh. S,
sworn statement, 25 July 1967.

" UCT, MAD, LC, AJLP, BCZA 78/46-47, CAMP MF 2914, Charles Lewis, Inquest Report, Exh. D.,
sworn testimony, 03 August 1967.

5 UCT, MAD, LC, AJLP, BCZA 78/46-47, CAMP MF 2914, Ziphi Gumede, Inquest Report, Exh. T.,
sworn testimony, 01 July (sic) 1967. This date must actually be “01 August 1967".

" UCT, MAD, LC, AJLP, BCZA 78/46-47, CAMP MF 2914, Ziphi Gumede, Inquest Report, Exh. T.,
sworn testimony, 01 July 1967 (sic).

177 Drum, “The Old Campaigner Starts a New Life”, by G. R. Naidoo, April 1964.
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Boiler or ‘Fireman’ (Daniel Greyling). The train, runniﬁg engine first, consisted of 60
axles (that is, fifteen carriages) with a tonnage of 767 tons loaded with syrup and sugar.
At 10:36 the train passed Gledhow station, where Andries Pretorius was the Station
Master, without stopping. At 10:38, two minutes after passing the Gledhow station, the
train began to cross the Umvoti River railway bridge that was situated about a thousand
yards away. Anyone entering the bridge from the south would have passed a sign that
read, “Umvoti River / Persons / Cross This Bridge at Their Own Risk™ in English and
Afrikaans. The Driver consistently indicated in his testimony and his cross-examination
that he blew the whistle from the time he observed a pedestrian walking towards the train

from the south end of the bridge until the train reached him. The Driver elaborated:

This Bantu however did not appear to me to take any notice whatsoever of
my train but just continued walking along the side of the bridge in the
direction of the approaching locomotive. He had walked about the
distance of about fifteen or sixteen paces along this bridge when my
engine commenced to overtake him...he made no attempt to step towards
the side or turn his body sideways to the moving train but continued to
walk in the same manner...'”®

The Driver then exclaimed to the Boiler that the train “knocked someone”. The Driver

testified:

In my estimation the front right hand side of the buffer beam missed this
Bantu by a fraction that [ would have estimated at about two inches and
the engine moved past him up to the place where the front end of the cab
of the locomotive is situated and I saw the corner of the cab strike him on
the right shoulder and this caused him to be spun around and I saw him
lose his balance and fall between the right hand side of the bridge and the
moving train.'”

The Driver then immediately applied the brakes at the southern end of the bridge,

bringing it to a standstill. Upon looking to the rear, the Conductor noticed a man lying on

7 UCT, MAD, LC, AJLP, BCZA 78/46-47, CAMP MF 2914, Stephanus Lategan, Inquest Report,
Exh. U., sworn statement, 24 July 1967.
" UCT, MAD, LC, AJLP, BCZA 78/46-47, CAMP MF 2914, Stephanus Lategan, Inquest Report,
Exh. U., sworn statement, 24 July 1967.
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the side of the bridge by the footplate. The Conductor disembarked. While walking
back...

...Inoticed that it was an elderly Bantu man with a white goatee dressed
in a khaki shirt, pants, and a coat with a similar colour and he wore a pair
of brown shoes. To me it seemed as if this Bantu was either dead or
unconscious and I saw blood oozing out of his mouth. Idid not know this
Bantu man.'®

The Boiler and the Driver disembarked from the train and found the man lying with his
head just alongside the western (right) leg of the line with his head hanging through
between the side of the rail and the sleepers. Though the injured man was alive and
breathing, the Boiler presumed he had received head injuries as he could see blood
flowing from his mouth and he appeared to be unconscious. Also noticed by the Driver
was the severe laceration on the top/middle portion of the head. The man’s face was
covered in blood that streamed across it. The Boiler and the Driver placed him,
particularly his head, in a more comfortable position. The Driver testified that the
Conductor requested the Station Foreman (Steyn) and Master to summon an ambulance.
After phoning Stanger for an ambulance to come, the Station Master and Foreman
immediately departed on foot for the bridge. They found the Conductor and the Driver
standing at the south end of the bridge next to Luthuli who was lying on the track and on

the steel plate that is used to walk across the bridge. The Station Master testified:

This Bantu was lying on his back and I saw that he had sustained severe
head injuries which were bleeding profusely and he was unconscious at
the same time. Immediately I saw this elderly Bantu[.] I recognised him
as being ex-Chief Albert Luthuli from Groutville.'®'

According to Gwendoline Gregersen, the Senior Medical Superintendent of

Stanger Hospital, Luthuli was found in the following condition when she first saw him in

0UCT, MAD, LC, AJLP, BCZA 78/46-47, CAMP MF 2914, Stephanus Lategan, Inquest Report,
Exh. U., sworn statement, 24 July 1967.

81 UCT, MAD, LC, AJLP, BCZA 78/46-47, CAMP MF 2914, Andries Pretorius, Inquest Report,
Exh. M., sworn statement, 25 July 1967. .
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the Casualty Department five minutes after his arrival at the hospital (approximately

11:50):

He was shocked (sic). His pulse was 120, his blood pressure was 130/80,
he had a fracture (?) base of the skull and he was bleeding freely from
injuries to this head; he was semi-conscious. The patient had a jagged
laceration at the base of the skull on the left hand side; this injury was
about four to five inches in length from the outer ends. There was a three
inch laceration on the centre of the occiput, on the right perital region he
had an abrasion and a laceration an inch long. He was bleeding freely
from the right ear; and he had fractured ribs on both sides; he had a
fractured left elbow; he had a bruising (?) Fracture of the left hand; he had
a laceration to the right lower leg.'®

From 11:50 to 14:20, two and one half hours, the doctors treated Luthuli for his
wounds. The staff first gave him a blood transfusion and his lacerations were sutured.
Next, Luthuli was X-rayed and given oxygen. At some time, Luthuli was administered
the heart stimulant Coramine. At 12:15, Luthuli’s second son, Christian arrived at the
Luthuli home and was informed by the Station Master that his father had been struck by a
train. At 13:05, while visiting her son-in-law, Thulani Gcabashe, and daughter, Hilda
Thandeka, at St. Aidens Hospital in Durban, Nokukhanya was told her husband had been
involved in an accident.'® Christian arrived with two ‘sisters-in-law’ at the hospital

shortly before 13:00 and saw his father.'®® Luthuli was conscious.

My father looked so peaceful. His head was heavily bandaged. He tried
to smile at me. I asked him how he was feeling, and he replied that he
could feel nothing. These were his only words he spoke. [ was too
overcome with emotion and I walked out of the room.'*

'82UCT, MAD, LC, AJLP, BCZA 78/46-47, CAMP MF 2914, Gwendoline Gregersen, Inquest Report,
Exh. A., sworn statement, 24 July 1967.

'8 Hilda was a nurse at St. Aiden’s. Nokukhanya also received a message from a second daughter,
Eleanor Smangele (who was a nurse at McCord Zulu Hospital in Overport) that her husband had met
with an accident.

184 On 04 November 2005, [ interviewed Christian Luthuli at length. I recorded over one and half hours
of discussion while walking to Luthuli’s old shop, crossing the river and viewing the site where he was
killed. Part of the interview concentrates on the day of Luthuli’s death. I have chosen to use excerpts
from his interview with The Post with the understanding that accuracy would be greater one week after
the accident rather than almost thirty years. None of his testimony in 2005 contradicted his recollections
in 1967.

185 Post, “Luthuli’s Last Hours — By His Son”, 30 July 1967.
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Nokukhanya received news through Christian of Luthuli’s possible transfer for
brain surgery and proceeded to King Edward VIII Hospital in Durban. Luthuli’s wife
and daughter searched in vain for him at King Edward. In Stanger, Luthuli’s condition
deteriorated despite resuscitative measures. It was decided to not transfer Luthuli to King
Edward because he was not stable. Instead, a decision was made to send for a
neurosurgeon from Durban to come to Stanger. Upon hearing this news at King Edward,
Nokukhanya proceeded north to Stanger.

At about 13:30, Christian joined two of his family relations and Gideon Sivetye, a
Congregational minister, brother-in-law and close friend of Luthuli, at the hospital.

There they saw Luthuli, who had trouble breathing. At about 14:15, Sivetye led a prayer
around Luthuli’s bedside with his family and members of the hospital staff in attendance.
Christian feared speaking to his father, lest he strain him and cause him to die. Christian

remembered:

When I saw him, | knew then that the sun was setting for my father. |
knew then that the thin threads of life were breaking. The Rev. Sivetye
led a prayer at my father’s bedside in which my cousin, sister-in-law, and
the sister in charge and I joined. It was a simple prayer, said by a friend
who was choking with emotion. My father appeared to be peaceful when
the prayer was said. His breathing was hardly noticeable but perhaps he
was conscious that we were praying for him and his last moments must
have been happy ones.'®

18 post, “Luthuli’s Last Hours — By His Son”, 30 July 1967.

Nokukhanya’s memory of the event documented by Rule is exactly opposite of Christian’s testimony
days after the accident documented in the Post. In her biography, Nokukhanya imagined that Luthuli had
been “alert right up to the time that he passed away...Because he was lucid right up to the end,
[Christian] did not realise that he was dying”.

Rule, Nokukhanya, 140.

Also in Rule’s book, Nokukhanya revealed that Luthuli did not wish to have a “noise” over his death due
to foul play. Nokukhanya added that Luthuli chose not reveal who killed him. She visualised: “When
Christian, who was at home at the time, got the message and went to the hospital, he found him in great
pain. ‘How are you father’? he asked. Albert said, ‘The pain is terrible’. Christian never asked him how
it happened. Albert could have talked and said, ‘Such and such a thing happened to me’, but there was
silence, and it’s all the better”.

Rule, Nokukhanya, 145.

It seems that in writing about Luthuli’s death and relating the family’s suspicions, Rule also did not cross
check oral testimony with written documentary evidence, i.e., articles and testimony dating back to the
time of death. Why Rule included these particular recollections of Nokukhanya in his book when they
contradicted the sworn medical evidence of Luthuli’s condition (i.e., semi-consciousness) that he had
referenced is unknown. :
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Immediately following the prayer, a neurological surgeon from St. Augustine’s
Medical Centre in Durban, Mauritius Joubert, arrived at Stanger Hospital at 14:20.
Joubert reported in his sworn statement that upon his arrival he found Luthuli to be in a
deep coma and not responding to any stimulation. Joubert confirms that X-rays
determined that extensive skull fractures were present as well as a fracture of the left
elbow and right ninth rib.'"®” The Senior Medical Superintendent of Stanger Hospital was
present for the entirety of Joubert’s examination. Five minutes later, at 14:25, Luthuli
died. By Christian’s account, exactly five minutes later, at 14:30 Nokukhanya arrived at
the hospital. Joubert and/or a nurse confided the news of her husband’s death to
Nokukhanya, who missed by only moments saying goodbye to her husband. The first
words Nokukhanya uttered after being told the news was, “I want to see my husband”.
For fifteen minutes, she cried alone, quietly, over her husband. That evening, in keeping
with her husband’s last wishes for her to lead the family service this day, Nokukhanya
prayed a simple prayer.

Perhaps the most pertinent question is: What was Luthuli doing for almost forty
minutes from the time he left his store to the time of the accident, if not visiting those
whom he intended on supervising in his field? Did he not feel well? Was he suffering a
mild stroke and thus not thinking clearly? This is possible given Luthuli’s four week
admittance to McCord Zulu Hospital just three months prior to his accident. Why did he
not take the short (or long) way either through the cane fields or over the new bridge as
his wife suggested earlier in the week? While suffering a stroke, did he then revert to his
daily habitual pattern and path toward the store? Did he become uncoordinated as he did
during his 1955 stroke, as described by Albertinah Luthuli in this study? In 1955, his
stroke was perceptible only over time; his cognitive and physical abilities were only
gradually, but substantively, impaired. A stroke, disorienting him sufficiently to be hit by
a passing train with a cab that overlaps the bridge’s very narrow ten and one half inch
footplate, is the most obvious explanation for the accident. Luthuli had a long history of

hypertension, hospitalising him in 1955, 1961, 1966 and 1967. The overall state of his

87 UCT, MAD, LC, AJLP, BCZA 78/46-47, CAMP MF 2914, M. J. Joubert, Inquest Report, Exh. B.,
affidavit, 05 August 1967.
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heath, chronic high blood pressure condition and history of strokes are factors that point

to the cause of Luthuli’s death.
Conclusion

Mandela’s autobiography revealed a glimpse of the contestation that existed
within the liberation movement concerning Luthuli’s leadership strategies even in the
wake of his death in 1967. While in prison on Robben Island, one reaction to Luthuli’s

death distressed Mandela:

...we also learned of Chief Luthuli’s death at home in July 1967...
Luthuli’s death left a great vacuum in the organisation; the Chief was a
Nobel Prize winner, a distinguished, internationally known figure, a man
who commanded respect from both Black[s] and White[s]. For these
reasons, he was irreplaceable... We organised a small memorial service for
the Chief in Section B and permitted everyone who wanted to say
something to do so. It was a quiet, respectful service with only one sour
note. When Neville Alexander of the Non-European Movement rose to
speak, it was apparent that he had come not to praise the Chief but to bury
him. Without even perfunctory regrets at the man’s passing, he accused
Luthuli of being a stooge of the White man, mainly on the ground that the
Chief had accepted the Nobel Peace Prize.'®

Chapter six continues the work of previous chapters that reviewed the
contestation between the more militant leadership’s intention to move to a violent
revolutionary phase of the struggle and Luthuli’s adherence to perceived long-expired
political strategies and his close associations with Whites. This chapter reveals that
Luthuli’s 1962 autobiography written to a specific constituency that he felt was the key to

liberation and his domestic appeals for strict non-violence in the Post were found to be

18 Mandela, Long Walk to Freedom, 522-3.

Mandela always respected Luthuli. In time, Mandela would also earn the Nobel Peace Prize. Mandela
befriended his warders, led a Government of National Unity in partnership with a party that imprisoned him
for over two decades, wore the Springbok jersey, had tea with the widow of Apartheid’s architect and
orchestrated a miracle by leading a political and social revolution without civil war. Luthuli would have
been proud, very proud, of his lieutenant in 1994. Despite their political differences in July 1961, Mandela
never forgot the lessons Luthuli taught. Yet, Mandela and Luthuli were not the same. By articulating their
differences, the purveyors of history can best accurately remember them and honour the reasons for which
they fought.
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embarrassing by some of his lieutenants. These and other divergent perspectives
concerning the direction of the liberation movement have in large part been silenced by a
nationalist historical narrative that seeks to distance the ANC from Luthuli’s steadfast
convictions yet still respect him for the international prestige he brought the movement.
This sanitised and homogenised ANC history inaccurately conflates Luthuli’s ideals and
strategies with Mandela’s and incorrectly teaches that all leaders in the movement came
to believe there was ‘no option’ but to turn to violence.

Chapter six concludes that which chapters four and five began: a story of
Luthuli’s waning influence and desperate attempts to keep non-violent methods alive.
This chapter argues that Luthuli looked to the West while Mandela looked to Africa;
Luthuli preached that non-violent methods needed to be more faithfully implemented
while Mandela said at the PAFMECSA conference that leadership that gives such advice
“commits a crime against its own people”; Luthuli remained with a strategy dependent
upon a non-racial alliance while Mandela was enamoured with and wished to capture the
attention the PAC received from black Africans; Luthuli viewed himself as an obedient
prophet, priest and ethical leader while Mandela trained to be a Commander-in-Chief and
a general. This study asserts that in time, despite working internationally with the same
liberal, white, often-pacifist and Christian allies such as George Houser, Luthuli was
rendered irrelevant domestically by the liberation movement itself and by the government
through the Sabotage Act. Contrary to what contemporary political commemorative
histories claim, Luthuli did not wage or support the armed struggle in secret meetings
under the cover of cane. He tilled the fields with his workers during the last years of his
life. If the above is true, the question must be asked, “Why would the government have
him killed?” A review of Luthuli’s chronic health problems, then recent hospitalisations
and the precariousness of traversing that particular bridge adjacent to a passing train,
suggests that even a mild stroke would disorient Luthuli enough to result in a tragic

death.
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Conclusion
Tormented by the Ideal’

As a devoted Christian [Luthuli] has always taken an active part in church
affairs both in his own church of the American Board Missions and in
missionary circles generally. He has been Vice—President of the Christian
Council of South Africa. He is a firm believer in the idea that the
Christian principle of the value, dignity, of every individual ought to
pervade all our social, economic and political policies. -- Zachariah
Matthews?

Synopsis of Findings

This.study brings ‘church’ history into political history by weaving together
biography and ecclesiology to more accurately understand Chief Albert Luthuli’s life and
to argue that his political convictions were primarily theologically motivated. While this
study investigates many political issues, the question of violence as a strategy to liberate
South Africa from Apartheid most comprehensively, but not exclusively, illustrates the
confluence of Luthuli’s political thoughts and ecclesiastic heritage. Luthuli’s reception
of the 1960 Nobel Peace Prize and the 2008 contestation surrounding the renaming a
primary school in Amanzimtoti after Andrew Zondo and hosting an exhibition about him
speak to the fact that the question of violence was then, and still is today, the pre-eminent
contentious issue concerning the liberation struggle.’

Contrary to current public historical mythology and in concurrence with more
scholarly contributions, this study concludes that Luthuli never subscribed to or

supported the use of violence because his ecclesiastic roots, associations and loyalties ran

! “We must continue to be tormented by the ideal [in human and structural relations]. Its possibility must
be there for peoples to attempt to put it in practice, to begin over and over again, wherever in the world it
has ever been tried, or has failed... Without the will to tramp towards that possibility, no relations of
Whites, of the West, with the West’s formerly subject people can ever be free from the past...”
Gordimer, The Essential Gesture, 237.

2 Zachariah Matthews, “Albert John Luthuli: A Personal Tribute”, South African Outlook 92, no. 1089,
01 January 1962.

PA. Young, “Glorifying a Murderer Will Only Stir Up More Hatred”, Natal Mercury, 19 November 2008,
9.

Thembinkosi Ngcobo, “Zondo Display Is about Creating Dialogue”, Natal Mercury, 20 November 2008,
13.
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far deeper than his political ones. This study asserts that the ANC first claimed Luthuli
subscribed to or supported violence after his death, and since then has propagated a myth
that he did. Luthuli’s faith-based character and political perspectives encouraged the
spectrum of South African society open to a multiracial democracy to recognise him as a
national leader. However, the intransigence of and resort to violence by the National
Party regime led more militant leaders of the ANC to conclude that those same
unrelinquished Christian values and associations rendered Luthuli’s leadership by May
1961 naive, irrelevant and thus obsolete in the new political climate.

This investigation set out to explain the dynamic that existed between Luthuli and
Congregationalism whereby the values or ideals of Christocentric western culture were
accepted by Luthuli and implemented. The introduction to this study briefly expounded
upon the nature of Congregationalism, emphasising that its uniqueness as a faith tradition
most obviously manifests itself through its polity more so than through its theological
conceptions. The various names of Luthuli’s faith tradition such as Congregationalism,
Non-conformism and Separatism all emphasise a form of church governance that cherish
dissent, freedom of thought and democracy. Congregationalism’s unique polity and the
various attributes that inspire it were never limited to the church and naturally carried
over into society and civil governance (whether in England, North America or South
Africa). Congregationalism’s primary strengths, such as a biblically motivated concern
for justice and a yearning for education, were reflected throughout Luthuli’s life and most
notably in his political speeches. Congregationalism’s ideals were never far from
Luthuli’s mind and were shown in the manner in which he chaired meetings, encouraged
diversity and yielded to a majority decision. Luthuli was a democrat, an egalitarian and a
strong advocate for freedom. The Congregationalist polity in which Luthuli was
saturated convinced him of the rightness and efficacy of free speech, debate and
constitutional methods. Luthuli was a gradualist who reasoned that incremental steps
were the surest and soundest means to achieve liberation.

In his Nobel acceptance speech, Luthuli specifically remembered his ecclesiastic
forefathers, Philip and Livingstone, as examples of those who lived out the Christian
Congregational ideal. Examples are too few and far between of missioners who strove

for the ideal their faith and polity proclaimed and hence some historians have judged
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them collectively as a pre-emptive force used to ‘soften-up’ indigenous societies for the
full colonial onslaught. Yet, as the introduction explains there existed those missiological
characters who, unlike the majority of their colleagues, practiced that which their faith
and polity espoused. American and LMS missioners were not homogenous. The
Comaroffs mention some evangelists “found common cause and cooperated openly” as
an ally with the forces of colonialism (e.g., Mackenzie) while others “ended locked up in
battle with secular forces for — what they took to be — the destiny of the continent” (e.g.,
van der Kemp). In this investigation, terse ecclesiastical biographies demonstrate how
the Congregational ideal was at times embodied. From those examples Luthuli
engendered his politics; those rare few who, to state in layman’s terms, ‘practised what
they preached’ and provided brief glimpses of Congregationalism incarnated.

The American Board brought Congregationalism to what is now Kwazulu-Natal and
helped produce ka Seme and Dube, the ANC’s founder and first President, respectively.
Congregationalism founded the Umvoti Mission Station (Groutville) where its values
imbedded themselves in the home, church and community that nurtured Luthuli. The
theology Luthuli heard from the pulpit provided him with confidence that, though slowly,
equality between the races would be realised when all were ripe for its benefits. Luthuli
viewed all humans as fundamentally good, created in the “Image of God” and children of
God. Non-violence, conciliation and compromise were not just strategically wise, but
essential to expressing the dignity and worth of every person.

By 1967, the year of Luthuli’s death and during the height of Apartheid,
Congregationalism demonstrated it ecumenical spirit by uniting different churches to
form the multi-racial United Congregational Church of Southern Africa and in the 1970s
and 1980s placed itself in the forefront of the anti-Apartheid struggle. Though ‘liberal’,
the grassroots of the Congregational faith remained conservative as it regarded the ethics
of using violence as a means to achieve liberation. Congregationalists’ collective
response to the World Council of Churches’ Programme to Combat Violence expressed
grave concern about condoning violence by even indirectly supporting armed
movements. The chapters following the introduction highlight many of the above facets
of Congregationalism that Luthuli embodied throughout his life and leadership of the
ANC.
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Chapter one conveys that Luthuli’s ecclesiastic roots were deep and extended,
more so than his political roots in the ANC that were sown relatively late in his life.
Luthuli began the story of his genealogy with his grandfather, Ntaba, a follower of the
American missioner Grout. The American Board that reared, educated, mentored,
employed and preached to Luthuli throughout his formative years instilled in him a
reverence for the values espoused by the western world. In the lives of Luthuli’s
biological and ecclesiastic forebears, what the Comaroffs termed “complex historical
dynamics” and “the dialectics of culture and consciousness” were identified so as to
provide a balanced view of the relationship between missioners and indigenous people.*
Luthuli’s ecclesiastic ancestors and mentors were not simply ‘products’ of
Congregationalism; other ingredients, some inherent, formed them. In the same manner,
this study explains that Luthuli was independently intelligent, possessed ‘agency’ and
thus was “motivated”.’

Luthuli recognised that his experience at the American Board’s Adams College
was the most formative experience of his life. Luthuli evaluated charitably the
personalities he encountered during his time at Adams, from those that betrayed the ideal
such as Loram and de Villiers, to those who represented the ideal such as Brueckner,
Brookes and Atkins. Luthuli respected them for their beneficence toward him and
instilled a lifelong commitment to interracial cooperation. The Congregationalist and one
time leader of the American Board, Reuling, had the longest association with Luthuli
spanning over forty years and likely had the most substantive impact on Luthuli’s life.

Despite the profound impact Congregationalism had on Luthuli, he was not a
blank slate upon which Congregationalism (or any other kind of —ism) could just write.
Nonetheless, Congregationalism and Luthuli intersected and their intersection should be
seen as the primary lens through which his political thought is analysed. In reasoning
that this intersection was seminal throughout Luthuli’s life, this study investigated the
dynamics and product of that interface, particularly on his politics, in order to more
accurately understand the man. Luthuli can not simply be interpreted to be a loyal cadre

and leader of the ANC. As the Comaroffs rightly commented:

* Comaroff, Of Revelation and Revolution, 6.
Denis, “From Church History to Religious History”, 88-9.
* Comaroff, Of Revelation and Revolution, 10.
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Once the motives, intentions and imaginings of persons living or dead are
allowed to speak from the historical record, it becomes impossible to see
them as mere reflections of monolithic cultural structures or social forces.®

The most biographical section of this study, chapter two, traces Luthuli’s
ascendancy as a political leader. Luthuli’s early leadership experiences disillusioned him
to working exclusively along ethnic or racial lines. The Natal African Teachers’
Association experienced few successes advocating to the Department of Education. The
Zulu Language and Cutltural Society diverted its focus from encouraging mass education
and the grafting positive aspects of Zulu culture onto western ways to ethnic insularity.
Though Luthuli achieved some successes with the cane growing associations, Luthuli
wrote in his autobiography that Africans were difficult to unite and were often “apathetic
and uncooperative”. The divide and rule tactics always seemed to hold sway. Luthuli
confided in his autobiography that he felt a sense of disappointment in his own Groutville
community after they rather meekly and mildly resigned themselves to the government’s
removing him as Chief.

In large part because of these disappointments and the government’s dismissive
attitude toward the Native Representative Council, Luthuli placed his faith in multiracial
and international collaborative efforts. Benevolent white, liberal and Christian allies
possessed organisational and writing skills, political influence, finances and a sense of
unity that Luthuli felt was necessary to mobilise public opposition to assert pressure
against the National Party. From the 1930s, many ecclesiastic organisations,
Congregationalist included, afforded Luthuli opportunities and leadership roles that were
not necessarily afforded to the same degree to his more militant lieutenants. Luthuli’s
travels to the International Missionary Conference in India and to the United States on a
speaking tour were sponsored by the church. The Natal Missionary Conference elected
him their first black Chair. Luthuli participated in the Fellowship of Reconciliation, the
South African Institute of Race Relations, the Christian Council of South Africa
(Executive member and Vice-President), the advisory boards of Inanda Seminary, Adams

College and McCord Zulu Hospital, Bantu Congregational Church (Chair), the Mission

¢ Comaroff, Of Revelation and Revolution, 10. _
e
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Reserve Association, the International Club and the Durban Joint Council of Europeans
and Africans. These numerous and rich involvements in multiracial organisations
engrained in Luthuli a confidence that dialogue, negotiation and cooperation were
possible with Whites and that violence as a method must be avoided to prevent a
subsequent race war. These substantive engagements and platforms equipped Luthuli to
endear himself almost messianically to Whites in Cape Town during his 1959 tour and
led to his resistance of Mandela’s 1962 proposal for the ANC (Blacks) to be seen to be in
control of the Congress Alliance. ‘

Chapter two also captures events that lead to the apex of Luthuli’s political
influence. Luthuli’s election as President of the Natal ANC elevated him as a prominent
leader during the Defiance Campaign. The Campaign earned Luthuli the ire of the
government who subsequently dismissed him from his chieftaincy. Concerning the
primary thesis of this study, this chapter proved with archival documentation that
Luthuli’s most famous political statement, “The Road to Freedom Is Via the Cross”, was
theologically motivated and homiletically generated. The statement launched Luthuli
into the national spotlight and he was shortly thereafter elected President-General of the
ANC. Luthuli’s lack of involvement with the drafting of the Freedom Charter due to a
serious stroke and his absence from the Congress of the People due to his ban
foreshadowed an enthusiastic movement’s willingness to bypass its leader. Luthuli
would yield to the ANC’s ratification of the Charter for the sake of unity, despite his
discomfort with many of the specifics contained within it.

The 1956-1961 Treason Trial brought the entire liberation movement together for
the first time. Despite the seriousness of the charges and disruption the Trial caused to
families and finances, the movement’s mood was buoyant and all involved proudly
viewed Luthuli to be their capable leader. The movement was unified, gathered, held the
moral high ground, attracted international sympathy and received the moral support and
financial succour from many sectors of society. Luthuli held together all types under one
broad political church: Communists and anti-Communists, men and women, Indians,
Coloureds, Blacks, Whites, Christians, Muslims, rich and poor, educated and

undereducated, militant and moderate. At this time, Luthuli reached the zenith of his
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political life. Soon, the state drobped the charges agam;t Luthuli. Yet, Mandela and
others continued to face the threat of capital punishment until the Trial’s conclusion.

Chapter two also focuses upon the breakaway of the Africanist camp within the
ANC. While the Africanists went their own way, they were influential within the ANC
as Mandela and others sought to compete with their popularity throughout the
increasingly independent African continent. Competition with the PAC led younger
leaders of the ANC to be less patient, more militant and less willing to cooperate with
white western liberal Christians in the fight against Apartheid. Because this was
Luthuli’s base of solidarity, his influence began to wane in 1960 and 1961. Also in 1959
Luthuli adamantly protested the creation of the bantustan framework. His position on
Bantustans, like his positions on the issues of violence and multi-racial cooperation, is an
example of a political philosophy motivated by theological considerations. The bantustan
framework violated Luthuli’s conception of all societies’ progression to ‘civilisation’
through cooperation and was thus a violation of God’s will (divine Providence). In short,
the bantustan framework and the theology that underpinned it was, from Luthuli’s
perspective, a heresy.

Chapter three interrupts the biographic narrative and identifies two popular myths
concerning Luthuli that are generally not supported in more serious academic works: that
he supported the turn to violence and therefore, by implication, that he died a
“mysterious” death at the hand of an assassin. First, while through ‘promotional’
publications such as Sechaba and Mayibuye, internet websites and organisational
histories the ANC consistently implied Luthuli came to support the turn to violence, texts
written from 1962 to 1994 (Bunting, Slovo and Benson) incorrectly claimed that Luthuli
did not participate in and was ignorant of the formation of MK. After Mandela’s 1994
autobiography, virtually political representations of Luthuli cited Mandela and repeated
his claim that as it concerns Luthuli’s supposed ignorance about the formation of MK and
his supposed opposition the ANC’s turn to violence, “nothing could be farther from the
truth”. That Luthuli knew of MK’s formation is accurate. That Luthuli supported MK’s
launch is not. Recently, political elites such as Ndebele, Nair, Zuma and Asmal imply in
commemorative audiovisual documentaries a conclusion that Luthuli came to support and

even participated as a leader in the prosecution of violence. Chapter three discloses that
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numerous pronouncements, such as “The Road to Freedom™ and the Rivonia Trial
statements, are anachronistically interpreted to support the armed movement when in fact
a careful analysis of both concludes that they expressed opposition to the armed struggle.
As pointed out in the preface, nationalist interpretations of Luthuli’s stand on violence
almost exclusively emphasise political viewpoints at the expense of more illuminating
theological ones. Second and finally, suspicions that Luthuli was assassinated were
published by the ANC and other African liberation movements immediately following
his death. None of the suspicions are backed by any evidence. Conspiracy theorists
discount the findings of the inquest despite the fact that the Luthuli family had legal
representation who did not dispute its finding and in the face of a sworn statement from
Nokukhanya stating she was confident that her husband’s death was the result of an
accident. This study concludes that perceptions related to suspicions from whence the
conspiracy theories germinate are contradictory while the contemporaneous archival
evidence generated by the inquest, medical history, personal documents (or lack thereof)
and Luthuli’s last will and testament is consistent and plausible.

Chapter four resumes the chronological narrative to explain how Sharpeville and
the State of Emergency led many within the ANC to believe that non-violent methods
were futile against an increasingly violent National Party regime. On the morning of
Sharpeville, Luthuli’s column in the Golden City Post pleaded for Whites to change their
hearts and that Blacks “can not manage without the Whites in South Africa”. During the
Emergency, Turok explained that the ANC and the SACP fused as a result of mass arrests
and organisational bans thus cutting Luthuli out of an almost non-existent chain of
command. Mandela, Sisulu and Nokwe strategised and advised their President-General
what to do. Luthuli defiantly burned his pass. However, upon sentencing, Luthuli
declined from issuing a statement that called on all South Africans to struggle “without
flinching” thus casting himself in the mould of Xuma and Moroka before him who were
passed-over for leadership by younger more militant and impatient Youth Leaguers.
Also stunting Luthuli’s ability to lead and influence during the post-Sharpeville Treason
Trial was his privileged and sequestered status due to his health and his very close white,
liberal and Christian associates who often hosted him. The PAC used this against Luthuli

and the ANC, claiming that they were underlings for their white bosses and liberal press
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corps. Luthuli’s autobiography narrating events of the time provided a long list of white
supporters such as Taylor, Reeves, Brink, Hooper, Collins and many others whose moral,
economic, and political assistance Luthuli felt was invaluable and indispensable. This
study rejects a conclusion that Luthuli was subservient to his liberal and Christian
associations. Rather, similar outlooks and strategy considerations bound Luthuli to these
associations thus gradually distancing himself from his more militant lieutenants.

Chapter five finds that the first ten months of 1961 gave Luthuli little evidence
that non-violent methods were viable. Hammarskj6ld’s visit disappointed, the PAC,
Liberal Party and the ANC’s incessant disputes weakened the movement prior to the All-
Africa Conference and the government prepared itself to use overwhelming force to
ensure that non-violent mass action, such as the May strike, did not succeed. Mandela
and ANC history always claimed that the failure of the May strike precipitated the
necessity to turn to violence. However, Mandela’s own assessments of the strike suggest
a conclusion that it was at least succeeding and thus his calling off of the strike was
premature. This assessment led one Indian Congress member and Luthuli to claim that
“non-violence has not failed us, we have failed non-violence”.

In July 1961, NEC and CJE meetings in Luthuli’s presence resolved after two
bitter all-night debates to allow the formation of an armed movement, MK. Many
important qualifications must be made regarding Luthuli’s participation in this decision.
One, he did not support the decision; he only democratically yielded to it. Two, the
decision was made only after an exhausting all-night meeting where fatigue more than
any other factor enabled an unsettled consensus. Three, due to Luthuli’s disagreement
with the decision, he requested a compromise whereby MK would be a separate
organisation from the ANC thus not dirtying his or the ANC’s hands, that MK would be
politically subject or linked to ANC (but operationally autonomous) and that the ANC
would continue to emphasise traditional non-violent mass political action. Fourth and
finally, the decision agreed to the formation of MK and not its initiation (launch).

In October 1961, the Nobel Committee announced that Luthuli would be awarded
the 1960 Nobel Prize. In Luthuli’s view, this removed the cul-de-sac that Mandela and
others felt the non-violent movement had reached. Luthuli believed that the international

attention now focused on the liberation movement, driven by those white, liberal,
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Christian supporters who nominated him, would be the key to bringing sufficient moral,
political and economic pressure on the National Party regime forcing its capitulation.
From October, Luthuli sought at every opportunity through the press to forestall any
thoughts or plans for MK’s activation. Luthuli repeatedly, in no uncertain terms, warned
of the suicidal consequences of violent action and proclaimed that non-violent mass
action was the only way forward. During Luthuli’s trip to Norway, Luthuli emphasised
many times in his acceptance speech, lecture and countless interviews that his position
was firmly non-violent. Luthuli’s advocacy went unheeded by MK’s High Command.
On the day after his return from Oslo, perhaps in an effort to neutralise Luthuli, Mandela |
launched MK without Luthuli’s knowledge, declaring through its Manifesto that, for all
intents and purposes, the old strategies were not only extinct but led the government to
perceive the liberation movement as weak and thereby encouraged the government’s use
of violence. Mandela effectively announced that armed revolution was the path forward.
Luthuli was livid. Yet, with MK’s launch, Luthuli was also politically impotent.
As Mandela stated in his autobiography, ‘there was no going back’. In Luthuli’s
estimation, Mandela prematurely activated MK and therefore was reckless and
insubordinate. According to Sisulu, MK’s High Command failed to appreciate the
significance of the Nobel Prize and short-circuited any possible benefit that may have
accrued from it. Luthuli’s conversation with Kotane summarised his feelings on the

matter:

When my son decides to sleep with a girl, he does not ask for my
permission, but he just does it. It is only afterwards, when the girl is
pregnant and the parents make a case, that he brings his troubles home.’

Chapter five continues with the “afterwards” following MK’s launch, a post-
mortem analysis. Based on multiple evaluations of MK’s strategic and tactical failure and
according to ANC veterans’ own analysis found in commemorative publications, MK’s
launch destroyed the liberation movement in the short to medium term, rendering it
dormant until the mid-1970s and still on the defensive until the late 1980s. Mandela

chose to challenge the government at its greatest strength that was the liberation

7 Bunting, Moses Kotane, 269.
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movement’s greatest weakness: military prowess. Luthuli desired to continue to
challenge the government with the liberation movement’s greatest strength and the
government’s greatest weakness, moral authority.

The conclusion of chapter five resolves that Luthuli’s disconcerting conversation
with Mandela concerned the launch of MK on the heels of the Nobel Prize and not the
formation of MK that Mandela believed Luthuli had forgotten due to ill health. Luthuli
felt offended that all of the qualifications agreed to in July concerning MK’s formation
were not honoured. Three covenants were broken: the primacy of political work, the
political leadership of ANC was ignored with MK’s launch despite the ANC’s leader
pleas to forestall any initiation and lives were lost due to a dearth of discipline, training
and competence. ‘

Chapter six reviews the years 1962 to 1967 when Luthuli died and provided
additional evidence that further confirmed many of this study’s theses. First, Mandela’s
January 1962 trip abroad drove him further away from Luthuli concerning the strategic
way forward. Mandela leaned toward pan-African nationalism in his fear of the PAC’s
popularity and Luthuli leaned more towards South African exceptionalism in his fear of
losing the sympathy and support of his white liberal Christian constituency who he
believed were indispensable to the struggle. Mandela categorically denounced Luthuli’s
position at the PAFMECSA conference, calling it a “crime” against his own people.

Second, Luthuli’s autobiography released in February 1962 caused much
embarrassment to Mandela and others, who felt that it portrayed the leader of the ANC to
be a stooge of the Whites. Uniquely, this last chapter unpacks Luthuli’s understanding of
his leadership role by analysing the most obvious clue to doing so: the title of his
autobiography. One can not historically interpret Luthuli by strictly analysing him
politically, as Sechaba did. Luthuli’s autobiographical title is biblical and therefore
fundamentally theological. To understand Moses’ role is to understand Luthuli. Using
the hermeneutical lens of a typological re-enactment, one perceives that Luthuli saw
himself as obedient rather than successful, an ethical as much as (if not more than) a
political leader, non-violent rather than militarist and even a tragic rather than a

triumphant character in his inability to reach the Promised Land.
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In March 1962, Luthuli argued in the Post that non-violent methods must be
exercised to the exclusion of violent methods. That same month, a meeting of the Joint
Congresses expressed that Luthuli’s statements were embarrassing, yet they gave him the
benefit of the doubt in accordance with his stature by reasoning that the Post adulterated
his opinions. An examination of all Luthuli’s columns finds that they were characteristic
of his style and printed verbatim from submitted drafts. With the exception of his stance
on violence, Luthuli never expressed sentiments contrary to ANC or Joint Congress’
decisions. Luthuli’s Post columns and utterances strictly endorsing only non-violent
methods stopped (domestically) shortly after the minutes recommend the matter be
addressed with him. Nonetheless, it was the Sabotage Act in June 1962 that silenced
Luthuli. Nationalist apologists for the turn to violence cite the fact that Luthuli did not
condemn outright the initiation of violence. However, by his failure to condemn, one can
not conclude he therefore supported violence. Luthuli’s refusal to condemn was a
demonstration of his sympathy and solidarity for those who had lost patience as well as
his democratic ethos that would not undermine a decision taken even if he as the leader
objected to it. Hence, Nokwe could “assure” that Luthuli would not denounce. Ronald

Harrison reiterated this perspective in a 2006 interview:

I think [Mandela, Sisulu and Tambo] were driven towards [violence], you
know? The violence that they, those militants, there was only one way
that they could see. But, Albert Luthuli always maintained, “This is not
the answer to our problems”. Yeh. They became militant but under no
circumstances [did] the Chief, the great and noble Chief, ever compromise
his principles. He’d rather sit back. This I believe until this day. Then I
also maintain that, that, because it was a fact that he would not denounce
any particular person or any person, you know, he was not a person who
would character assassinate. You would never, you would never hear him,
there was not once, did he speak, “No!” that he said to Mandela or the
Umkhonto we Sizwe, or to the others that what they were doing was
wrong. He just reiterated, reiterated, reiterated. At no time did he
denounce what they were doing because to him, making such a statement
would have undone all the good that he had done in some way, or that
others had done. So, he kept a low profile as that was concerned.”

¥ Interview with Ronald Harrison, Cape Town, 14 January 2006.
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Chapter six continues to emphasise Luthuli’s allegiance to non-violent methods
and his international advocacy for them. Luthuli’s acceptance of the rectorship of
Glasgow University in 1962 and the Family of Man award from the New York Protestant
Council in 1964 (both given specifically for his non-violent stance) demonstrated that,
unless Luthuli can be characterised as a hypocrite, he never supported the turn to
violence. His continued relationship and cooperation with Houser’s ACOA again
emphasised his links with liberal, Christian, white and often pacifist supporters. In
ACOA’s sponsorship of their “Appeal for Action”, King and Luthuli feared the
likelihood of a race war should violence be utilised in the struggle and argued that
peaceful methods of resistance such as boycotts and sanctions be implemented
immediately.

The study concludes on a macabre, sensitive and controversial note: Was Luthuli
murdered as so many suggest? After reviewing Luthuli’s health, it is more than plausible
that his death was the result of an accident possibly induced by a stroke. Luthuli had a
long history of hypertension, high blood pressure and strokes. He had been hospitalised
as early as 1952 and as late as 1967. In the final months of his life, his penmanship
deteriorated, the number of archival records he produced plummeted, he became half
blind and deaf and before an unusually long hospitalisation for an eye operation he
prepared his Last Will and Testament. By Nokukhanya’s evaluation, Luthuli looked tired
a day before his death and she advised him to stay home and rest. On 21 July, Luthuli
went from his shop to visit his workers in the field. They never saw him. He returned to
his shop across a rail bridge’s ten-and-a-half inch footplate. Photographic evidence
shows that any misstep or failure to balance appropriately to avoid an approaching train
with cab that extended over the footplate would prove catastrophic.

The myth that Luthuli was killed, like the myth that he supported the turn to
violence, leads to inaccurate interpretations of Luthuli. To say that Luthuli was
mysteriously killed is to understand that he still had a vital role in the struggle for
liberation at the time of his death, that he was a threat to the Apartheid regime. Sadly,
Luthuli had long since been considered obsolete by leaders of his own movement and he
had little contact with those imprisoned, banned or exiled. Since Sharpeville, through the

State of Emergency and upon the launch of MK, Luthuli served only as the honorary,
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emeritus, titular leader of the ANC and thus no motive existed for his death. A martyr

inspires the oppressed, not the oppressor.

Luthuli and Congregationalism

The dynamic between Luthuli and his missiological forebears can not be located
on a one dimensional plane, whereby Luthuli assimilated bequeathed ideas, rejected
others and adjusted some to fit. In matters of faith and polity, interaction occurred on two
planes: one being that of the ideal (that to which is aspired and sought) and the other
being what is practised (that which is implemented and realised). In matters of faith, the

dialectic of consciousness between Congregationalism and Luthuli was multi-

dimensional. Congregationalism exposed and educated Luthuli to its ideals, such as what - ..

the Comaroffs described as the “global democracy of material well-being and moral
merit, of equality before the law and the Lord”.” Luthuli in turn prophetically
implemented that which Congregationalism espoused and did so arguably better than its
progenitors, thus proving by his example that Whites had no monopoly on civilisation.
The Comaroffs provided an analysis that included both agency and structure to
speak about the encounter of Luthuli (agency) and Congregationalism and those mentors
who practiced it (structure). This investigation proposed a dynamic concerning Luthuli
and Congregationalism that still remains ‘missing’. Perhaps the Comaroffs point to it
when they identify a “liminal space between the hegemonic and the ideological and the
conscious and the subconscious™.'® It is in this space that we can locate Luthuli, the
proto-South African Liberation or Black Theology theologian, representing the
Amakholwa, who is able within this space to imagine, redefine, innovate and create.
Hegemony, more a process than a state, saturates a “condition of being” so that it
lies almost unrecognised, self-evident, assumed and “ineffable”.!! Ideology is lesser in
degree than hegemonys; it is not embodied, it is communicable, it is contestable and it is
therefore more easily resisted. Luthuli as a subject of colonial and evangelical influence

utilised the tools provided to him by missioners (theology, concepts of natural rights,

? Comaroff, Of Revelation and Revolution, 12.
10 Comaroff, Of Revelation and Revolution, 30.
! Comaroff, Of Revelation and Revolution, 5 and 30, respectively.
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language, education and private property) to develop a consciousness that could identify
and accept the hegemony, critique its warped implementation by those who dominate and
re-introduce it in its ‘pure’ form. A perfect example of this dialectic within Luthuli is his
understanding of and acceptance of “civilisation’ (as a hegemonic concept) and his
resistance to the pervasive and enforced ideology that civilisation is synonymous with
‘whiteness’. Luthuli bought, ‘lock stock and barrel’, the assumption that civilisation was
beneficial, should be engendered and made available to all who chose to participate in it.
Yet, in the “liminal space between conscious and subconscious” Luthuli distinguished
and situated himself between the hegemonic understanding of what constituted
civilisation and the white supremacists’ ideological assumption that it was Eurocentric.
Luthuli was thus able to refashion his consciousness as an heir to civilisation and co-
participant in its perennial evolution and hence, resist Apartheid. Raymond Williams
insisted correctly that hegemony, though insidiously invasive, is never total.'* In his

autobiography, Luthuli explained:

I am angered by the Nationalist gibe nowadays that such schools as this
one [Edendale], or Adams College, or St. Peter’s, Rosettenville, turned out
“Black Englishmen”. It was no more necessary for pupils to become
black Englishmen than it was for the teachers to become white Africans.
Two cultures met, both Africans and Europeans were affected by the
meeting. Both profited and both survived enriched. At Edendale, at
Adams, and informally at other times, I have been taught by European
mentors. | am aware of a profound gratitude for what I learned. I remain
an African. Ithink as an African, I speak as an African, I act as an
African, and as an African I worship the God whose children we all are. 1
do not see why it should be otherwise."”

Within a broader context, Philippe Denis insightfully affirmed Luthuli’s sentiments:

In South Africa, as in other parts of the African continent, the
development of Christianity has been moulded by African initiatives. Far
from being “the duped and agent-less victims of processes beyond their
control”, the local peopie tried to make use of the religion brought by the
missionaries to make sense of a world in rapid transformation.'

12 Raymond William, Marxism and Literature (London: Oxford University, 1977), 109.
1* Luthuli, Ler My People Go, 31.
' Denis, “From Church History to Religious History”, 90. Denis cited:

e E——
389




The reality that Congregationalism as a whole often failed to live up to its own
ideals within the context of southern Africa evangelism does not invalidate the potent
influence those ideals had on Luthuli. When it comes to accepting values, hypocrisy is
not an automatic disqualifier. Luthuli was highly critical of Smuts” hypocrisy, but that
did not diminish the impact Smuts’ stated ideals had on Luthuli’s politics. Smuts
exposed his hypocrisy when he pontificated about universal values of human civilisation
and then betrayed those values when reflecting and deciding upon the South African
context. Luthuli commented in his autobiography that abroad, Smuts was seen as a world

statesman of international repute while at home a relentless white supremacist.

There is a tendency nowadays to look back to the Smuts regime as a day
of restraint and just government. In point of fact however, the General did
not exert his undoubted influence to extend a helping hand to the masses
who groaned under disabilities, and it was he who gave Hertzog the power
to disenfranchise the few African votes."

Disappointingly, the western democracies ultimately failed to see in the ANC
Luthuli’s embodiment of their highest aspirations and subsequently provided succour for
the opposite with their continued investment in Apartheid South Africa. Luthuli was not
blind to the chasm between the western world’s ideals and its practice. He wrote a
correspondence to Peace News in 1963 that excoriated western democracies that were

complicit in South Africa’s oppression of its black population.

To the nations and governments of the world, particularly those directly or
indirectly giving aid and encouragement to this contemptible Nationalist
regime, | say: Cast aside your hypocrisy and deceit. Declare yourself on
the side of oppression if that is your sincere design. Do not think we will
be deceived by your pious protestations as long as you are prepared to
condone, assist and actively support the tyranny in our land...No

Elizabeth Elbourne, “Early Khoisan Uses of Mission Christianity”, in Missions and Christianity,
Bredekamp and Ross, 65.
15 Luthuli, Let My People Go, 98.
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expression of concern, no platitudes about injustice will content us. The
test is action - against oppression.'®

Like King (“I Have a Dream”), Luthuli was an optimist. Luthuli conceived that
all human beings, though perhaps at different stages, were naturally progressing forward,
for the better, both scientifically and socially. Education, academic and spiritual, was the
key to unlocking human potential. Luthuli’s optimism perhaps placed a ‘brake’ on any
imprudent impatience for the attainment of human rights through violent means. Luthuli
never wavered from his convictions, despite the fact that the National Party regime’s
intractable racism and thirst for power ultimately undermined at every stage his
understanding that history was inevitably progressive. King utilised the Declaration of
Independence and the stated ideals of the American dream to persuade others who shared
those same ideals yet failed to implement them that equality for African-Americans must
be realised. Likewise, what enabled the dynamic between Congregationalism and
Luthuli to be reciprocal in nature is that he influenced the western world, Christianity and
even Congregationalism in his implementation of their stated ideals. Both tormented by
the ideal, Luthuli politically demonstrated Congregationalism on a practical plane and

Congregationalism theologically inspired him on an ideal plane.

'® Luthuli, “No Arms for South Africa: An Appeal from Albert Lutuli”, Peace News Supplement, 24 May
1963, ii.
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“Commemoration of Chief Albert Luthuli, 20077, Launch Edition, Kwazulu-Natal

Provincial Government, Office of the Premier, printed booklet, February 2007.
Congregational Union of South Africa, “Centenary Assembly 1960”.

“Defiance, Incarceration, Torture, House Arrest, Hope”, brochure for Ronald Harrison’s

The Black Christ Foundation, not dated.

“From Kairos to Jubilee: Kairos 10™ Anniversary Brochure”, Johannesburg,

23-25 September 1995.

“Mayibuye Afrika: ‘His Story’”, a biographical documentary on the life of Chief Albert
Luthuli, directed by Charlotte Owen and Peter Corbett, shown at the Durban Film
Festival in 1990, shown on TVI in December 1993.

“The Legacy of Inkosi Albert Luthuli”. Narrative brochure commemorating the launch

of the Chief Albert Luthuli Legacy Project on 21 August 2004.

“The Legacy of a Legend: Chief Albert J. M. Luthuli”, documentary video produced by
Amandla Communications in cooperation with the National Film and Video
Foundation, sponsored by the Department of Arts and Culture, aired on SABC,
2005.

S’bu Ndebele, ““Servant of the People’: A Commemorative Tribute to Chief Albert
Luthuli”, Office of the Premier, KwaZulu-Natal, audio-visual documentary,

February 2007.
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Interviews*

Corbett, Peter and Charlotte Owen. Interviewed by Luthuli Museum staff,
07 April 2008.

Christofersen, Howard. Interviewed by Scott Couper, Grand Rapids, MI, 27 June 2009.

Davidson, Duncan (Rev.). Interviewed by Scott Couper and Luthuli Museum staff,

08 June 2007.

Dludla, Beki K. (Rev.). Interviewed by Scott Couper and Luthuli Museum staff,
22 September 2006.

Dube, Taylor. Interview by Mrs. A. Gibb (Curator of the Stanger Museum), at
Nkukhwini, Groutville, 11 August 1983.

Luthuli, Albertinah. Interview by Scott Couper, Luthuli Museum, Groutville,
Kwadukuza, 06 January 2006.

Luthuli, Christian Madunjini (Boyi). Interview by Scott Couper, Groutville, Kwadukuza,
04 November 2005.

Hawley, Edward. Interview by Scott Couper, Grand Rapids, Michigan, 29 June 2009.
Harrison, Roland. Interview by Scott Couper, Cape Town, 14 January 2006.

Hill, Jean. Interview by Scott Couper, Luthuli Museum, Groutville, Kwadukuza,
18 April 2005.

Sellstrom, Tor. Interview by Scott Couper, Luthuli Museum, Groutville, Kwadukuza,

27 June 2008.

455



Singh, Ajeed. Interview by Luthuli Museum staff, Luthuli Museum Groutville,
Kwadukuza, 25 April 2008.

Sivetye, Donald. Interview by Scott Couper and Luthuli Museum staff, Luthuli
Museum Groutville, Kwadukuza, 29 September 2006.

Trumbull, Howard. Interviewed by Scott Couper, Portage United Church of Chirst,
Kalamazoo, M1, 02 July 2009.

Zondi, Dumisani. Interview by Scott Couper, Luthuli Museum Groutville,

Kwadukuza, 28 December 2005.

*Interviewees who agreed to be interviewed by Scott Couper were given “Informed
Consent Forms” in accordance with University of KwaZulu-Natal ethical procedures
(with the exception of those interviews done in the United States). The Informed

Consent Forms were then signed and dated by the interviewees.

Interviews conducted under the auspices of the Luthuli Museum fell under its code of

conduct and procedures.
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