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ABSTRACT

The restoration of unity among Christians is at the centre of the Second Vatican Council.
Christ the Lord founded only one church. However, many Christian churches present
themselves to the world as the true heirs of Christ. Although Christians claim to be followers
of Christ, they differ in mind and practice and each take their different paths as if Christ were
divided. For the Vatican Council Fathers, such divisions contradict the will of Christ,
scandalise the world and disrupt the holy cause of preaching the Gospel to all nations.
Theological thinkers have extensively debated on how the practice of women’s ordination
have dominantly challenged the unity between the Anglican and Roman Catholic churches. It
is in this context that the study examines the ecumenical dialogue between the Anglican and
Roman Catholic churches on a gendered ministerial position of the two churches. It explores
in detail how women’s ordination is an issue of divergence between the two churches,
hindering their progress to full communion. Within the wider context of the mainline
churches, the dissertation applies the South African context in examining how matters
surrounding women’s ordination have influenced unity at the local level. This study was
motivated by the question of how current approaches to ecumenical dialogue between the
Anglican and Roman Catholic churches impact on issues of gender. To explore the
ecumenical dialogue on women’s ordination in the two churches, the study is informed by the
theoretical frameworks of feminist ecclesiology, and African women’s theologies. The
methodology is purely theological. Using the available literature, the research examines the
efforts in the ecumenical dialogue as established by the Anglican-Roman Catholic
International Commission (ARCIC). A look at some selected Second Vatican Council
documents which have provided a theological direction to ecumenical relationship with the
Roman Catholic Church and other Christian churches are considered. Given the nature of the
study, the correspondence between Canterbury and Rome on women’s ordination from 1975
to 1986 greatly informed the study. It also relied heavily on the official statements from the
Lambeth Conferences from 1920 to the present day. Finally, the study turned to receptive
ecumenism as a preferred method in ecumenical dialogue between the two churches.

Key Terms: African Women Theologians, Anglican, Ecumenical Dialogue, Feminist

Theologians, Gender, Lambeth Conference, Receptive Ecumenism, Roman Catholic Church,
Vatican 11, Women’s Ordination



CHAPTER ONE:
INTRODUCTION

Background and Context of the Study

The practice of the ordination of women and of gay people, have been at the centre of the
division between the Anglican and Roman Catholic churches. The two churches have offered
diverging responses on ethical problems of gender, homosexuality, contraception, and
abortion. The ordination of women and people in same sex unions add further challenges to
their full communion (Sedgwick, 2017:2; Sherlock, 2014:15; Olver, 2015:418). Based on the
available literature and on my own research, it is evident that many people who have written
on the ecumenical dialogue between the Anglican and Roman Catholic churches have
concentrated on doctrinal issues. Within the ecumenical movement, the two churches have
made significant progress in addressing differences of faith towards their full communion.
Similarly, on ethical issues, the two churches have committed their efforts to issues of war,
justice and human trafficking while paying little or no attention to issues of gender and major
differences in their ecumenical dialogue regarding these issues remain visible (Sedgwick,
2017:2).

In this study, | argue that in as much as many people have developed voluminous
documentation on the unity between the Anglican and Roman Catholic churches, disparities
on a gender approach to ministry is visible and have caused major challenges that have
greatly impaired their journey towards full visible unity. Peter Sedgwick, an Anglican
theologian serving on the Anglican-Roman Catholic International Commission (ARCIC I11),
an ecumenical body mandated to foster bilateral dialogue between the two churches, affirms
that there has been limited or no engagement on issues of gender in the ecumenical dialogue
for these two churches. He also insists that serious ethical questions such as contraception,
homosexuality, abortion and gender issues are at the centre of divisions between the Anglican
and Roman Catholic churches (Sedgwick 2017:2).

Based on the available literature, it is apparent that there is not much scholarly research on
the ecumenical dialogue between the Anglican and Roman Catholic churches concerning
gender issues. African Episcopal conferences from both churches have also not paid much
attention to this issue, especially from the perspective of dialogue. This study is both unique
and essential, as it tries to fill these gaps by analysing and bringing awareness, contributing to

the existing literature from the gendered perspective. My major aim in this research project,



therefore, is to propose a more adjusted view on gender that reflects and addresses the needs
of the contemporary time so that the two churches may collectively and ecumenically witness

to the world.

1.1.1. The Anglican-Roman Catholic International Commission

Since the visit of the Archbishop of Canterbury, Michael Ramsay, to Pope John Paul VI in
1966, the two churches have committed to overcome their historical divisions and attain the
full ecclesial unity after centuries of living apart (ARCIC Ill, 2017 Preface; The Malta
Report). This visit was followed by the establishment of the Anglican-Roman Catholic
International Commission (ARCIC), with the mandate to foster ecumenical progress between
the Anglican and Roman Catholic churches. This body is managed by the Pontifical Council
for Promoting Christian Unity (PCPCU) and the Anglican Consultative Council. The ARCIC
intends to identify a common ground between the two churches and to examine and resolve
the doctrinal differences that have been obstacles to achieving the ecclesial communion that
the two churches seek (ARCIC 111, 2017: Preface).

The initial phase of the ARCIC was conducted from 1970 to 1982. Prominent themes during
this period include doctrines on the Eucharist Ministry and Ordination and Authority in the
Church. This stage is referred to as the ARCIC I. The second phase was from 1983 to 2011,
commonly known as ARCIC Il. Here issues on the doctrine of Salvation, Communion,
teaching Authority and the role of Mary the mother of God were discussed. The third phase
of the Commission, ARCIC 11, which runs from 2011 to the present, is concerned with the
fundamental issues regarding the Church as Communion and ethical issues (ARCICI I,
2017: Preface). ARCIC I, Il, and Ill. ARCIC Il highlights that the mandate of the
commission is to evaluate and address the doctrinal differences that have been obstacles to
achieving the ecclesial communion that the two churches seek. Hietamaki (2010:92) observes
that for Adrian Hastings, the main task of the ARCIC was a supervisory role, where it was
mandated to supervise the Anglican and Roman Catholic relations on various levels of
pastoral care. This was not limited to seeing to the actual implementation of various stages
towards full communion, and had the emphasis on investigations into the possibility of
intercommunion and the study of Apostolicae Curae (RC Leo XIIl 1896), including a

thorough examination of the Anglican ministries (2010:92).

The Anglican—Roman Catholic dialogue is the most developed bilateral dialogue with regard

to ecumenical relationship since the Catholic Church’s official entry into ecumenical



dialogue with separated Christian churches. Through the ARCIC, the two churches have
generated and made critical evaluations and provided responses to ecumenical issues. Major
statements that have been issued so far include: the Doctrine on Eucharist (1971), Ministry
and Ordination (1973), Authority in the Church I (1977), Authority in the Church 11 (1981),
Salvation and the Church (1987), Church as Communion (1991), Life in Christ: Morals,
Communion and the Church (1994), Gift of Authority: Authority in the Church 111 (1999) and
the place of Mary: Grace and Hope in Christ (2005); these have been extensively debated.
The chapter traces the transformation of the Catholic Church’s self-understanding of
ecumenical relations by a short presentation of the ecumenical approach from the First
Vatican Council to the Second Vatican Council. In this chapter, the key research question
and sub-questions are highlighted. The chapter also explains the objectives of the study. it

concludes by providing the structure of the study.

Ecumenical Developments in the Roman Catholic Church
1.2.1. Ecumenical Efforts before Vatican |1

Pesch (2006) explains that in the past the Catholic Church saw the ecumenical movement as a
place of meeting which people from all walks of life could attend; Christians and non-
Christians were eligible, and hence, the Church of Rome saw it as a meeting which housed
large audiences of unbelievers and those who have turned away from Christ. From this
understanding, Rome could not attend such meetings; neither would any Catholic be allowed
to participate in such gatherings, lest they concede to a false Christian religion that has
detached or separated itself from the true church. It follows then, that the only possible way
to unity within Christianity was to advocate for a ‘return’ of all the separated Christian
churches to the one true church of Christ to which they once belonged (Pesch 2006:9).
According to Pesch, this approach is clearly stated in the encyclical letter Mortalium Animos
promulgated by Pope Pius XI in 1929. He states that the encyclical stated a clear ‘NO’ by the
Roman Catholic Church to all initiatives from the ecumenical movement. He observes that
this harsh rule was addressed in 1948 with the founding of the World Council of Churches
(WCC) in Amsterdam, when the Sacred Congregation of the Holy Office, which has since
changed to the Congregation for the Doctrine of the Faith, formulated some guidelines which
supported participation in dialogue on faith. The Church of Rome allowed bishops to
critically study the practices and doctrines of the separated Christian churches. Pesch adds
that the efforts toward reunion were disrupted by Rome preventing Catholic observers of

ecumenical meetings from entering Evaton, the city where the plenary meetings of the WCC



were held. However, Pesch notes that not all hope was lost. The Church of Rome records the
first ever ecumenical meeting in 1956, when Pope Pius XIlI, to the amazement of the entire
world, held a private encounter with a Protestant bishop, Otto Dibelius of Berlin (Pesch
2006:9).

1.2.2. Ecumenical Shift of the Catholic Church after the Second Vatican
Council

The earliest ecumenical encounter between Anglican and Roman Catholic churches were
held for the first time in 1960 when Archbishop Geoffrey Fisher visited Pope John XXIII at
his Vatican palace. Longenecker (2014), a former Anglican priest, explains that Pope John
XXIII’s election as Pope brought new beginnings in the ecumenical sphere of the Catholic
Church in relation to the separated Christian churches when he created the Secretariat for the
Promotion of Christian Unity. He says, in 600 years, the visit of Archbishop Fisher marked
the first from the Archbishop of Canterbury to the Vatican. According to Longenecker, on
during this historical the Pope encouraged the Anglican Church to return to the Catholic
Church which according he considered the only church of Christ. Responding to the Pope,
Archbishop Fisher indicated that it was of great importance for the two churches make
progress together than focusing looking back. Here the bishop expressed the impossibility of
the Anglicans getting back to the Catholic Church. (:2). Pope John XXIII suggested that
Archbishop Fisher meet with Cardinal Augustin Bea, who was heading the Secretariat for the
promotion of Christian Unity at that time, to facilitate ‘an official channel of communication’
between the two churches, and allow the Anglicans to be among the observers to the Second

Vatican Council.

Pesch (2006:28), provides an interesting reflection on the unfolding events of the Second
Vatican Council. He states that the council fathers made a major shift in the Catholic Church
concerning ecumenical dialogue; prominent documents to this effect are the Decree on
Ecumenism, Unitatis Redintegratio and Lumen Gentium, the Constitution on the Church.
FitzGerald (1996:134) observes that Unitatis Redintegratio recognized the importance of
Christian unity and affirmed the involvement of the Roman Catholic Church in ecumenical
dialogues. In its introduction, Unitatis Redintegratio states that,

The restoration of unity among all Christians is one of the concerns of the

Second Vatican Council. Christ the lord founded one church and one church

only. However, many Christian communions present themselves to men as the

true inheritors of Jesus Christ; all indeed profess to be followers of the lord but
differ in mind and go different ways, as if Christ were divided. For the synod



fathers, such divisions only contradict the will of Christ, scandalize the world,
and damage the Holy cause of preaching the gospel to every creature (UR #1).

Additionally, Sherlock (2014:3) asserts that Unitatis Redintegratio marked the official entry
in ecumenical dialogue not only between the Roman Catholic Church and other Christian
churches, but also with the Anglican Church, which among the separated Christian churches
is highlighted in the document of having a special status with the Catholic Church. For
Sherlock, the Decree has greatly informed the (ARCIC). Hietamaki (2015:7) concedes that
during this historical gathering, the Roman Catholic Church moved away from its traditional
understanding of ecumenism as a ‘return’ of the separated Christian churches to the Church
of Rome.

Mark Langham (2014) is a Catholic priest who served as secretary to the Vatican’s dialogue
with the Anglican and Methodist churches from 2008 to 2013 at the (PCPCU). Langham
explains the main functions of the council. As the initiative of the Second Vatican Council
with the responsibility to oversee the bilateral talks between the Catholic Church and other
Christian churches. He observes that it is mandated to foster ecumenical talks internally in the
Catholic Church, and to actively participate in dialogues at a wider level with other separated
Christian churches. (2014:2). He explains that in order to fulfil its mandate, the PCPCU has
two sections, the Eastern and the Western. According to him, the Eastern section manages
relations between the Catholic Church and the Orthodox churches; they include: Greek,
Russian, Romanian, and Serbian. The Western section is in long-standing dialogue with the
churches of the Reformation, the Lutherans and Reformed churches, among them Calvinists,
Presbyterians and the Church of Scotland, the Methodists and Anglicans. He notes that there
are current engagements with the Baptists, Pentecostals, the Salvation Army, and the Old
Catholics, and, most recently, with the Mormons. For Langham, the work of the PCPCU has
changed the manner in which the Catholic Church relate with the outside world and the
separated churches in the past five decades. It is now able to acknowledge that there exists
within them elements of catholicity (2014:3). One can definitely argue that without the

PCPCU, there would be not be ecumenical encounters in the Roman Catholic Church.



1.3. Key Research Question

How does the current approach to ecumenical dialogue between the Anglican and Roman
Catholic churches impact on issues of gender? It also aim at addressing the following sub-

research questions.

1.3.1. Sub-research Questions

- What is the current state and focus of the ecumenical dialogue between the Anglican
and Roman Catholic churches?

- What place, if any, is afforded to questions of gender in ecumenical dialogue between
the Anglican and Roman Catholic churches?

- What contributions might increase the visibility of gender issues in ecumenical
dialogue for fostering full communion between the Anglican and Roman Catholic

churches?

1.3.2. Objectives of the Study

- To explore the current state and focus of ecumenical dialogue between the Anglican
and Roman Catholic churches.

- To identify if there is any place afforded to questions of gender issues in ecumenical
dialogue between the Anglican and Roman Catholic churches.

- To track and examine contributions that might increase the visibility of gender issues
in ecumenical dialogue for fostering full communion between the Anglican and
Roman Catholic churches.

Structure of the Study

Chapter one provides the basic introduction and background to the study. It sets out the
objectives of the study. The chapter discusses the importance of the encounter between the
Archbishops of Canterbury, Michael Ramsey and Pope John Paul VI as the starting point of
the long term ecumenical relationship between the Anglican and Roman Catholic Churches.
This chapter explore the ecumenical potential of the Roman Catholic Church before and after
the Second Vatican Council in order to appreciate the shift made by the Catholic Church in
relating to the separated Christian Churches and to the outside world. The structure of the

study is also presented in chapter one.

Chapter two is a presentation of the literature review. It highlights the implications of

women’s ordination to the desired full communion between the Anglicans and the Catholics.



It also explores how ARCIC has proved an important tool for the ecumenical journey
between the Anglican and Roman Catholic churches. It discusses the purpose of ARCIC and
the key themes that have guided their bilateral dialogues and the achievements that have been

made since the initiation of the commission.

Chapter three offers the methodology of the study. It also provides the theoretical frameworks
that the study will use. In this chapter, proponents of feminist ecclesiology and African

women’s theologies as critical theories of liberations are explored.

Chapter four considers the position of the Anglican Church on women’s ordination. It
explores how this has caused internal schism and the means applied to address the divisions
within the Anglican Communion. The chapter also tracks the Catholic Church’s self-
understanding on the ordination of women. It identifies the teachings of the magisterium on
women’s ordination and examines the internal reactions that have arisen from the position of

the church on women’s ordination.

Chapter five examines how women’s ordination has proved to be a barrier within the
ecumenical dialogue between the two churches. It focuses on the gendered dimension of
ordination, establishing significant correspondence that has occurred between the authorities
of the two churches on the matter. It shows how women from both churches have responded
to the state of affairs concerning women’s ordination. The chapter also indicates how feminist
thinkers have contested and named the non-ordination of women as oppressive in the

patriarchal and hierarchical structures.

Chapter six contextualizes the study. It examines the ecumenical dialogue between the
Anglican and Roman Catholic churches in South Africa. The chapter ends with some

theological reflections of the study.

The seven and final chapter concludes the study by providing a summary of the study,

presenting the limitations and recommendations for further research.






Chapter Two: Literature Review
2.1. Introduction.

The previous chapter was an introductory chapter. It laid down the basic introduction and the
background to the study and presented the objectives of the study. Chapter two is an
extensive presentation of the literature review. The chapter explores the views of theological
thinkers who have extensively discussed the topic under study. The literature review has been
categorized in two sections. In the first section, I highlight how the ordination of women has
been a contentious issue within the respective churches and a challenging issue in their
ecumenical dialogue. Although the ordination of gay people is not part of the discussion, it is
included in this section as it causes further challenges and divisions within the Anglican
Church and in the ecumenical dialogue between the two churches. The second section
discusses the ecumenical body which has fostered the ecumenical dialogue between the
Anglican and Roman Catholic churches. The section discusses the fundamental themes and

the successes in the bilateral talks between the two churches.

2.2. Anglican and Roman Catholic Ecclesiologies.

A clear understanding of the ecclesiology of the Anglican and Roman Catholic churches will
guide a self-understanding of the two churches in the matters of moral ethics. In his book
chapter titled, ‘Anglican ecclesiology’, Avis (2008b:202) provides an outline, indicating the
features of the Anglican Church. He says that although Anglicans have reverence for the
Word of God and consider tradition, they also take into consideration biblical criticism,
historical scholarship and what the modern society and sciences have to offer. For Avis, free
and honest discussions and pastoral endeavours are elements that sustain Anglicanism.
Richard Lennan (2008:236) in his work, Roman Catholic Ecclesiology, observes that the
Roman Catholic Church, since the Council of Trent (1545-63), has been an institutional
church guided by order and authority sustained by the First Vatican Council’s definition of
papal infallibility. These characteristics of the Catholic Church are based on three principles:
Jesus being the founding figure of the church and the appointment of Peter to lead the flock,
and the church’s role as the means of salvation and its authoritative power over all except
God. However, Lennon is quick to mention that the advent of the Second Vatican Council
brought a great change in the self-understanding of the Catholic Church, where the
institutional church made a shift to much more flexible images. For instance, the encyclical of
Pope Pius XII on the church, Mystici_Corporis Christi_(1943), understood the church as the



mystical body of Christ, moving away from the church as a ‘perfect society’, while Lumen

Gentium’s chief image of the church is the people of God.

The Anglican-Roman Catholic Theological Consultation in the United States of America
(ARCUSA) provides a significant contrast in the understanding of moral teaching between
the Anglican and the Roman Catholic churches. In their work, ‘Ecclesiology and Moral
Discernment: Seeking a Unified Moral Witness’ (2014), the members observe that the
uncoordinated moral teachings of the Anglican Church are prone to possible error and
correction and provide difficulties in comparisons in the manner in which the Episcopal
Church and the Roman Catholic Church provide their teachings. In this context, the Roman
Catholic Church is directed by the supreme and authoritative teaching of the Magisterium in
collaboration with the bishops, or by the bishop of Rome who, acting together with the
bishops, leads the body of bishops. The individual churches of the Anglican Church are
episcopally managed and self-governing, with shared bodies or ‘instruments for consultation

and the articulation of teaching across the communion’ (ARCUSA 2014:10).

The ARCIC Il highlights that the main responsibility of the Commission is to resolve and
examine the historical differences that have been obstacles to achieving ecclesial communion
that the two churches seek (ARCIC IlI, 1). Since the establishment of the Commission, the
Anglican and Roman Catholic churches have discussed a range of doctrinal, ecclesial and
moral issues in their bilateral dialogues (Root 2015:3). The most contentious differences in
the ecumenical talks by the two churches are of a moral nature. They include gender and

sexuality issues.

In Ministry and Ordination, (Elucidation 1973#5; ARCIC I, 1973 #2), the Commission
acknowledged that the practice to ordain women has caused for the two traditions serious
barriers towards their reconciliation (#5). In their works, Conway (2008:572) and Holmes
(1987:14) highlight that the ordination of women has threatened the ecumenical progress
between the Anglican and Roman Catholic churches. Holmes explains that, to this effect,
there have been exchanges of communication from both authorities. For example, Pope John
Paul 11 reacted to the decision by writing a letter to Archbishop Robert Runcie of Canterbury
in 1984. In this letter the Pope raised serious concerns about the growing numbers of
Anglican provinces training women and allowing them to be ordained as priests. According
to the Pope, such activities deter the progress to full unity (1987:14). In response, Runcie
conceded that the issue of ordaining women to the ministerial priesthood by the Anglicans is
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a divisive and controversial matter in the dialogue and within the Anglican Church. (Holmes
1987:14). The United States Conference of Catholic Bishops (USCCB), in their statement on
the ordination of women, observes that the current issues of women’s ordination to
priesthood and episcopate have become persistent issues in the two churches. The bishops
affirm that since 1976, the authorities in the Roman Catholic Church have strongly
maintained that only males are eligible to exercise priestly ministry (USCCB Statement on
Women’s Ordination #5). However, they note that the differences on the matter will not

affect the works of ARCIC towards its goal.

In their statement on Morals and Discernment, the Anglican and Catholic bishops
acknowledged that the differences in content, specificity and detail in the moral teachings in
the two traditions is indicated by the manner in which authority is exercised. (ARCUSA 2014
#4). According to ARCIC, the differences that have arisen between the two churches are
serious (#88). Thus, from the past, the Commission observed that although the two churches
have failed to reach consensus on critical matters concerning their teaching on morals, they
have both maintained ‘the same vision of human nature and destiny fulfilled in Christ’
(ARCIC 1994 #96).

Sedgwick affirms that there has been limited or no engagement on issues of gender and
sexuality in the ecumenical dialogue of the two churches. He also insists that serious ethical
questions are at the centre of divisions between the Anglican and Roman Catholic churches
(Sedgwick 2017:2).

2.3. Anglicanism and Catholicism on Women’s Ordination and Gay People

The ordaining of women to priesthood does not only poses a challenge to the bilateral talks
among the two traditions, but is also seen as a matter of concern within the Anglican Church.
For example, Hannaford (2004:7) and Rowell (2004:139-140) explain that the decision made
by the General Synod of the Church of England in 1992, which allowed women to be
ordained to the priesthood, has caused a lot of divisions within the Anglican Church. Those
who are opposed to the practice maintained that the ordination of women is not in accordance
with the apostolic tradition of the church. They observe that the challenge that the Church of
England face is to urgently put in measures to prevent further divisions and give pastoral care
to those who refuse the practice (Hannaford 2004:75; Rowell 2004:139-140). The Eames
M