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AMAZWI OKUBONGA

Okokugala ngibonga uMdali weZulu nomhlaba ngokunginika impilo namandla okwenza lo

msebenzi.

Ngibonga ngiyanconcoza kuMeluleki wami uDokotela G.B. Mazibuko ngesineke sakhe
asikhombisile engicathulisa njalo. Kunesikhathi lapho engase ngifikelwa ukuphosa
ithawula kodwa wangikhuthaza labuya ithemba kimi ngagijima njalo. Ngithi kuye:
“Ungadinwa Nzima, Mwelase, wena ongaweli ngazibuko owela ngezimpambosi zomfula,

ziseza izizukulwane ezizodinga usizo lwakho. Unwele olude!”

Angisoze ngakhohlwa ukubonga umyeni wami, uLindelihle, ngokushiya imisebenzi yakhe
angibambise lapho ngidinga usizo lwakhe, ngithi: “Mana njalo Shamase, wena owathi

eguya wayemis® intamo, Ndonga!”

Ngibonga abantwana bami; uLindani, uSibuyiselwe, uKhanya noKhumbulani
ngokungikhuthaza ngezindlela ezahlukene. Kuwena Sibuyiselwe, ndodakazi yami, ngithi:
“Ngabe lo msebenzi awufezekanga ukuba ubungekho eduze kwami. Ngiyabonga

nkosazane yakoVeyane.”

Asankenteza ezindlebeni zami namanje lawo mazwi omzukulu wami, uZimile: “Granny,
are you going to the University again?” (Gogo, uya eYunivesithi futhi?) Ngibonga

ukungibekezelela kwakhe lapho ngimncisha imfudumalo yokwethelwa izinganekwane.

Ngibonga kakhulu kuManelo Jali ngokudela kwakhe ubuthongo abambisane nami
ekwenzeni ukubhalwa kwalo msebenzi ngekhompyutha kube yimpumelelo. Ngithi kuye:

“Ume njalo Shongololo!”

Ngiphinde ngibonge kuMthokozisi Dludla ngokusukumela phezulu lapho ngidinga usizo
lwakhe lokuyothatha izithombe endaweni yakwaNobamba. Ngithi: “Ukwanda kwaliwa
umthakathi Cebisa.”



Ngingakhohlwa kanjani ngudadewethu uS“dudwzile ngokungihlelela izingxoxo nabantu
besifazane bezigodi ezahlukene zakwaNobamba. Wayengagcini ngalokho kodwa
wayengiphelezela, sihambe sifohloza otshanini, sivika izimamba nezimfezi phakathi
kwezihlahla zomsasane sihambela umuzi nomuzi. Ngithi: “Ngiyabonga Ntusi yenkomo,

Madlokovu, wena waseNgweni!”

Ngibonga kakhulu nasemphakathini wonkana wasendaweni yakwaNobamba ngokunginika

isikhathi sawo sokuxoxisana nami ukuze ngithole ulwazi engabe ngiludinga.

Okokugcina ngci, ngibonga umama wami, intombi yakwaShezi ngokungincelisa ibele
lemfundo. Ngithi: “Usukhulile Dlaba, Mlotshwa - - - - = - = = = = - = - - - - - - - - -

uMvelinqangi akubusise.



ISETHULO

Lo msebenzi wocwaningo ngiwethula ngenkulu intokozo nothando kubazukulu bami uZimile
noZiyanda. Ngithi kubo mabakhule nobuhlakani bokwazi ukuthi isikhali abayophumelela

ngaso endleleni yempilo imfundo.



IQOQA

Lolu cwaningo lugxile ekubalulekeni kwemvunulo yomdabu osikompilweni Iwabantu
besifazane abangamaZulu basendaweni yakwaNobamba. Imvunulo yomdabu
ayembathelwa ukwemboza umzimba kuphela, kodwa ngokwesiko, ihlukanisa abesifazane
ngokobuzwe nangokwezigaba zokukhula. Ingane engakathombi ayivunuli njengomuntu
osethombile okungaba itshitshi noma ighikiza. Ongakagcagci akavunuli njengosegcagcile
yena obonakala ngokufaka isicholo nangokubhinca isidwaba ukuhlonipha umyeni wakhe

nabasemzini (Msimang, 1975: 173).

Ipharadaymu eqondayo yiyona eyasetshenziswa kulolu cwaningo. UMazibuko (2008: 68)
uthi ngokwepharadaymu eqondayo lokho okucwaningwayo kwisayensi yenhlalo kufanele
kube nokuxhumana, okucwaningwayo kumele kube nencazelo futhi kuhlukaniseke
kulokho okubonwayo. Lokho okucwaningwayo kumele kube ngokuthintene nomuntu.
Kulolu cwaningo kwacwaningwa ngemvunulo yomdabu eyembathwa ngabantu kanye
nokubaluleka kwayo. Kwasetshenziswa indlela yokuxoxisana kanye nendlela
yokugaphelisisa ukuze kutholakale ulwazi olwabe ludingeka. Injulalwazi ye-Oral Style
kanye neyeSocial Identity yizona ezasetshenziswa kulolu cwaningo. Injulalwazi ye-Oral
Style iveza ukubaluleka kobuciko bomlomo, ngakho-ke ilufanele lolu cwaningo lapho
kubonakala abesifazane bevunule ngemvunulo abayazi ngokudluliselwa yona ngomlomo
kusuka kokhokho babo. Injulalwazi iSocial Identity nalo ilufanele lolu cwaningo lapho
owesifazane ngemvunulo yakhe ekwazi ukuhlukaniseka ngokobulili, ngokobuzwe

nangokwesigaba sokukhula.

Isidingo esikhulu salolu cwaningo ukuthola imbangela eyenza ukuba abesifazane bezigodi
zakwaNobamba ezaziwa ngokuthi kuseMsobotsheni, eKucasheni, kwaNhliwe
naseMgwamama, belokhu besalugcinile lolu siko lokuvunula. Akulula kubona

ukwehlukana naleli siko ngoba bazalelwe emphakathini owembatha le mvunulo.



Bakholelwa ekutheni amadlozi abo ahlala emvunulweni, ngakho-ke ukuhlukana nayo
kungasho ukulahla amadlozi okuyiwona abavikelayo. Abesifazane bayahlangana
bafundisane ukwakha ubuhlalu, obuyingxenye yemvunulo. Leli khono lidluliselwa ngisho

ezinganeni zabo zamantombazane ukuze zikhule zikwazi ukuzenzela imvunulo.

Ukuhlangana kwabesifazane bakha imvunulo, kudala umoya wokuzwana nokuchitha
isizungu besele bodwa amasoka nabayeni besemsebenzini emadolobheni amakhulu

njengaseGoli.

Ukuguquka kwezikhathi kudala ukuba nemvunulo yomdabu iguquke ibe nomthelela
wesilungu. Izinga lokwembathwa kwemvunulo yomdabu alisafani nakuqala ngenxa
yokuthi abanye besifazane Dbayasebenza kobelungu. Amatshitshi namaghikiza
ayaphoqeleka ukuba ekwembatheni kwawo angavezi amabele namathanga. Abesifazane
asebegcagcile bembatha amaphinifa amboza sonke isidwaba singabonakali ngoba
sizongcolisa. Izingane zamantombazane ezifunda isikole zigqoka umfaniswano wesikole
uma zisesesikoleni; seziyobuyela emvunulweni yazo lapho sekuphume isikole

sezisemakhaya.

Abesifazane bakwaNobamba basalugcina lolu siko lokuvunula ngokuvunula uma kukhona
imicimbi efana nehlamvu, (ukuhalalisela ukubuya kwamasoka nabayeni bevela
emadolobheni amakhulu njengaseGoli), umholo wezalukazi nomchanguzo. Bayavunula
futhi ngokugcwele emicimbini esuke ihlelwe nguMasipala lapho bejabulisa umphakathi
njengeqembu lesigekle nengoma. Othisha bayazigqugquzela izingane zesikole ukuba
zembathe imvunulo yomdabu uma kunemikhosi egujwayo. Uma owesifazane efisa ukusho
okuthile emphakathini, kubo lapho ezalwa khona, kumnakwabo, nasesokeni noma

kumyeni, akakukhiphi ngomlomo wakhe kepha kudluliswa yimvunulo ayembethe.

Okutholakele kulolu cwaningo ukuthi abantu besifazane bakwaNobamba bayazigqaja
ngale mvunulo yabo ephinde ikhuthaze amantombazane ukuba ahlale egcine ubuntombi

bawo kuze kufike isikhathi sokugcagca.
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ISAHLUKO SOKUQALA
UKWETHULWA KOCWANINGO

1 Isingeniso

Abantu abaningi abangamaZulu sebamukela isiko laseNtshonalanga eleza nenkolo

yobuKhristu. UKhumalo (1995a) uthi:

Inkolo yobuKhristu incike kakhulu emasikweni aseNtshonalanga athi umuntu
ongumKhristu kufanele agqoke kanjani. La masiko aseNtshonalanga afike
abulala yonke into eyisiko lomuntu ongumZulu. Uma amasiko ehambisana
emabili kukhona elifayo, ngakho-ke isiko lemvunulo lacekeleka phansi.
Kwabukeka njengento elihlazo futhi ewubugaba ukunamathela esikweni
lokuvunula. Umphakathi wabe sewuhlukana kabili, yilabo abasabambelele
esikweni  lokuvunula ngokomdabu nalabo asebengenwe yimpucuko
yaseNtshonalanga.

Laba-ke abasavunula ngokomdabu batholakala kakhulu ezindaweni zasemakhaya.

Lolu cwaningo lugxile ekubalulekeni kwemvunulo yomdabu osikompilweni lwabantu
besifazane abangamaZulu basendaweni yakwaNobamba esigodini saseMgwamama,
esakwaNhliwe, esaseMsobotsheni nesaseKucasheni. Kuzobhekwa imvunulo kusukela
etshitshini, ighikiza, ingoduso, umakoti kuze kufike komama asebekhulile
ngokweminyaka. Kubalulekile ukuveza ukuthi nakuba abantu abangamaZulu betholakala
nakwezinye izifundazwe eziseNingizimu Afrika, esifundazweni saKwaZulu-Natali yilapho

bebaningi khona ngaphansi kweSilo esibusayo njengamanje iSilo uGoodwill Zwelithini.

Okuzolandela manje ukuchazwa kwamagama abumbe isihloko ukuze ucwaningo
lulandeleke kahle. Amagama azochazwa yilawa alandelayo: ukubaluleka, imvunulo,

umdabu, usikompilo, abantu besifazane, amaZulu.

UMbatha (2006:20) uthi ukubaluleka kuchaza ukuba nesidingo esikhulu noma ukuba
semqoka kwalokho okuchazwayo. Abesifazane bakwaNobamba babukeka bebambelele
kule mvunulo yabo yomdabu. Kulo msebenzi kuqondwe ukubaluleka kwemvunulo

yomdabu osikompilweni lwabantu besifazane abangamaZulu bakwaNobamba.

NgokukaKhumalo (1995a:35) igama imvunulo lichaza okokwembatha, isizwe nesizwe

esikwembathayo njengokwesiko. Umuntu ongumZulu ubonakala ngendlela avunule ngayo
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ukuthi ungumZulu. Umuntu ongumVenda naye ubonakala ngendlela avunule ngayo ukuthi
ungumVenda, kanjalo nongumXhosa. Imvunulo iyinkombandlela yesizwe nesizwe
okufanele sivunule ngayo ukuze sighubeke nosikompilo lwaso. Ubuhlalu buyingxenye
yemvunulo, ngakho-ke kuzobhekwa izinhlobo zemvunulo kanye nokubaluleka kwayo

njengoba yembathwa ngabantu besifazane ngokwezigaba zabo.

Igama umdabu ngokukaMbatha (2006:178) lisho umsuka wento, into eyayivele ikhona
kwasemandulo, esikhathini sakudala. Isidwaba (isembatho esakhiwe ngesikhumba
senkomo noma sembuzi esibhincwa ngowesifazane oseyingoduso noseganile) kanye
nebheshu (naso isembatho esenziwa ngesikhumba esibhincwa ngowesilisa) yimvunulo
eyabe yembathwa ngaphambi kokufika kwempucuko yaseNtshonalanga nenkolo

yobuKhristu. Abantu besifazane bakwaNobamba basavunula ngale mvunulo yomdabu.

Imvunulo yomdabu iyindlela  yokuphila yesizwe ngesizwe. Ukulahla lezo zinto
ezingamagugu esizwe kusho ukungalandeli amasiko. Abanye abantu bakubuka njengento
eyihlazo ukunamathela emasikweni abo. Ukungalandeli amasiko kusho ukwenza
okuphambene nosikompilo, ngakho-ke uNyembezi (1992:475) uthi usikompilo yindlela
isizwe esiphila ngayo. Kulolu cwaningo abantu besifazane abangamaZulu bakwaNobamba
kuyindlela yabo yokuphila abazizwa benethezekile ngayo ukuvunula, kuwusikompilo

Iwabo.

Abantu besifazane uNyembezi (1992:110) uthi abantu ubulili babo obungesibona
obesilisa. Ngaleli gama isifazane kugondwe amantombazane kanye namakhosikazi. Lolu
cwaningo lugxile emvunulweni yabesifazane abaminyaka yabo yobudala isukela kweyi-18

kuya kwengama-70, asebegcagcile nabangakagcagci.

Igama amaZulu lizochazwa ukuze kugqame kahle lolu hlanga okubhekiswe kulo
olunemvunulo yomdabu. Kuzocaca nokuthi ngobani okuthiwa ngamaZulu. UKhumalo

(1995a) ecashunwe nguMazibuko (1999:12) uthi:

ULuzumane okunguyena nzalabantu, wazalwa nguMnguni yena wabe esezala
uMalandela. UMalandela wazala uQwabe kanye noZulu. Ngemva
kokuphangalala kukaMalandela kwaba nengxabano phakathi kukaZulu
noQwabe. UQwabe njengenkosana, wafuna lonke ifa lakhe engazi ukuthi
izinkomo ezazikhona kwakungezikanina. Isiko lesiZulu lithi inkosana kanina
indodana encane.
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UQwabe waduba ikhaya walishiya ngenxa yesenzo esingamphathanga kahle
sokuba uZulu athathe ifa likanina. Abantu bakaMalandela basala nendodana
encane uZulu eBabanango. Laba bantu bazibiza ngokuthi ngabakwaZulu,
ngakho-ke kwazaleka isibongo. Ulimi ababelukhuluma kwakungulimi
IwesiZulu base bebizwa ngokuthi ngamaZulu.

Asechaziwe amagama aqukethwe yisihloko, ngakho-ke sekuzolandela izinhloso
zocwaningo.

1.1 Izinhloso Zocwaningo

Inhlosonggangi yalolu cwaningo ukughakambisa ukubaluleka kwemvunulo yomdabu
kubantu abazighayisayo ngobuzwe babo. Usikompilo luyoghakanjiswa ukuze leso naleso

sizukulwane sazi ngokungamasiko namagugu esizwe samaZulu.
UBryant (1949:156) uma ehunyushelwe esiZulwini uthi:

AmaZulu abantu abangenalutho olunomlando wabo nesiko elibhalwe phansi
ngaphambilini.

Ngalolu cwaningo kuhloswe ukuba imvunulo nalokho okuphathelene nayo, kubhalwe

phansi ukuze nobani nobani azi ngayo. Ngokwenza kanjalo kuyogwemeka ukushabalala

kolwazi olukhona nokushabalala kwesizwe samaZulu.
UKhumalo (1997:209) uthi:

Ngokwesintu ukuvunula kunendlela nenqubo elandelwayo uma kwenziwa.
Kunomgomo oqondwayo ukuthi kwenziwa nini, kuphi nokuthi kwenziwa
ngobani.

Uyaghubeka uKhumalo (1997:210) uveza isibonelo somntwana wentombazana ogcagcayo.
Uyavunuliswa ngosuku lomgcagco wakhe evunuliselwa endlini enkulu lapho egongele
futhi ezophumela khona. Abantu abaningi abasenalo lolu lwazi. Lolu cwaningo-ke luhlose
ukucebisa ngalolu Iwazi kulabo bantu asebebuyela osikompilweni lokuvunula uma

kuyimikhosi kumbe imicimbi ethile.

Kukhona imfundisoze yokuthi abantu besifazane abasabhinca (abasagqoka izembatho
zomdabu) futhi behlala ezindaweni zasemakhaya, abakhaliphile ngokwengqondo,

banokucabanga okufishane uma beghathaniswa nabesifazane abahlala emadolobheni. Nabo
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labo bantu besifazane abasabhinca behlala ezindaweni zasemakhaya, baba nakho
ukuzenyeza bazibukele phansi. AbakwaNobamba uma besemihlanganweni njengeyezikole,
bathi abanakuphawula ngoba bona abazi lutho bayazibhincela. Lolu cwaningo luhlose
ukubakhombisa ukuthi le mvunulo yabo ibalulekile futhi sebezokwaziwa ukuthi bakhona

nemvunulo yabo njengoba nezifundiswa sezinentshisekelo ngayo kulesi sikhathi.

Seziveziwe izinhloso zocwaningo, sekuzobhekwa isidingo sokwenza lolu cwaningo.

1.2 Isidingo sokwenza lolu cwaningo

Isidingo sokwenza ucwaningo Iwalolu hlobo sikhulu. Isizwe samaZulu sinothe kakhulu
ngamasiko aso. Kuliginiso elingephikwe ukuthi ngenxa yomhlaba esiphila kuwo
onezinguquko nezinselelo eziningi amanye ala masiko asethanda ukushabalala. Abantu
abaningi abangamaZulu abasazi lutho ngemvunulo ewusikompilo Iwesizwe sabo ngenxa

yamandla osikompilo lwezinye izizwe.

Nakuba sekunomthelela wesilungu kwaNobamba, abantu besifazane abakhe eMsobotsheni,
eKucasheni, kwaNhliwe naseMgwamama, basayigqoka imvunulo yomdabu. Izingane
zamantombazane ezifunda isikole ziyayikhumula imvunulo vyazo bese zigqoka
umfaniswano wesikole lapho seziya esikoleni. Uma sezibuya esikoleni ziphindela kuyo
futhi imvunulo yazo yomdabu. UMagwaza (1999:72) ubuka lesi senzo njengophawu
olumele ukuphuma esikweni labo babuye babuyele futhi. Lolu cwaningo ludingekile ukuze
kuvele isizathu sokuthi kungani abantu besifazane abangamaZulu bakwaNobamba
belokhu besabambelele esikweni lokwembatha imvunulo yomdabu. Babukelwa phansi
futhi babizwe ngamaqaba kodwa abagudluki emvunulweni yabo. Bahloba ngokugcwele
kule micimbi elandelayo: ihlamvu (lapho behalalisela ukubuya kwamasoka nabayeni
emadolobheni amakhulu ikakhulukazi eGoli njengoba bebuya ngamaholidi ePhasika
nakaKhisimuzi), umholo (lapho izalukazi zithola imali eyisibonelelo sikaHulumeni),
umchanguzo (umgcagco) kanye nomemulo. Bayahloba nasemicimbini ehlelwe
uHulumeni noma uMasipala lapho besuke bejabulisa umphakathi njengeqembu lesigekle

nengoma.
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Isidingo sokwenza lolu cwaningo sesiveziwe, ngakho-ke sekuzobhekwa inkuthazo

yokwenza lolu cwaningo.

1.3 Inkuthazo yokwenza ucwaningo

Okungisuse phansi njengomcwaningi ukuba ngenze lolu cwaningo, ukubona kushabalala
ulwazi lwemvunulo yomdabu yesiZwe samaZulu. Sekunokudideka mayelana
nokuvunulela imicimbi ehlukene, njengomemulo nje. Intombazane eyemulayo kwenye
indawo ungayifica ifake inkehli kanye nesidwaba, kanti kwenye indawo uthole ifake
isidwaba inkehli ingayifakile. Konke lokhu kwenzeka ezindaweni ezisesifundazweni
esisodwa sakwaZulu-Natali, nabantu abenza lo mcimbi bangamaZulu bonke.
Sekuyisikhathi- ke sokuba konke okuqondene nesizwe okungamasiko njengayo imvunulo

le, kubhalwe phansi ukuze kulondolozeke.
UNgwenya (1992:25) uthi:

Umuntu unosikompilo kanye nolimi. Umuntu uzalwa elwazi ulimi, kepha
ulufunda esimweni sempilo aphila phansi kwaso.

Ulimi Iwenza umuntu akwazi ukugagula izinto ngamagama. Ukugagula amagama

emvunulo sisebenzisa ulimi. UNdimande (1998:16) uthi:

Ulimi noqobo lomuntu akuhlukaniseki. Uma sicabanga ngolimi nobuthina
kufanele lokho kuthuthukise noma kwenze ngcono ukuqonda kwethu
kokuzibona, nabanye abantu basibone ukuthi singobani.

Labo bantu bayosibona ngemvunulo eyisiko lethu singamaZulu. UJoseph (2004:13) naye
uthi:

Ulimi luyinto ebaluleke kakhulu kumuntu. Ulimi lubonakala luyikho konke
ngoba luphethe isiko nakho konke okungamagugu esizwe.

UWa Thiong"o (1993:9) ecashunwe nguNdimande (1998) uthi, enye yezincwadi zakhe
esihloko sithi, “4 Grain of Wheat” wayibhala ngolimi IwesiNgisi kanti yena ulimi lwakhe
aluncela ebeleni ulimi Iwase-Afrika olubizwa ngokuthi isiKikuyu. Umyalezo
owawuqukethwe yile ncwadi awufikanga kubanikazi bawo ngoba ulimi IwesiNgisi

bengalwazi. Wagcina ngci  ukubhala ngolimi lwesiNgisi.  Ukuphumeleliswa
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kwenqubomgomo yobulimimbili, okuyisiNgisi nesiZulu, eYunivesithi yaKwaZulu-Natali
lapho ngingumfundi khona kungenze ngafikelwa yinkuthazo enkulu yokuba ngenze lolu
cwaningo ngolimi IwesiZulu. Imvunulo okwenziwa ngayo ucwaningo ingeyesizwe

samaZulu. UMfeka (1999:6) uthi:

Kunabantu  abansundu  abaphesheya  kwezilwandle  njengaseMelika
asebalahlekelwa usikompilo lwabo. Laba bantu sebezimisele manje ukufunda
ulimi lwesiZulu.

Bazosizakala ngalolu cwaningo ngoba bazothola konke okuphathelene nemvunulo

kubhalwe phansi ngolimi IwesiZulu.

Indawo yakwaNobamba ingenye yezindawo zasemakhaya ezinganakiwe ezakhelwe
ngabantu abanolwazi oluningi olungasiza ekutheni abantu abangamaZulu bazi
ngemvelaphi yabo, ikakhulukazi abantu abasha abasenebanga elide lempilo okumele
balihambe. Ukuzalelwa futhi nokukhulela kule ndawo yakithi kwenze ngiyiqonde
ngokugcwele. Kuye kwangikhuthaza-ke ukuyokwenza ucwaningo ukuze ngivundulule

lonke ulwazi oluphathelene nesiko lokuvunula.

Sekuzobhekwa imibuzo ezophendulwa kulolu cwaningo.

1.4 Imibuzo ezophendulwa yilolu cwaningo

Kukhona imibuzo eminingi engabuzwa emaqondana nalolu cwaningo, kodwa
kuzocashunwa leyo ebonakala ingebalulekile kakhulu futhi ezokwenza ucwaningo

lughubekele phambili. Le mibuzo ezophendulwa ihlelwe kanje:

(a) Bahloba kanjani futhi bahloba uma kwenzenjani ngemvunulo yomdabu abesifazane
baKwaNobamba?

(b) Ukugqokwa kwemvunulo yomdabu kwaNobamba kusafana yini nangesikhathi
esingaphambilini?

(c) Ngabe imvunulo yomdabu yabesifazane abangamaZulu iyayedlulisa yini imiyalezo
eqondene ngqo nokuhlosiwe? Uma iyidlulisa, iyidlulisa kangakanani leyo miyalezo

emphakathini?
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(d) Ngabe abaholi bomphakathi bayakukhuthaza bakugqugquzele yini ukulondolozwa
kosikompilo lwamaZulu?

(e) Yiliphi ighaza elibanjwa yimvunulo mayelana nenhlalo yabesifazane bakwaNobamba?

Seyiveziwe  imibuzo  ezophendulwa, ngakho-ke  sekuzobhekwa  umcabango

ongakafakazelwa.

1.5 Umcabango ongakafakazelwa

Uma kubhekwa umphakathi wakwaNobamba kubonakala kungabantu besifazane
abayigqoka kakhulu imvunulo yomdabu kunabesilisa. Abesilisa abasebenza emadolobheni
abayigqoki imvunulo. Uma behambele imicimbi ethile emakhaya ungabathola begqoke
izintolibhantshi namabhulukwe ahlotshiswe ngezindwangu ezimibalabala esikhundleni

sebheshu. Le mvunulo kuthiwa umbhlaselo.

Imvunulo yomdabu iyayixoxa indaba. Iyakhombisa ukuthi lowo ovunule ungubani futhi
usekuliphi izinga. Umbiko osuke udluliswa yimvunulo abantu besilisa bayawuqonda.
Owesifazane oseyingoduso uyaheza ngebhande lobuhlalo, lowo wesilisa ube esebona

ukuthi le ntombi isikhombile yaze yalotsholwa, ngakho-ke kumele adlulele phambili.

Sekunomehluko omkhulu phakathi kwemvunulo yesimanje neyakudala. Iya ngokuya
iguquka. Eyesimanje isinomthelela wesilungu. Uma owesifazane esegcagcile ezihlalele nje
ekhaya, ugqoka isidwaba kanye nephinifa eligcwele elisangubo bese ethi bhu ibhayi lakhe
ngemuva elisuka emahlombe liyofika lapho kugcina khona isidwaba nephinifa. Ukugqoka

kwakhe kuyehluka-ke uma eseya emikhosini eyehlukene.
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1.6 Umklamo wocwaningo

Lolu cwaningo lugxile kakhulu ezigodini ezine zasendaweni yakwaNobamba ezaziwa
ngokuthi eMsobotsheni, eKucasheni, KwaNhliwe kanye noMgwamama. Izigodi ezimbili,
esaseNgodini nesaseSahlumbe nazo ezingaphansi kwendawo yakwaNobamba, zighelile
emgwaqweni omkhulu, ngakho-ke ziyekwe ngoba kunzima ukufinyelela kuzona. Abantu

okugxilwe kubo ngabesifazane abaneminyaka esukela kweyi-18 kuya kwengama-70.

Ngaphambi kokuba ngilusukele ucwaningo olunzulu, ngabona kuwumgqondo ophusile
ukuba ngizwe amanzi ngobhoko ngokuvakashela esinye sezigodi zendawo yakwaNobamba
ekupheleni konyaka wezi-2010. Inhloso kwabe kungukuthola ulwazi olumayelana
nokubaluleka kwemvunulo yabo njengabantu besifazane bakule ndawo. Ngolwazi
engaluthola ngabona ukuthi ngingalwenza ucwaningo olumayelana nemvunulo yomdabu

yabesifazane bakwaNobamba.

Isigodi saseMsobotsheni
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Isigodi saseKucasheni

Isigodi sakwaNhliwe
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Isigodi saseMgwamama

1.7 Ukuchazwa kwamagama aqondene nemvunulo

Kukhona amagama aqondene nemvunulo azosetshenziswa kulolu cwaningo adinga

ukucaciswa ukuze kube lula ukulandela ucwaningo. Nanka amagama:
Inkehli/isicholo

NgokukaMbatha (2006:833) inkehli noma isicholo yinhloko yomuntu wesifazane oganile
noma oselotsholwe waqgedwa. Izinwele zowesifazane zigcotshwa inhlabathi ebomvu
okuthiwa yinsoyi kanye namafutha enkomo bese zithungwa ngentambo yozi zibheke
phezulu ngokuyela ngasemuva nekhanda. Ngokuguquka kwezikhathi imvamisa yezicholo
zamanje seziyakhunyulwa zibuye zifakwe ekhanda kuhle kwesigqoko. Zona-ke zakhiwa
ngokusalugwembe oluqinile kanye nendwangu. Kusetshenziswa insonto noma iwuli

ukuthungela le ndwangu kulolu qwembe.
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Umbhama

NgokukaSchoeman (1983:6) umbhama yibhande elakhiwe ngobuhlalu elifakwa
ngowesifazane osegcagcile. Umbhama ufakwa ngaphezulu nje kwesiphongo lapho kugala
khona isicholo. Izintombi azilokothi zilifake leli bhande ngoba phela lihambisana

nesicholo, ngakho-ke isicholo asifakwa ngowesifazane ongakagcagci.

Imvakazi

UMbatha (2006:725) uchaza imvakazi njengesembozakhanda esakhiwe ngensonto,

esokwemboza ubuso bentombi egcagcayo engakatholi mntwana.

Ubuhlalu

NgokukaNyembezi (1992:183) ubuhlalu ngamageqelana ayizinhlamvu ezimibalabala

ezinezimbotshana. Ziyatshutshwa zihlanganiswe ngentambo kwenziwe okokuhloba.

Uthelekani

UZungu (2000:58) uthi uthelekani ngumgexo owakhiwe nguhide lobuhlalu obehlukene
ngokwemibala. Lolo nalolo hide aluzimele ngokwalo kodwa luxhumeke kolunye.
Uthelekani wakhiwe yile mibala elandelayo: omhlophe, obomvu, oncombo, ompofu,

olwandle, oluhlaza kanye nomnyama.

Utshodo

UNyembezi noNxumalo (1966:9) bachaza utshodo njengendwangu ebhincwa okhalweni
noma elengiswa emahlombe yehle ize ikhawule phezu kwesidwaba. Kudala lwalwenziwa
ngesikhumba bese luhlotshiswa ngobuhlalu. Njengoba sekusetshenziswa indwangu, nayo

iyahlotshiswa ngobuhlalu.
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Isidwaba

UNyembezi (1992:97) uthi isidwaba isembatho esenziwe ngesikhumba senkomo noma

sembuzi esibhincwa ngowesifazane oseganile noma ingoduso ukuhlonipha abasemzini.

Isigcayi

UMbatha (2006:328) uthi isigcayi isikhumba esembathwa amakhosikazi amboze ngaso

amabele. Kungashiwo ukuthi ingcayi noma isidiya.

Isicwayo

UMsimang (1975:184) uthi isicwayo naso ngesokumboza amabele, kodwa sona senziwe

ngezindwangu zesilungu. Kuqgala sabe senziwa ngobendle nangodakazane.

Umbhijo

NgokukaNyembezi (1992:28) umbhijo ubuhlalu bokuhloba obenziwa buhambe buthi
abuphicane obubhincwa abesilisa nabesifazane. Ufakwa entanyeni nasokhalweni.

Kungashiwo futhi kuthiwe umgingqo.

Ubusengi

NgokukaNyembezi noNxumalo (1966:4) ubusengi okokuhloba okwenziwa ngothaka
(uhlobo locingo olungenameva oluthambe kakhulu). Buhloba izinsizwa nezintombi;

ezingalweni, ezithweni nasezinkonyaneni. Buthandelwa bube yizixha.
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Ibhayi

UNyembezi (1992:22) uthi ibhayi yindwangu eyembathwa emahlombe ngabesifazane.
Ubuye athi ibhayi ngumuntu wesifazane owembatha imvunulo yomdabu, ibhinca. Ukuhiza

ibhayi, ukwembatha ibhayi.

Isiphuku

UMsimang (1975:177) uthi isiphuku yisikhumba esishukwe kakhulu saze sathamba.
Sembathelwa amakhaza nalapho kulalwa. Isiphuku esenziwe ngesikhumba sengwe
nebhubesi  esamakhosi. Umnumzane yena wembatha esenyamazane, kanti

ezikawonkewonke kungaba ezezimbuzi nezezimvu.

Itete

NgokukaNyembezi (1992:489) itete yibhayi elilula elembathwa ngamantombazane.

Ulwembu

UNyembezi (1992:283) uthi ulwembu isembatho sokwemboza amahlombe kumuntu

wesifazane oganile, injweza.

Unomndindi noma umndindi

UMsimang (1975:176) uthi unomndindi wakudala wabe welukwa ngodakazane bese
uhlotshiswa ngamaqganda obuhlalu emphethweni.  Esikhathini samanje unomndindi

uthungwa ngendwangu ube yisipheshulwana bese uhlotshiswa ngobuhlalu emphethweni.
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Isifociya

UMbatha (2006:289) uchaza isifociya njengebhande eliyisixwexwe elifakwa okhalweni
elinamafosi amabili phambili. Siyenziwa ngotshani sihlotshiswe nangobuhlalu. Uyasifaka
owesifazane osanda kubeletha ukugeda inkwabazane. Isifociya kungashiwo ukuthi

yisibhamba noma yixhama.

Iminqwambo

UMsimang (1975:307) uthi iminqwambo yimibhelenja yesikhumba emibili ehlangene
phakathi kwamabele iphume emahlombe naphakathi kwamakhwapha ihlangane futhi

emhlane. Yembathwa yizangoma.

Imfacane

NgokukaNyembezi (1992:108) imfacane ixhama lamantombazane elenziwe ngobuhlalu

Iqabane noma ucu

UNyembezi (1992:425) uthi iqabane yintambo etshutshiwe ngobuhlalu ebhincwa
yizintombi okhalo noma entanyeni. Kungashiwo futhi ukuthi umgexo intombi ewunika

insizwa ukukhombisa ukuthi isiyayithanda. Kuyashiwo futhi ukuthi ucu.

Izigqizo

NgokukaNyembezi noNxumalo (1966:4) izigqizo zenziwa ngobuhlalu noma ngensonto.

Zigqokwa emaqakaleni nasezihlakaleni. Zihloba abesilisa nabesifazane.
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Amadavathi

UMbatha (2006:188) uchaza amadavathi ngokuthi izigqizo ezenziwa ngobuhlalu.
Kuhlotshwa ngawo emagakaleni noma ngezansi kancane kwedolo, kanti futhi nasentanyeni

kuyahlotshwa ngawo.

Isighaza

UNyembezi noNxumalo (1966:2) bathi isighaza yimvunulo eyindilinga engenziwa
ngobuhlalu noma ibazwe ifakwe endlebeni eklekliwe. UMbatha (2006:1034) uthi
yisixebeledu sokhuni noma sethambo esifakwa endlebeni eklekliwe. Ubuye aghubeke
aveze enye incazelo ethi isighaza umuntu okleklile ezindlebeni wafaka zona izixebeledu
zokhuni noma zethambo endlebeni. Liyasetshenziswa leli gama ukujivaza umuntu

ongafundile.

Isigege

UMbatha (2006:339) uthi isigege yimvunulo eyisibebana eyenziwa ngesikhumba noma

ngobuhlalu ebhincwa ngamantombazane ngaphambili.

Asechaziwe amagama aqondene nemvunulo azosebenza kulolu cwaningo. Sekuzobhekwa

izinkinga ezibe khona ngesikhathi kwenziwa lolu cwaningo.

1.8 Izinkinga ezaba khona eziphathelene nalolu cwaningo

Yilowo nalowo mcwaningi kuyenzeka ahlangabezane nezinto eziyizingqinamba

ngesikhathi enza ucwaningo Iwakhe.

Njengomcwaningi ngaba nazo izinkinga engahlangabezana nazo. Ziningi izindlela
ezingasetshenziswa ukuqoga ulwazi olumayelana nocwaningo; enye yazo eyokuthola
ulwazi ngokusebenzisa izincwadi. Inkinga engaba nayo eyokuntuleka kwezincwadi

eziphathelene nemvunulo, ikakhulukazi imvunulo yomdabu yabantu besifazane
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abangamaZulu. Ziseziningi kakhulu izinto ezingamagugu esizwe samaZulu ezisadinga

ukucwaningisiswa bese zibhalwa phansi.

Enye yezinkinga engahlangabezana nayo ngeyokuthi ezinye izincwadi bezitholakala
zibhalwe ngolimi lwesiNgisi. Ngabona kunesidingo esikhulu sokuba lolu cwaningo lube
ngolimi IwesiZulu ngoba ngicwaninga ngemvunulo engelinye lamasiko esizwe samaZulu.
Kwadingeka ukuba ngihumushe ulwazi engiluthole ezincwadini ezishicilelwe ngolimi
IwesiNgisi ngiluse olimini lwesiZulu. Engangikuqgaphelisisa ukuthi umqgondo okhona
embhalweni oyisisusa kufanele ube njengoba unjalo nasembhalweni okuhunyushelwa
kuwona. Lokhu kuhumusha-ke kwangidlela isikhathi kwadala ukuthi nocwaningo

luhambe kancane.

Njengoba kuyindawo yasemakhaya lapho engangenza khona ucwaningo, ngahlangabezana
nenkinga mayelana nokufinyelela kulowo nalowo muzi. Kweminye imizi imoto ayikwazi
ukungena ekhaya ize ime egcekeni. Uma kwenzekile ukhona umuzi onomgwagana ongena
ekhaya, ngangicela ukuyishiya kulowo muzi imoto bese ngihamba ngezinyawo
ukughubekela komunye umuzi. Izindlela engangihamba kuzo zazenile. Ngangiba novalo
lokulunywa yizinyoka ngoba indawo yakwaNobamba igcwele izimamba nezimfezi.
Ngenxa yokuthi sekuphilwa emhlabeni onobugebengu, ukushiya imoto emzini onabantu

besifazane kuphela kwakungangikhululi neze.

Indawo yakwaNobamba inamasimu amakhulu atshalwe izitshalo ezinhlobonhlobo.
Abanikazi bala masimu abelungu. Ukufinyelela esigodini saseKucasheni kwadingeka
ukuba ngidabule phakathi kwamasimu omunye umlungu. Ngelulekwa yinduna ebheka
ukusebenza kwabantu emasimini ukuba ngicele imvume kumlungu yokunqamula phakathi
kwamasimu akhe. Ngalinda isikhathi eside ukuba aphume endlini ukuze ngimcele
angivumele ngedlule. Wakhala ngokulahlekelwa yizimpahla zakhe zokusebenza emasimini
kanye nokuntshontshelwa umkhiqizo wakhe wasemasimini, ngakho-ke wanginika isikhathi

esingangehora nengxenye ngiseKucasheni. Ulwazi engangihlose ukuluthola alwenelanga.

Ngenxa yezinkinga zepolitiki abantu sebahlala benovalo lapho bebona umuntu oyisihambi
endaweni. Lokhu kwangidalela inkinga emphakathini wakwesinye isigodi. Kwaba nzima
ukungamukela ngokungethemba njengoba ngangizothekela ulwazi nje. Babodwa

abebebika ukuthi abayeni babo babashiya bebadonse ngendlebe ukuthi bangemukeli muntu
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ongaziwa endaweni njengoba bona besemisebenzini emadolobheni akude. Kwangithatha
isikhathi eside ngizama ukubachazela ukuthi angizanga ngabubi kodwa ngizokwenza
ucwaningo. Nakuba amaphaphu athanda ukwehla kubona, kwacaca ukuthi kunolwazi

abasalugodlile.

Seziveziwe izingqinamba engahlangabezana nazo, sekuzolandela ukuhleleka kwezahluko

zalolu cwaningo.

1.9 Ukuhleleka kwezahluko zocwaningo

Ngihlele ukuthi lolu cwaningo ngilwahlukanise izahluko eziyisihlanu.

Isahluko sokuqala

Lesi sahluko siyisendlalelo socwaningo, ngakho-ke kwethulwa ucwaningo bese kuchazwa
namagama aqukethwe yisihloko salo. Kubhekwe okuyizona zinhloso zokwenza lolu
cwaningo. Kubhekwa isidingo kanye nenkuthazo yokwenza lolu cwaningo. Kuvezwa
nemibuzo ezophendulwa ucwaningo kanye nomcabango ongakafakazelwa. Kuvezwa
umklamo wocwaningo kuphinde kuchazwe namagama aqondene nemvunulo
azosetshenziswa kulolu cwaningo. Kubhekwa nezingqinamba ezibe khona ngesikhathi
kughutshwa lolu cwaningo. Kuso lesi sahluko kuvezwa ukuhleleka kwezahluko kanye

nalokho ezikuqukethe.

Isahluko sesibili

Kulesi sahluko kuphawulwa ngamapharadaymu bese kugxilwa kuleyo ebonakale ilufanele
lolu cwaningo. Kwethulwa izinjulalwazi ezisetshenzisiwe. Kusetshenziswe injulalwazi ye-
Oral Style kaMarcel Jousse (1990) kanye nenjulalwazi yeSocial Identity kaHogg no-
Abrams (1988). Kubuyekezwa imibhalo kwethulwe nalokho osekuke kwacwaningwa

mayelana nemvunulo yomdabu yabantu besifazane abangamaZulu.
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Isahluko sesithathu

Lesi sahluko sigxile kakhulu ezindleleni ezisetshenzisiwe kulolu cwaningo lapho kugoqwa
ulwazi. Kusetshenziswe indlela yekhwalithethivu. Izindlela ezisetshenzisiwe zimbili;
eyokuqala eyokuqoga ulwazi ngokuxoxisana nomphakathi, eyesibili ngeyokugaphelisisa

okwenziwa emicimbini eyahlukene nokubona indlela okuvunulwe ngayo.

Isahluko sesine

Kulesi sahluko kuzokwethulwa lonke ulwazi olutholakele ngesikhathi kwenziwa
ucwaningo. Kukulesi sahluko lapho kwethulwa konke okuyizimpendulo zemibuzo
ehlelelwe lolu cwaningo. Kwethulwa yonke ingxoxo ebe khona ngesikhathi sokuxoxisana

nomphakathi.

Isahluko sesihlanu

Lesi yisahluko sokugcina salolu cwaningo lapho kusongwa konke ngokuhlaziya
okutholakele. Kwethulwa iziphakamiso ezimayelana nesihloko ebesicwaningwa.
Kuphonswa inselelo kulabo abangaba nentshisekelo yokucwaninga kabanzi ngalesi sihloko

esimayelana nemvunulo yomdabu yabesifazane abangamaZulu.

1.10 Isiphetho

Kulesi sahluko sekwethulwe konke okuhlelelwe ukwendlalela lolu cwaningo. Esahlukweni
sesibili okuyisahluko esilandelayo, kuzophawulwa ngamapharadaymu ahlukene bese
kugxilwa kuleyo emaqondana nocwaningo. Kuzothulwa izinjulalwazi ezisetshenzisiwe.
Kuzobuyekezwa imibhalo kwethulwe nocwaningo oseluke lwenziwa oluphathelene

nemvunulo.
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ISAHLUKO SESIBILI
IPHARADAYMU, IZINJULALWAZI KANYE NEMIBHALO ESETSHENZISIWE

2 Isingeniso

Esahlukweni sokuqala kwethulwe isingeniso salolu cwaningo. Kuchazwe amagama
abumbe isihloko. Kubhekwe izinhloso zokwenza lolu cwaningo, kwabuye kwabhekwa
isidingo kanye nenkuthazo yokulenza. Emibuzweni eminingi engabuzwa emaqondana
nocwaningo kucashunwe leyo engebalulekile ezokwenza wucwaningo lughubekele
phambili. Kuvezwe umcabango ongakafakazelwa kanye nomklamo wocwaningo.
Kuchazwe amagama aqondene nemvunulo asetshenzisiwe, kwabuye kwavezwa
nezingqinamba ezaba khona ngesikhathi kughutshwa lolu cwaningo. Kulesi sahluko
okuyisahluko sesibili, kuzobalulwa ipharadaymu esetshenzisiwe, izinjulalwazi kanye

nemibhalo esetshenzisiwe.

2.1 Ipharadaymu esetshenzisiwe

UNeuman (1997) uma ehunyushelwe esiZulwini uthi:

Ipharadaymu, njengomcabango ochunyiswe nguKuhn (1970), iqonde isizinda
esiholela kwinjulalwazi nasocwaningweni.

UWilliams (2000:8) ecashunwe nguMazibuko (2008:73) yena uthi:

Ipharadaymu iwuhlobo oluthile oluphelele lwenkolelo, umbono womhlaba
noma isizinda okuyisona esihola ucwaningo kanye nokwenziwayo.
Umcwaningi uchazelwa yipharadaymu ngomsuka walokho okucwaningwayo.

UNeuman (1997:62) ubalula ukuthi zintathu izinhlobo zamapharadaymu ezikhona:
yipharadaymu ebikezelayo (positivism), yipharadaymu ekhululayo (emancipate/ critical)
nepharadaymu eqondayo (interpretive/ hermeneutics). Njengoba indlela yekhwalithethivu
izosetshenziswa kulolu cwaningo, ipharadaymu eqondayo ngiyibone ingefanelekile

njengoba lolu cwaningo luthinta ukubaluleka kwemvunulo emphakathini wakwaNobamba.



2.1.1 Ipharadaymu eqondayo
UKaboub (2006) ecashunwe nguMazibuko (2008:75) uthi:

Abantu  bayingxenye yomphakathi futhi bayingxenye yezingxoxo
ezighubekayo kulowo mphakathi.

Ngokwale pharadaymu kukhona ukuhlobana phakathi kwabantu. Okugcizelelwa

yipharadaymu eqondayo ukubaluleka kolimi ukunika izincazelo.
UNeuman (1997:68) uthi:

It is concerned with how ordinary people manage their practical affairs in
everyday life, or how they get things done.

Okuhunyushwa ngokuthi:

Le pharadaymu inendaba nokuthi abantu baziphatha kanjani izindaba zabo
empilweni yemihla ngemihla, noma benza kanjani ukuthi izinto zenzeke.

Njengomcwaningi ngiye ngasondela emphakathini wakwaNobamba okuyindawo
engiyikhethele ukwenza ucwaningo Iwami, ngenhloso yokufunda impilo ephilwa
abesifazane abasembatha imvunulo yomdabu. UKrauss (2005:760) uma ehunyushelwe
esiZulwini uthi kungumqondo ophusile ukuthi abacwaningi bazimbandakanye kwisenzeko

ukuze bezwe ukuthi kunjani ukuba yingxenye yalowo mphakathi.

UMazibuko (2008:75) uthi, “ngokwepharadaymu eqondayo lokho okucwaningwayo
kwisayensi yenhlalo kufanele kube nokuxhumana, ngakho-ke okucwaningwayo kumele
kube nencazelo futhi kuhlukaniseke kulokho okubonwayo. Lokho okucwaningwayo
kumele kube ngokuthintene nomuntu.” Kulolu cwaningo kucwaningwa ngemvunulo
yomdabu eyembathwa ngabantu kanye nokubaluleka kwayo. Ulwazi lutholakala ngokuba
kube nokuxhumana phakathi komcwaningi nabacwaningwa, kuxoxiswane. Indlela
yokuxoxisana nabantu ikakhulukazi abesifazane, ngayisebenzisa ukuze ngithole ulwazi
engiludingayo. UNeuman (1997:69) ughathanisa ipharadaymu ebikezelayo kanye nale
eqondayo. Uthi nakuba ebikezelayo ithi impilo yenhlalo ilaphaya, izimele ayincikile
ekuqondeni komuntu, eqondayo ithi iqiniso lenhlalo alilindele khona ukuba litholwe,

kodwa umhlaba wenhlalo uyilokhu abantu abawubona uyikhona.

32



Sekuphawuliwe ngamapharadaymu kwase kugxilwa kule elandeliwe kulolu cwaningo

okuyipharadaymu eqondayo. Sekuzobhekwa izinjulalwazi ezisetshenzisiwe.

2.2 Izinjulalwazi

USpivak (1990:39) uchaza injulalwazi ngokuthi:

Theory is thus anything but a baggage of abstract learning out of touch with
real life-----, talking about real life at a level of abstraction by people who are
incomprehensible, endorsed by institutions.

Okuhunyushwa ngokuthi:

Injulalwazi ayisho lutho olutheni ngaphandle kolwazi olungekho obala futhi
olungathintene nempilo njengoba injalo. Ikhuluma ngempilo ezingeni
elingabonakali, kukhuluma abantu abangaqondakali ngenxa yobunzulu bolwazi
abaluzuzile, bese kuthi abakushoyo kwamukelwe futhi kugcizelelwe
yizikhungo.

UNdimande (2001:19) yena uthi, “injulalwazi ingachazwa njengombono womuntu
ongawuthatha uwusebenzise ocwaningweni ukuze wesekele ubuqiniso nolwazi
olwethuliwe ngocwaningo.” Kulolu cwaningo kusetshenziswe injulalwazi ye-Oral Style

kaMarcel Jousse (1990) kanye nenjulalwazi yeSocial Identity kaHogg no-Abrams (1988).

2.2.1 Injulalwazi ye-Oral Style

UCanonici (1996:2) uma ehunyushelwe esiZulwini ecashunwe nguMazibuko (2008:91)
uthi:

Igama Oral lisuselwe egameni lesiLathini u- os, oris elichaza umlomo, umumo
wobuso kanye nokwenza komuntu yena wonke. Ukuxhumana ngobuciko
bomlomo kubonakala ngokuba kube namagama kanye nalowo ophimisa lawo
magama, ukwenza kanye nomzimba wakhe. Ukuze ubuciko bomlomo benzeke
ngendlela elindelekile, makube nomuntu okhulumayo futhi owenzayo okuthile
ukuze lokho kudlulise umbiko othile uye kubantu abalalele.
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U-Akiva no-Odaga (1982:1) bathi:

Oral literature is a spoken word, acted (performed) art whose media, like that
of written literature, is words.

Okuhunyushwa ngokuthi:

Ubuciko bomlomo buyigama elikhulunywa ngomlomo.  Ukuxhumana,
njengoba kwenzeka nangokubhala phansi, kwenzeka ngamagama aphinyiswa
ngomlomo.

UMsimang (1991:1) uthi:

Ubuciko bomlomo yinkulumo enobuchwepheshe noma eyingxoxo
eyedluliselwa ezizukulwaneni ngezizukulwane ngomlomo. Abadala baye bathi
bezwa ngabadala kanti nabo bezwa ngabadala ababengaphambi kwabo
kuhlehle njalo njalo. Uma kukhulunywa ngobuciko bomlomo akukhulunywa
ngokhondolo olwaqala lwagcina ngokhokho, kepha kukhulunywa ngokhondolo
oluphilayo noluthuthukayo ngisho nanamuhla lokhu.

Uyaghubeka uMsimang (1991:2) uveza ukubaluleka kobuciko bomlomo. Uthi uma
kuhlaziywa ubuciko bomlomo kusuke kungenzelwa khona nje ukuchitha isizungu, kodwa

kugondwe ukuthola injulalwazi noma ifilosofi kaZulu wakuthangi.

Lezi zincazelo zobuciko bomlomo ziyahambisana nalolu cwaningo olumayelana
nemvunulo lapho bebonakala abesifazane bevunulile ngemvunulo abayazi ngokudluliselwa
yona ngomlomo kusuka kokhokho babo. Imiphakathi engafundile naleyo efunde kancane,
njengawo lo mphakathi wakwaNobamba, isekhona. Iyasiza ukudlulisa ngomlomo ulwazi

lomlando oluyigugu luye emphakathini walesi sikhathi.

2.2.2 Umlando kaMarcel Jousse

Ngaphambi kokuba kukhulunywe ngenjulalwazi ye-Oral Style kaMarcel Jousse,

kungumqgondo omuhle ukuba kuqalwe kuvezwe umlando wempilo yakhe.

UGovender (2002) ecashunwa uZondi (2008:26-27) uthi:
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Ulousse wazalwa ngonyaka we-1886 endaweni yaseSarthe eNtshonalanga
neParis. Njengoba kuyindawo yasemakhaya ubuciko bomlomo babuyingxenye
yempilo yomphakathi ongafundile. Lo mphakathi wawusebenzisa izindledlana
ezithize oqinisekisa ngazo ukuthi ulwazi ludluliselwa esizukulwaneni
esilandelayo ngendlela efanele futhi luyalondolozwa lulondolozelwe
izizukulwane eziyolandela. Ngaphandle kukamama nokhokho kaJousse, iningi
labantu emphakathini lalingafundile, liyingcosana elifunde kancane. Noma
kunjalo babenokukhumbula okudlulele. Lokho kwenza ukuba uJousse abe
nenhlonipho engapheliyo kanye nokuqonda ukuhlakanipha komuntu
kokulondoloza ulwazi.

Isimo sempilo salo mphakathi kaJousse nesimo sempilo yomphakathi wakwaNobamba
siyefana. Indawo yakwaNobamba eyasemakhaya lapho ubuciko bomlomo buyingxenye
yempilo yabantu bakhona. Umama kaJousse noma ayefunde kancane wayithumela
indodana yakhe esikoleni ukuba iyofunda. Nabazali bakwaNobamba nakuba bengafundile,

bayazithumela izingane zabo ezikoleni ukuba ziyofunda.

Nakuba abantu bendawo kaJousse babengafundile, lesi simo asenzanga ukuba baphile
impilo yokungenzi lutho futhi enesizungu. Babehlala bematasatasa ngemisebenzi yabo
eyahlukene. Lolu cwaningo olungemvunulo yomdabu yabantu besifazane abangamaZulu
bakwaNobamba luveze ukuthi abesifazane banemisebenzi yasekhaya abayenzayo baphinde
bazakhele bona qobo konke okuphathelene nemvunulo yabo. Kuhlala kunemikhosi kumbe

imicimbi efana nomemulo kanye namacece.

2.2.3 I-Oral Style kaMarcel Jousse

UlJousse wabona ukuthi ukuhlakanipha kwemvelo komuntu kuhlobene nesimo solimi
olusetshenziswa esimweni somuntu. Okunye okuqashelwa uJousse ukuthi kunokuxhumana
phakathi kokukhumbula, ukufunda kanye nokuqonda. Wabona futhi ukuthi umumo wesiko
usemqoka ukudlula konke okukhona, ngakho-ke, isiko malifundwe kwazise ulimi
luyingxenye ephelele yesiko nenhlalo yabantu. UNkosi noMsomi (1992:1) bathi uma
abantu bexoxa, bekhuluma, becabanga ngokuzwana, lokhu kuyinkomba yokuthi
bayakuqonda abakhuluma ngakho. Ukuqonda kudalwa ukuthi bakhuluma ulimi olufanayo.
Abesifazane bakwaNobamba badlulisa wulwazi Iwabo ngemvunulo baludlulisele
emadodakazini abo ngokuxhumana ngolimi IwesiZulu futhi bebe besagcina isiko labo

lokuvunula ngemvunulo yomdabu. Ulimi nesiko kuyahambelana.
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Ulousse (1990:25) uthi:

Human behaviour is observable from two standpoints, those microscopic and
macroscopic observers. The microscopic observer is the performer observer
while the macroscopic observer is the audience observer.

Okuhunyushwa ngokuthi:

Ukuziphatha komuntu kubukwa zinhlangothi zombili; yinggapheli encane
nengqgapheli enkulu. Ingqapheli encane iyingqapheli eyenzayo ngesikhathi
inggapheli enkulu iyinggapheli ebukelayo.

Le njulalwazi kaJousse (1990) yakha isisekelo salolu cwaningo kwazise uJousse yena
qobo lwakhe ulwazi namakhono wakuzuza ngobuciko bomlomo. Ngokubheka lo msebenzi
ulwazi Iwemvunulo kanye namakhono okuvunula kusuka esizukulwaneni esidala kudlulele
esizukulwaneni esisha njengomlando ongabhaliwe phansi kodwa oxoxwa ngomlomo.
Kulolu cwaningo ngokukalousse, ngibe yingqapheli enkulu okuyingqapheli ebukelayo
ngendlela yokuthi bengiqaphelisisa inkambiso yokuvunula. Okuqashelwayo ukuthi
ngubani ovunulayo, uvunula kanjani, nini futhi kuphi. Abesifazane bakwaNobamba
ngokukalJousse, bona bayizingqapheli ezincane ngoba yibona abenzayo, okungukuthi

yibona abakhuthalele umsebenzi wokuvunula.

2.2.4 Injulalwazi yeSocial ldentity

Le njulalwazi yeSocial Identity engekaHogg no-Abrams (1988) ilufanele lolu cwaningo
olungemvunulo futhi okuthi ngayo owesifazane akwazi ukuhlukaniseka ngokobulili,

ngokobuzwe nangokwesigaba sokukhula.

Injulalwazi yeSocial Identity iqinisa ngokuthi uqobo lomuntu luvezwa yimvunulo yakhe.
Uyazigqaja abe nokuzethemba lapho esevunulile. Ukunyathela kanye nokukhuluma
kwakhe kuyehluka kokwabantu abangabhinci. Itshitshi linyathela kudlale ucu esingeni salo
kanti umakoti uhamba adadlaze ngesidwaba sakhe azizwe efudumele. Ongayembathi le
mvunulo uthathwa njengomuntu olahle isiko lakhe lokuvunula. Intombi evunule iveza

ezinye izingxenye zomzimba okubonakala ngazo ukuthi iseyintombi nto, kanti
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engavunulile ngale mvunulo ithathwa njengomuntu ongenaso isimilo ofihla umzimba

wakhe.

Injulalwazi yeSocial Identity iyaqinisa futhi ngokuthi uqobo lomuntu lungukwazi kwakhe
ukuthi ungowasiphi isigaba noma igembu ngokuhlalisana kwabantu. Lelo gembu lakhiwe
ngabantu abanomumo ofanayo futhi bezibona ukuthi bangamalungu esigaba esisodwa.
Imvunulo yomdabu inomthelela omkhulu ekuziboneni wukuthi bangobani futhi
bangabasiphi isigaba abesifazane bakwaNobamba. Abesifazane asebegcagcile babonakala
ngokwembatha isicwayo, isidwaba kanye nesicholo. Bembatha lokhu njengophawu
lokuhlonipha abayeni babo nabasemzini. Abesifazane abangakagcagci bona babonakala
ngokuzihambela ngamabele nangonomndindi. Imiyeko ehlotshiswe ngobuhlalu kanye
nebhande elakhiwe ngesikhumba senkomo elihiziwe esifubeni, kukhombisa ukuthi lo

okugqokile yisangoma.

Uqobo lomuntu lwakhiwe futhi luncike engqikithini yenhlalo yabantu. UCapozza noBrown
(2000:63) uma behunyushelwe esiZulwini bathi abantu bazibona ngokwamagembu
abakuwo. La magembu angahlukaniswa ngokwemindeni nangokwezindawo. Ngemvunulo
owesifazane uyehlukaniseka ukuthi uvela kuyiphi indawo. Imvunulo yabesifazane
bakwaNobamba ayifani nemvunulo yabesifazane baseNingizimu neKwaZulu-Natali.
Izicholo zabesifazane bakwaNobamba zivulekile zandlaleka lapha phezulu kanti
ezabesifazane baseNingizimu neKwaZulu-Natali zona zithe ukuqoqana phezulu.
Bayaghubeka oCapozza noBrown bathi indlela yokuziphatha kwalaba bantu igqondiswa
yinkambiso kanye nokuzibophezela emsebenzini okumele wenziwe. Kuyinkambiso yabo
abesifazane bakwaNobamba asebesezingeni lokugoma ukuba lowo oqomayo atshele
amaghikiza ukuthi insizwa yasekutheni isimehlule. Leyo ntombi ibe isizibophezela

ekwakheni igabane kumbe ucu oluzonikwa insizwa.

UTurner, uHogg, u-Oakes, uReicher noWetheral (1987) uma behunyushelwe esiZulwini
becashunwa nguWoodward (2000:47-48) bathi:

Ugobo lomuntu lughutshwa ukuba sesigabeni esithile luphinde lughutshwe
ngabantu bebuka izigaba ngokwenhlalo yabantu  nokunquma ukuthi
bangamalungu esigaba esithile noma cha. Leso sigaba siba yingxenye yokuzazi
ukuthi bangobani labo bantu. Lokhu kuhlobene namagembu kumbe amaqoqo
abazithola bekuwo.
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UWoodward (2000:75) uma ehunyushelwe esiZulwini uthi:

Ukuthi singobani akuyona into esingavele sikhululeke nje ukuzikhethela kepha
kulungiswa ngumphakathi kanye nesiko.

Abesifazane bakwaNobamba abasambatha imvunulo yomdabu abazikhethelanga
ukwembatha ngalolu hlobo. Basabambelele kule mvunulo yomphakathi abazalelwe futhi
bakhulela kuwo. Isiko lisababambile ekulondolozeni lokho okuyigugu lesizwe, imvunulo

yomZulu.
UCapozza noBrown (2000:23-24) uma behunyushelwe esiZulwini bathi:

Le njulalwazi yeSocial Identity iphakamisa ukuthi ukuba yilungu leqgembu
elinobuqotho kufanele kwenelise futhi kwenze abantu babuthande lobo
bulungu. Uma kwenziwa isifanekiso, eqenjini labantu abanesimilo esifanayo,
uma oyedwa wamalungu eqembu enze kabi ukhubaza uqobo Iwalelo gembu
bese kudala ukuba lelo gembu libe nesici. Abenza kahle eqenjini bayathokoza
bahlale eqenjini labo. Ukuba yilungu elenza kabi eqenjini eliqotho
kuyaphazamisa bese kuholela ekubeni lelo lungu liphume lishiye igembu
liyothatha indawo kwelinye igembu. Leli lungu selizothola ubulona
lihlanganiswe neqembu elisha.

Kuba umkhuba ofanayo-ke nasezintombini zakwaNobamba ngokwemvunulo yazo.
Ukwembathwa kwesigege kukhomba ukuthi lelo gembu elakhiwe yizintombi ezembatha
izigege azikakabi nazingane, ngakho-ke azikabi nasici. Uma oyedwa wezintombi esethola
ingane, useyaliphoxa igembu, sekufanele aye kwelinye elakhiwe abafana naye,
abanezingane. Ngukwembatha kwabo okuzosho ukuthi abasemsulwa. Bavunula ngaso
isigege kodwa asisahambi sodwa sesiphelezelwa yithawula ngaphansi sona sibe

ngaphezulu.

Sekuphawuliwe ngezinjulalwazi ezisetshenzisiwe, sekuzokhulunywa ngemibhalo

ephathelene nesihloko.
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2.3 Imibhalo esetshenzisiwe
UNeuman (1997:89) uthi:

A literature review is based on the assumption that knowledge accumulates
and that we learn from and build on what others have done. Scientific
research is not an activity of isolated hermits who ignore others’ findings.
Rather it is a collective effort of many researchers who share their result with
one another and who pursue knowledge as a community.

Okuhunyushwa ngokuthi:

Ukubuyekezwa kwemibhalo kusekelwe emcabangweni wokuthi ulwazi
lungwabelana ndawonye, futhi sifunda siphinde sakhele kulokho abanye
asebekwenzile. Lo msebenzi wokucwaninga ongowobusayensi, akuwona
umshikashika owumhlalawodwa oshaya indiva osekwatholwa abanye ongoti.
Lo msebenzi wokucwaninga uyinhlanganisela yemizamo yabacwaningi
abaningi ababelana ngemiphumela yemisebenzi ebeyenziwa yilowo nalowo,
futhi abazingela ulwazi njengomphakathi.

UMouton (2001:186-187) uma ehunyushelwe esiZulwini uthi:

Uma umcwaningi esukela umsebenzi wokucwaninga, inhloso yokugala
kufanele kube ukuthola osekwenziwe okuhlobene nocwaningo Iwakhe.

UZondi (2008:41) yena uthi, “ukubuyekezwa kwemibhalo kuhlose ukunikeza isisekelo
esiqinile nelungelo lokwenza ucwaningo.” UNeuman (1997:91) ulayela abacwaningi
abasembhidlangweni wokucwaninga lapho bengathola khona imibhalo yocwaningo.
Bangavakashela emtapweni wolwazi lapho bezothola izincwadi, imisebenzi yabanye
abacwaningi, imibiko nokunye. Ngiye ngafunda izincwadi kanye nemisebenzi yabanye
ngenhloso yokuthola ukuthi bona bathini mayelana nemvunulo yomdabu kubhekiswe

kwabesifazane.

2.3.1 Imisebenzi etholakala kumajenali ngemvunulo yomdabu

Akugcinanga ngokuba kubhekwe izincwadi ezibhaliwe zashicilelwa kepha kubuye
kwabhekwa namaphepha akumajenali ukuthi athini ngemvunulo yomdabu. Imisebenzi

eminingi ikhuluma ngokuvunula ngobuhlalu. UTwala (1951) emsebenzini wakhe osihloko
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sithi, “Beads as Regulating the Social Life of the Zulu and Swazi” otholakala kwijeneli
esihloko sithi, “African Studies Volume 10 (3)”, ukhuluma ngokubaluleka kobuhlalu
kubantu abangamaZulu nakubantu abangamaSwazi. Uthi ubuhlalu bulungisa isimo
phakathi kwabantu bobulili obuhlukene, buphinde buxhumanise abesilisa nabesifazane
abangazalani, ngakho-ke buphathelene nendlela yokuqomisa nokuganana. Akwenzeki
ukuthi omama benzele amadodana abo umsebenzi wobuhlalu, kanjalo namadodakazi

awanakubenzela abafowabo kumbe oyise ngoba bonke laba bantu bayazalana.

Omunye umsebenzi omayelana nobuhlalu besiZulu ngokaSchoeman (1983) osihloko sithi,
“Eloquent beads: The Semantics of a Zulu Art Form” otholakala kwijeneli esihloko sithi,
“Africa Insight Volume 13 (2)”. USchoeman uthi okwenza ukuba umsebenzi wobuhlalu
besiZulu bungafaniswa nalutho, umbhalo ofihlakele lapho kuye kwakhethwa
kwahlanganiswa imibala ngenhloso yokudala imiyalezo. Ukuxutshwa kanye nokuhlelwa
kwemibala yobuhlalu kuxoxa indaba. Umyalezo oqukethwe uyincwadi ebhaliwe lapho
intombi idlulisa imizwa yayo iyidlulisela esokeni layo. Isibonelo, intombi yakha umgexo
wobuhlalu obuluhlaza okotshani. Umbala oluhlaza umele utshani futhi udlulisa lo myalezo
olandelayo: ,,Ngiyakukhumbula, sengonde njengodwani®. Amantombazane afundiswa

ngodadewabo abadala ukwenza kanye nokuhumusha ,ijncwadi* ebhalwa ngobuhlalu.

2.3.2 Ucwaningo oseluke Iwenziwa oluphathelene nemvunulo yomdabu

Bakhona abacwaningi asebeke balwenza ucwaningo oluphathelene nemvunulo.
UMagwaza (1999) ocwaningweni lwakhe Iweziqu zobudokotela olusihloko sithi,
“Function and Meaning of Zulu Female Dress: A Descriptive Study of Visual
Communication” ucwaninge ngabantu basendaweni yaseCamper-Ndwedwe. Nakuba
indawo yaseCamper-Ndwedwe nendawo yakwaNobamba kuyizindawo ezitholakala
esifundazweni esisodwa, ukuvunula kwabantu abahlala kulezi zindawo akufani.
Abesifazane asebegcagcile basendaweni yaseCamper-Ndwedwe, okuyindawo esezansi
nesifundazwe saKwaZulu-Natali, bavunula ngokwehlukile uma beghathaniswa
nabasendaweni yakwaNobamba, okuyindawo emaphakathi neKwaZulu-Natali. Isibonelo,
izicholo ezifakwa ngabesifazane bakwaNobamba zibomvu tebhu, kanti futhi zendlalekile.

Izicholo zabesifazane baseCamper-Ndwedwe zithi azibe nombala osabubende kanti zithe
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ukubuya, azendlalekile. Uma sekubukwa ukwembathwa kwesidwaba, owesifazane
waseCamper-Ndwedwe uqala ngokufaka umqulu owenziwe ngamathawula uzungeleze
okhalweni. Ngaphezulu kwalowo mqulu ube esefaka isidwaba. Abesifazane
bakwaNobamba bona abayifaki le miqulu. UMagwaza (1999) umbulule ukuthi imvunulo
iqukethe umyalezo othile oqondwa owuthumelayo, kanti nalolu cwaningo lumbulula
ukuthi abesifazane bakwaNobamba sebenohlobo Iwemvunulo oselethiwe amagama amasha

lube ludlulisa nemiyalezo ethile ebayenini nasemasokeni abo.

Omunye futhi umsebenzi ohambelana nawo lo okaZungu (2000) weziqu zeMasters
osihloko sithi, “Meaning behind the Use and Wearing of Traditionl Beadwork at Msinga
Area.” Uzungu (2000) wugxile ebuhlalwini kuphela ebheka incazelo ekhona
ekusetshenzisweni nasekufakweni kwabo ngabantu bonke engakhethe bulili endaweni
yaseMsinga, okuyindawo enkulu. Mina ngicwaninge ngemvunulo yonkana embandakanya
nabo ubuhlalu njengoba buyingxenye yemvunulo, ngagxila kwabesifazane kuphela

bakwaNobamba abaneminyaka yobudala ephakathi kweyi- 18 nengama-70.

UZondi (2008) emsebenzini wakhe weziqu zobudokotela osihloko sithi, “Bahlabelelelani.:
Why do They Sing?” ucwaningile kabanzi ngabantu besifazane baseZwelibomvu.
Okufanayo phakathi komsebenzi wakhe nowami ukuthi nami ngicwaninge ngagxila
kubantu besifazane. Okwahlukile, uZondi ucwaninge ngamaculo endabuko aculwa
ngabesifazane endaweni yaseZwelibomvu kanti mina ngicwaninga ngemvunulo yomdabu
yabesifazane endaweni yakwaNobamba. UZondi uye wakhuluma ngemvunulo lapha
nalaphaya kodwa akagxilanga kakhulu kuyo. Uvezile nokho ukuthi emikhosini eyehlukene
abayihambelayo abesifazane baseZwelibomvu bagqoka kanjani. Isibonelo esibekwe
nguZondi (2008:89) esendlela okuvunulwa ngayo ememulweni. Uyabeka ukuthi ngenxa
yokuguquka kwezikhathi amantombazane aseyaye afake amabhulukwana amancane

ngaphansi konomndindi ukuze aphakamise kahle imilenze lapho esina.
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2.3.3 Umlando ngemvunulo yomdabu
UMsimang (1975:172) uthi:

Isizwe samaZulu sabe sizenzela imvunulo kwaze kwaba kufika abelungu
abathelela abantu ngobuvila. Imvunulo yesilungu yathatha indawo yemvunulo
yomdabu. Le mvunulo yomdabu kwakungeyona nje eyokufihla umzimba
kuphela kodwa yayinomsebenzi othile ewugcinayo. Yiyona eyabe ikhombisa
amabanga okukhula komuntu njengokuthi nje; ukwembatha kwentombi
akufani nokwembatha kukamakoti. Imvunulo 1iyasitshela ukuthi lona
yisangoma, lona yithwasa. Iyakhombisa futhi ukuthi lo ufelwe ngakho-ke
uzilile.

UCarey (1986:10) uma ehunyushelwe esiZulwini uthi ubuhlalu bafika eNingizimu Afrika
buvela eYurophu ezindaweni ezifana neVenice ne-Amsterdam. Amanye amakhosi
akwaZulu ayeshintshiselana nabahwebi ngokuthenga ubuhlalu ngamazinyo endlovu.
UCastello (1990:2) uthi ubuhlalu obuyingilazi bokuqala bafika eNingizimu Afrika
nabahwebi bama-Arabhu kanye namaPutukezi. UWood (1996:155) yena uthi ubuhlalu
bubalulekile  kakhulu  emikhosini yomdabu kwazise kuyahlotshwa  ngabo.
Kuyathengiselwana futhi ngabo kungekhona ukuthi ukuthengiselana kwenzeka kuma-
Afrika nabaseNtshonalanga kuphela, kepha naphakathi kwawo ewodwa ama-Afrika.
NgokukaNyathi (2000:73) ubuhlalu bafika la eNingizimu Afrika buvela ePhoenicia

naseNdiya futhi busetshenziswa kakhulu njengengxenye yemvunulo yomdabu.

2.3.4 Ababamba iqghaza ekwakhiweni kwemvunulo

Abesifazane yibona abakha imvunulo yabo. UStevenson noGrehem-Stewart (2000:148)

uma behunyushelwe esiZulwini bathi:

Abesifazane babhekene ngqo nomsebenzi wobuhlalu. Amantombazane
adluliselwa leli khono ngonina bese wona la mantombazane afundisane
wodwa. Kuyagqikelelwa ukuba umsebenzi wobuhlalu bawufunde besebancane.
La mantombazane ayafundiswa futhi ngodadewabo lobu buciko. Amatshitshi
ayahlukaniswa ngokweminyaka akhe amaqgembu. Ayaghudelana-ke Ia
magembu yilelo nalelo likhipha amangwevu lifuna ukuba kube ngowalo
umsebenzi wobuhlalu ohamba phambili.
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2.3.5 Imvunulo yomdabu nempucuko yaseNtshonalanga

Ukufika kwabelungu abanjengamaMishinali nempucuko yaseNtshonalanga kuleli zwe
kwaba nomphumela wokwehla kokugqokwa kwemvunulo yomdabu. Abantu bahlukana
amagembu amabili agqamile; amakholwa namabhinca. Abelungu babethatha ukugqokwa
kwemvunulo njengophawu lobuhedeni noma lokungakholwa. UStevenson noGrehem-
Stewart (2000:41-42) baphawula ngokwakuxoxwa nguMntwana wakwaPhindangene,
iNkosi uMangosuthu Buthelezi mayelana nemvunulo yomdabu. Uthi wakhulela
esigodlweni sasebukhosini bakwaZulu ehlala namakhosazana okwakungabazala bakhe,
azalwa yiNkosi uSolomoni kaDinuzulu. Njalo uma la makhosazana evunulile, ayesolwa
athethiswe ngothisha kanye nenkosikazi yomPhristi. Kwakuthiwa lokhu kwembatha
kuphambene nenkolo yobuKhristu, ngakho-ke akufanele bagqoke izimpahla zabahedeni.
UMntwana wakwaPhindangene ukhumbula nangesikhathi kunomcimbi wokugcotshwa
kwakhe njengomholi olandelayo ngokosiko, evunule. Akuzange kube kuhle kubefundisi
besonto laseSheshi. Omunye wesifazane waze wabeka umbono wokuthi uMntwana

wakwaPhindangene anqunywe ebandleni.

Ezindaweni zasemakhaya njengakwaNobamba imvunulo yomdabu iseyigugu kubantu
bakhona. Izingane zamantombazane uma ziya esikoleni ziyayikhumula le mvunulo
zigqoke umfaniswano wesikole. Uma sezibuya esikoleni ziphindela kuyo futhi imvunulo
yazo yomdabu. Amantombazane asebenzela abelungu bakwaNobamba ayaphoqwa ukuba
agqoke izingubo zaseNtshonalanga ukuze emboze amabele namathanga uma
esemsebenzini. UMorris noPreston-White (1994) bathi eNatali (osekuKwaZulu-Natali
manje) abantu abasembatha imvunulo yomdabu bathathwa njengabantu abangafundile
futhi abangasonti. Liyasetshenziswa igama “amabhinca” ukubahlukanisa kubantu

abafundile.

2.4 Imvunulo namabanga okukhula komuntu wesifazane

Kuyathokozisa ukubona abantu bembethe izinto zakubo zomdabu ezibanika isigqi,
isithunzi, ubuhle, igugu neqholo. UMsimang (1975:172-173) uthi, “imvunulo yomdabu

yayingagcini ngokufihla umzimba kuphela, kodwa kwakuba nemvunulo yemikhosi



namacece. lyizingubo zawokhokho ezazingeziphambili ngakho konke. Yabe ikhombisa
amabanga okukhula; ukwembatha kwetshitshi akufani nokweghikiza, okwengoduso,

okukamakoti, okwenkosikazi nokwesalukazi.”

2.4.1 Ukwembatha kwetshitshi
UVon Kapff (1997:19) uma ehunyushelwe esiZulwini uthi:

Itshitshi liyazighenya ngomzimba walo futhi alinamahloni ngokuwuveza.
Akunandaba noma lelo tshitshi likhulu noma lincane ngomzimba, ligqoka
unomndindi omfishane owakhiwe ngezinjweza zezindwangu ezihlotshiswe
ngobuhlalu. Liyahloba futhi ngobuhlalu lembathe nesiphuku lapho kumakhaza.

UMsimang (1975:177) uthi noma itshitshi selijutshiwe belingembathi lutho ngenhla kodwa
belihloba kuphela ngocu. Kwabe kulisiko kuqala ukuba lihlale njalo liwavezile amabele.
Kwakuthiwa liyahlola uma like lawamboza ngoba lokho kumboza kwakuchaza ukuthi

selikhulelwe.

2.4.2 Ukwembatha kweqhikiza
NgokukaMsimang (1975:179):

Itshitshi liyagoma bese libizwa ngeqhikiza. Ighikiza liyahlonipha ekhanda
ngokuthwala insonto enesighova noma ubuhlalu. Akufuneki ukuba ikhanda
lembozwe lonke, ngakho-ke insonto noma ubuhlalu buba yisibeba. Ighikiza
aliwavali amabele kodwa phezu kwawo lihlonipha ngobuhlalu obuyisibebana.
Kwesingezansi kuba yinjweza bese kuthi phezu kwayo kube umutsha
wamaghikiza. Injweza ayisandile, ngakho-ke indawo yayo isithathwe
ngamathawula.

2.4.3 Ukwembatha kwengoduso

Ingoduso yighikiza eseliceliwe noma eselilotsholwa. UVon Kapff (1997:130) uma

ehunyushelwe esiZulwini uthi:
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Ingoduso iyawamboza amabele ngendwangu ehlotshiswe ngobuhlalu. Ikwenza
lokhu ukuhlonipha abasemzini nokukhombisa ukuthi isiyalotsholwa. Ngezansi
ibhinca isidwaba ngakho njalo ukuhlonipha abasemzini. Kwesinye isikhathi
kucela bona abasemzini ukuba yembathe isidwaba.

2.4.4 Ukwembatha kukamakoti
UMsimang (1975:184) uthi:

Umakoti uhlonipha abazali bendoda, unina noyise nalo lonke uzalo. Utfaka
isicholo kanye nesidwaba bese ehlonipha ngesicwayo phezu kwamabele.

Zisekhona izicwayo nanamuhla, umehluko ukuthi azisenziwa ngotshani
okuthiwa ubendle noma udakazane kodwa sezenziwa ngezindwangu zesilungu.
Isidwaba siqala ebungodusini, sighubeke njalo kumuntu wesifazane esigqoka
noma ngabe useguge kangakanani. Ixhama lona ulibhinca enkabeni.

2.4.5 Ukwembatha kwenkosikazi

Inkosikazi isingasikhumula isicwayo uma isekhaya noma incelisa. Ukuvunula ngobuhlalu
akuseyona into eyigugu njengakumakoti. Uma kunemikhosi ethile, yilapho-ke izobonakala
khona inkosikazi ivunulile. Emahlombe ihlala ihloniphe ngolwembu noma injweza.
Ngenxa yokuqothuka kwenhloko lapho umuntu ekhula, isalukazi sibe sesithunga inhloko

ende engumbholonjana (Msimang, 1975:185).

2.5 Imvunulo nengxoxo eyixoxayo

Ubuhlalu njengengxenye yemvunulo uMsimang (1975:202) uthi babuyincwadi kaZulu.
Izintombi zaziyixoxa yonke indaba namasoka njengoba manje sezithumela izincwadi.
UVon Kapftf (1997:37) uyafakaza ngokuthi ngobuhlalu izintombi zazikwazi ukuthumela
imiyalezo ethile emasokeni azo. Intombi izobeka imizwa yayo yenkumbulo njengoba isoka
likude emajukujukwini edolobha elithile ngomsebenzi. UNyembezi noNxumalo
(1996:115) bathi intombi yayiyiloba incwadi ngokulandelanisa imibala ehlukene
yobuhlalu. Lobu buhlalu sebuthakiwe ukuba bukhulume indaba kuthiwa yixube.
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Intombi iyayiloba futhi incwadi ekhombisa ukuphelelwa yithemba. UZungu (2000:58) uthi

umgexo okuthiwa uthelekani, ngemibala yawo ehlukahlukene, uxoxa le ndaba elandelayo:

Umbala Isihumusho

wobuhlalu

Uhlamvu Ngigiqa amahlule, ngibuhlungu okwenkomo
olubomvu ikhwelwe ngungqasha, ngiyakuthanda.
Uhlamvu Ngeneme ngawe, ngiyakukhumbula.
olumhlophe

Uhlamvu Sengonda ngaluhlaza cwe, ngicabanga
oluluhlaza ngawe.

okotshani

Uhlamvu Wo! Liyadela inkankane elashona ngesikhala
oluyinkankane esashona abangani. Kudela okubonayo.

Incwadi equkethe umyalezo wokuphelelwa yithemba:

Umbala Indaba exoxwayo

Omhlophe Ngangikuthanda inhliziyo yami imhlophe qwa,
Obomvu manje isiphenduke yaba bomvu okwegazi,
Oncombo sengibonile ukuthi usungishiye phansi,

Ompofu ngalokho sengibonile ukuthi awunalutho, umpofu,
Olwandle ngangithi siyoye sifinyelele ezihlabathini zolwandle,
Oluhlaza sengonde ngaze ngaluhlaza cwe ngenxa yakho,
Omnyama ngangizimisele ngesidwaba, ngifisa ukukugana.
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Uthelekani (Zungu, 2000:74)

UMsimang (1975:180) uthi:

Isidwaba siyingubo yokuhlonipha abasemzini. Kosembethe siletha ugazi
nenhlonipho ngoba nezinsizwa ziye zikhanyelwe ukuthi lo osembethe
useyingoduso. Isidwaba-ke sixoxa indaba yokuthi osembethe uselotsholiwe
emzini othile, ngakho-ke akasathintwa.

2.6 Imvunulo nemikhosi eyahlukene
2.6.1 Umemulo

Ngokwesiko lesiZulu uyise wentombazane uyayemulisa indodakazi yakhe ngenhloso
yokumbonga umntanakhe ngokuziphatha kahle. UNtombela, uMathenjwa noDonda
(1997:21) bathi:

Ngalolu suku izintombi ebezihlalise leyo eyemuliswayo, kanye nayo, zibhinca
izidwaba ezitshelekwe konina. Ukubhincwa kwezidwaba kusuke kutshengisa
isigaba esisha sokukhula; okungukuthi intombi le isikulungele ukubhinca
isidwaba, isingagcagca inoma yinini. Intombazane yembathiswa umhlwehlwe
wenkomo ehlatshelwe yona lapha emahlombe.
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Leli siko lisagcinwa nakwaNobamba.

2.6.2 Umgcagco

Ukugcagcea nokugcagcelwa kungukuphelela kwalawo mabanga okukhula komuntu. Kuba
umkhosi omkhulu lapho intombazane isiphuma emzini kayise isiyogana. UMsimang

(1975:281) uthi:

Uyise wentombazane egcagcayo, umakoti, uyamvunulisa umntanakhe.
Umakoti ufaka isidwaba abophe amaxhama amabili phezu kwaso. Amanye
amaxhama alenga ezinhlangothini awele phezu kwaso isidwaba. Uyise
kamakoti uyazibopha naye ngexhama ukukhombisa ukuthi ulusizi
ngokwehlukana nomntanakhe. Emahlombe umakoti wembatha izikhumba
zensimba eziyofike ziqoshwe phambili kube yizinjobo zowakwakhe.
Wembatha imvakazi bese ehloba ngobuhlalu aze angabe esabonakala. Ekhanda
ufaka isicholo sakhe.

UVon Kapff (1997:38) ehunyushelwe esiZulwini uyavumelana noMsimang (1975)
ngendlela avunula ngayo umakoti ngosuku lomgcagco. Uthi umakoti ufaka isicholo
esenziwe ngensonto kanye nemvakazi nayo eyenziwe ngensonto. Le mvakazi ibumboza
bonke ubuso bungabonakali. Uhloba nangezimpaphe ezihlonywa kumbhama. Lezi
zimpaphe zimele izinkomo wuyise azitholile njengelobolo. Emahlombe wembatha
isikhumba sengwe agqize nangamashoba ezingalweni. Ubhinca isidwaba esenziwe

ngesikhumba senkomo.
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Ukuhlonipha kukamakoti ogcagcayo

(Von Kapft, 1997:38)

2.6.3 Imvunulo noqobo lomuntu

Yilowo nalowo muntu ubonakala ngemvunulo yakhe ukuthi uluhlanga luni noma uyisizwe

sini. USamovar noPorter (1991:187) uma behunyushelwe esiZulwini bathi:

Imvunulo yabantu idlulisa imiyalezo yokuthi bona bangobani. Cishe emhlabeni
wonke abantu basaligcina isiko lokuvunula ngezimpahla zomdabu.
Owesifazane ogqoke wamboza wonke umzimba nobuso imbala, kudlulisa
umyalezo wokuthi lowo wesifazane uyiSulumane. Izindophi nezimvakazi
ziyingxenye yemvunulo yezindawo eziningi zomhlaba wama-Arabhu.

Bayaghubeka oSamovar noPorter (1991) ngokuthi:

Noma ngabe lowo muntu ugqoke amabhuzu esikhumba noma akafake
zicathulo, lokho kumele yena, kudlulisa umyalezo wokuthi ungubani nokuthi
leyo mvunulo iyingxenye yakhe.

UKhumalo (1994b:89) ukhanyisa kabanzi ngemvunulo noqobo lomuntu ngalolu hlobo.

Uthi:
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Iyona imvunulo ekushoyo ukuthi ungubani, wasiphi isizwe, esakhele liphi lona.
Iwuphawu Iwakho nesigxivizo sakho, hhayi kuphela ngaphandle nje, kepha
phakathi ekujuleni kwenhliziyo nasesizikithini sobunzulu bengqondo.
Imvunulo lena iwubuwena nokusekelwa kwakho okuphuza ezinzulwini
zendabuko yakho.

umZulu umXhosa

(DRUM: 25 kuMandulo 2007) (MOVE: 6 kuNhlaba 2010)
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umNdebele umSwati

(MOVE: 28 kuNhlangulana 2011) (BONA: kuNcwaba 2011)

2.6.4 Imvunulo nenkolo

Imibhalo iyakuveza ukuthi amakholwa ebandla lamaNazaretha elaziwa ngokuthi yibandla
lakwaShembe, asabambelele ekwembatheni imvunulo yomdabu. Imvunulo yabo ibonakala
kahle lapho besina. Amakhosazane (izintombi nto zebandla lamaNazaretha ezihambela
umkhosi wezintombi) zivunula ngombhamba ngenhla kwamabele naphezu kwenkaba.
UMpanza (2010:28) uchaza umbhamba ngokuthi uyisixhwexhwe esikhulu esakhiwe
ngobuhlalu obumhlophe namabala abomvu. Amabele awambozwa kodwa ahlala obala
ukukhombisa ukuthi lezi zintombi zimhlophe qwa, azinasici. Intombi egcagcayo ivunula
ngesidwaba esilethwe ngabasemzini isigede ukulotsholwa. Ekhanda ifaka inhloko
embozwe ngokungag