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ABSTRACT
This thesis seeks to understand the political, socio-cultural and ecclesiastical circumstances

which explain why ethnicity is a recurrent problem in the border dispute between the Livingstonia

and Nkhoma Synods of the Church of Central Africa Presbyterian (CCAP) and why it has reached
a stalemate (B 3). To accomplish this, the study engages a combination of three theories developed
by Antonio Gramsci, Horace M. Kallen and David J. Bosch, namely the Gramscian Hegemonic
Theory, Cultural Pluralism Theory and Mission in Unity Theory, in that order. Methodologically,
it relies on documentation, interviews and archival sources.

This thesis provides a historical background to the Livingstonia-Nkhoma border dispute. It also
has shown that after the transfer of (A1) the Kasungu Station to the Dutch Reformed Church

Mission by the Livingstonia Mission the boundary between the two missions was the Dwangwa
River in the Kasungu District and the Bua River in the Nkhotakota District, as agreed in 1923 and
affirmed in 1958. However, the boundary was purposely disregarded for missiological and
political reasons. This is why the study argues that the Livingstonia-Nkhoma border dispute is not
territorial, but rather it is political along ethnic lines. Ethnicity is employed by the elite and
bourgeoisie who prey on the people’s perceptions towards language, educational and economic
discrepancies, as a tool for in-group mobilisation and counter-mobilisation. It is through the
attempt to dominate the other ethnic groups and resist the domination resulted into the border
dispute between the Livingstonia and Nkhoma Synods. Therefore, ethnicity represents dominance
and resistance. This also explains why the border dispute reached a stalemate. Therefore, the study
argues that the ethnic cleavages between the Chewa and non-Chewa, as presented in the
Livingstonia-Nkhoma border dispute, were not based on primordial motives, but rather it was
consciously crafted for mobilisation by the elites and the bourgeoisie within the CCAP. 1t is a
creation of the church leaders with support of few church members. The church leaders showed

more loyalty to their Synods than to Christianity and ecclesiastical unity. Their action is not only
against the missio Dei but it is counterproductive to the nation-building. It is divisive and a betrayal
to the Christian church’s noble calling in the fragmented world. The thesis has also shown that if
religious and ethnic identities overlap, most ordinary church members, unlike their leaders, show
loyalty to Christianity as their common bond. In the light of the no-border resolution, the study
asks whether there is one CCAP or many CCAPs, and whether the missiological approaches opted
for by the two Synods are in tandem with the missio Dei. (B 3)
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CHAPTER ONE

INTRODUCTION

1.1  Background and Motivation to the Study

This study seeks to explain why ethnicity in a recurrent problem in (B 0 the border dispute

between the Livingstonia and Nkhoma Synods of the Church of Central Africa Presbyterian
(CCAP)_and why it has reached a stalemate B 5. The crux of the matter was that the two Synods
made different claims what was the boundary between them after the transfer of the Kasungu
Station from the Livingstonia Mission to the Dutch Reformed (DRCM) in 1924. The Synod of
Livingstonia claimed that the Dwangwa and Bua Rivers were its southern boundary in Kasungu
and Nkhotakota Districts between the Nkhoma Synod and itself (in figure 1.1). Similarly, the
Nkhoma Synod made a claim that the Milenje Stream and the Dwangwa River as its northerly
boundary in the Kasungu and Nkhotakota Districts between the Synod of Livingstonia and itself
(in figure 6.7). Since the emergency of this border dispute in 1956, there has been no lasting
solution to the problem. The Livingstonia-Nkhoma border dispute has been debated along ethnic
lines. It is embedded in the history of the two Synods and Malawi as a nation. Considering how
this border dispute has been debated, this thesis argues that the border dispute was not territorial,
but rather it was political. As the study will show, ethnicity displays dominance and resistance.
Various studies on ethnicity in Malawi, particularly between the Chewa of the Central Region
and ethnic groups in northern Malawi, have highlighted that colonial administration policies,
missionaries’ language manipulation?, the group experience of some Malawians who suffered

under the despotic rule of Dr Banda?, and demographic size contributed to the ethnic cleavages.?

1. vail and L. White, “Tribalism in the Political History of Malawi” in The Creation of Tribalism in Southern
Africa, London: University of California Press, 1989, 169-173, 179, W.C. Chirwa, “Democracy, Ethnicity and
Regionalism: The Malawian Experience, 1992-1996” in Democratization in Malawi: A Stocktaking, edited by Kings
M. Phiri and Kenneth R. Ross, Blantyre: CLAIM, 1998, 52-69; B. Mkandawire, “Ethnicity, Language and Cultural
Violence: Dr Hastings Kamuzu Banda’s Malawi, 1964-1994,” in The Society of Malawi Journal, 63: 1, 2010, pp 23-
42.

2D. Kaspin, “The Politics of Ethnicity in Malawi’s Democratic Transition,” in The Journal of Modern African Studies,
33: 4, 1995, 616.

3 D.N. Posner, “The Political Salience of Cultural Difference: Why Chewas and Tumbukas Are Allies in Zambia and
Adversaries in Malawi,” in American Political Science Review, 98: 4, 2004, 531.
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However, the question of what happens when religious and ethnic identities overlap has not been
adequately addressed. It is against this background that this study asks why ethnicity is a recurrent
problem in the border dispute between the Synod of Livingstonia and the Nkhoma Synod of the
Church of Central Africa Presbyterian (CCAP), and why the border dispute is still unresolved

(B5). This study seeks to understand the political, socio-cultural and religious circumstances which
explain why ethnicity is a recurrent problem in the border dispute of the two Synods, why the
border dispute is an outstanding issue in the CCAP (B 6). While the study discusses ethnicities as
they manifested, understood and defined by the CCAP, its focus will be on the history of the CCAP

border dispute, and how these ethnicities have been exposed as a result of border dispute debates
(B 01). This study focuses on the period from 1875 to date although the border dispute began in
1956 (A 9). The year 1875 has been chosen because it was when the first Christian mission was
permanently established in the region of Lake Nyasa. The topic under investigation is part of the

studies that discuss how ethnic preferences shape ecclesiastical and political debates in Africa in
(A11) light of the politics of inclusion and exclusion. This thesis will be read using the lens of the
three theories, namely, the Gramscian Hegemonic Theory, Cultural Pluralism, as popularised by
Horace Kallen, and Unity in Mission, as espoused by David Bosch. This chapter provides an
overview of the study, and raises the main questions to be interrogated in the subject under
investigation. This chapter also discusses the research design, the theoretical framework, as well

as the significance, and it ends with the thesis chapter outline.
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Figure 1.1 Map showing the first boundary between the Livingstonia Mission and the DRCM

following the meeting of 1923 between two missions




1.1.1 Brief historical background to the border dispute

This section gives a brief introduction to history of the CCAP border dispute. To begin with,
the CCAP was formed in 1924, following the amalgamation of the Blantyre Mission of the
Established Church of Scotland and the Livingstonia Mission of the United Free Church of
Scotland. In 1926, the Nkhoma Dutch Reformed Church Mission joined the CCAP after a long
discussion with the Livingstonia missionaries, especially Robert Laws. The Kasungu Station (B
12) of the Livingstonia Mission was handed over to the DRCM in order to persuade the DRCM to
join the CCAP.* By 1926, the three missions, despite having different backgrounds of origin and
traditions, formed one united Church, the CCAP. It is the transfer of Kasungu Station that is crucial
to the understanding of the border dispute between the Nkhoma and Livingstonia Synods.

In church circles and in the academia, it is alleged that the transfer of the Kasungu Station was
based on ethnicity, and that the boundary between the two missions was ambiguously established.
It is also said that the use of language in worship services in the Synod of Livingstonia’s
congregations in the north of the Kasungu and Nkhotakota Districts between the late 1960s and
the mid-1970s, contributed to the border dispute.® However, the question of whether the boundary
was established after the transfer is not properly documented in the literature.

Some scholars have linked the Livingstonia-Nkhoma border dispute to the creation of the
regional boundaries in 1921 by the colonial administration, in which the country was divided into
three administrative regions (they were then called provinces): the Southern Region, the Central
Region and the Northern Region. On this basis, most studies have concluded that ethnicity,
regionalism and religion in Malawi are coterminous.® This assumption is historically incorrect
because these studies do not take in consideration the fact that the 1921 regional boundary was
altered three times. Secondly, they mistake the 1946 regional boundary for the 1921 provincial

boundary, which are two different entities. Furthermore, they assume that the CCAP Synods’

4 C.M. Pauw, Mission and Church in Malawi: The Study of the Nkhoma Synod of the Church of Central Africa
Presbyterian 1889-1962, Th.D. diss., University of Stellenbosch, 1980, 271.

> CCAP General Assembly, “Report of the Commission of Inquiry on the Border Dispute between the Synods of
Livingstonia and Nkhoma,” Lilongwe Office, 2006, 10; W.L. Brown, “The Development in Self-Understanding of
the CCAP Nkhoma Synod as Church During the First Years of Autonomy: An Ecclesiological Study,” Th.D. diss.,
University of Stellenbosch, 2005, 250; H.F.C. Zgambo, “Conflict within the Church: A theological Approach to
Conflict Resolution with special reference to the Boundary Dispute between Livingstonia and Nkhoma Synods in
Malawi,” MTh Thesis, University of Fort Hare, 2011, 39.

6 L. Vail and L. White, “Tribalism in the Political History of Malawi” 152.
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boundaries were identical to the regional borders,’ yet they are not. This does not underestimate
the Synods’ influence in each of the political regions, but points out to the fact that the common
understanding of the region’s geography is misleading.

The Blantyre Synod had most congregations in the Southern Region and some congregations
in the Central Region, particularly the Ntcheu District. Similarly, the Nkhoma Synod had most
congregations in the Central Region and some congregations in the Southern Region, specifically
in the Mangochi District. Similarly, the Synod of Livingstonia had congregations in northern
Malawi, eastern Zambia and some in central Malawi, particularly in the Nkhotakota and Kasungu
Districts. This geographical description is completely misleading, and misrepresented in most
studies discussing the history of the CCAP, on the one hand, and discussing politics, ethnicity and
religion, on the other hand. This is why historians, in telling the history of the CCAP, begin by
saying that the Blantyre Mission came to the Southern Region, the DRCM to the Central Region,
and the Livingstonia Mission to the Northern Region.® This narrative is historically incorrect, and
a misrepresentation of the CCAP history, as Chapters Two and Three will show.

Another factor related to the border dispute is the establishment of agricultural estates in north
Kasungu and Nkhotakota Districts. After independence, the Malawian government emphasised
agriculture, which led to the establishment of tobacco and sugar estates.® The north of the Kasungu
and Nkhotakota Districts were considered as potential areas where these economic activities could

be developed (B 7). The establishment of the estates led to an influx of local migrants from other

parts of the country, to work in these estates.'® These estates were established in the area that was
under the CCAP Synod of Livingstonia, whose indigenous official languages were Chitumbuka
and Chitonga. It is reported, in church, media and academic circles, that CCAP members who were
working on these estates and who had a Nkhoma Synod background complained that both
Chitumbuka and Chitonga were difficult to speak and understand. This led them to plant their own

prayer-houses so that they could worship in their mother-tongue — Chichewa.! This assumption

" E. Kayambazithu and Falata Moyo, “Hate Speech in the New Malawi” in A Democracy of Chameleon: Politics and
Culture in the New Malawi edited by Harri Englund, Blantyre: CLAIM, 2002, 92.

8 J.M. Cronje, Born to Witness, Pretoria: Institute for Missiological Research, 1982, 87.

9 R. Carver, Where Silence Rules: The Suppression of Dissent in Malawi, London: Africa Watch Report, 1990, 18-19;
J. Harrigan, From Dictatorship to Democracy: Economic Policy in Malawi 1964-2000, Hampshire: Ashgate
Publishing co, 2001, 12, 31.

10 Interview (A14) Mr Edgar Kamanga at Mphomwa Trading centre, Kasungu on 24/01/2015.

11 Mother tongue refers to first language a person learnt as a child, although it is not always the (A 16) link to one’s
membership to a particular ethnic group. However, it is difficult to completely disassociate one’s ethnic membership
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has led most studies to say that the Livingstonia-Nkhoma border dispute started in the mid-1960s.1?
Yet the border dispute predates the opening of agricultural estates in this area. As a result, these
studies do not consider other historical factors within the CCAP history or ask deeper questions.
For example, what led to the border dispute in 1956? Martin Ott, questioning the simplistic use of
the word regionalism, asked why the literature on religion and regionalism focuses on the CCAP
alone. He noted that other mainline churches, such as the Anglican Church and the Roman Catholic
Church, have the same structures.® Besides Ott, there is no study that (A 13) (B 7) has asked why

the border dispute is a problem for the CCAP alone, and why the Roman Catholic Church, which
has the same population characteristics as those of the CCAP in the north Kasungu and Nkhotakota
Districts, does not have the same problem.

Another issue to consider is why the Livingstonia-Nkhoma border dispute resurfaced during
the period when Dr Banda was politicising ethnicity by excluding non-Chewa ethnic groups from
the public space. The Banda regime banned Chitumbuka as a medium of instruction in schools, in
the media and public spaces when the Nkhoma and Livingstonia Synods started to contest their
border along ethnolinguistic differences.’* The question is whether the two events were
concomitant or accidental.

Since 1956, the issue of the border dispute has been discussed between the two Synods, without
finding a lasting solution.™ There were several attempts to resolve the border dispute by partner
churches and ecumenical bordies to which CCAP is a member such as the Church of Scotland,
Presbyterian Church in Canada, Presbyterian Church in Ireland, Presbyterian Church in USA, the
Dutch Reformed Church, World Council of Reformed Churches and the Southern Africa Alliance
of Reformed Churches. Their efforts to resolve the dispute proved futile.

In 1990, after the CCAP General Synod and partner churches failed to solve the border dispute,
the Synod of Livingstonia passed a resolution of no-border between the Nkhoma Synod and itself.

Although the Synod of Livingstonia passed the resolution of no-border, it did not immediately

to mother’s tongue because most people are inclined to communicate in (A 15) a language associated with their
ethnicity.

12W. L. (A 17) Brown, “The Development in Self-Understanding of the CCAP Nkhoma Synod as Church During the
First Years of Autonomy: An Ecclesiological Study,” Th.D. diss., University of Stellenbosch, 2005, 251.

13 M. Ott, “The Role of the Christians Churches in Democratic Malawi (1994-1999) in Malawi’s Second Democratic
Elections, edited by Martin Ott, Kings M. Phiri & Nandini Patel, Blantyre: CLAIM, 2000, 135.

14 G.H. Kamwendo, “Ethnic Revival and Language Associations in the New Malawi: The Case of Chitumbuka” in A
Democracy of Chameleon, edited by Harri Englund, Blantyre: CLAIM, 2002, 141.

15 Interviewed the Very Rev. Dr F.L. Chingota (2000-2006 General Synod Moderator) at Zomba Theological College
on 29/01/2015.



implement it. It only implemented the no-border resolution fifteen years later, after Malawi
returned to multiparty politics. The question is, why did the Synod of Livingstonia find it necessary
to implement the 1990 no-border resolution at this time and not during the one-party era.

This account provides a background to the main problem of this study. In a preliminary survey,
the researcher conducted research on the church records, church press releases, the Report of the
2006 Commission of Inquiry on the CCAP Border Dispute and newspapers, as well as fieldwork?®,

which all indicated that the issue underpinning the border dispute was, and still is ethnicity.’

1.1.2 Statement of the problem

The main problem for this study is why the border dispute between the Synod of Livingstonia
and the Nkhoma Synod of the Church of Central Africa Presbyterian (CCAP) reached a stalemate,
and why ethnicity is a recurrent problem in this border dispute. Critical to the study is that ethnicity
is emerging as one of the critical political, socioeconomic and ethno-religious issues in Africa and
the global village.*® What happens when religious and ethnic identities overlap, as is the case in
the border dispute between the Livingstonia and Nkhoma Synods of the CCAP?

In his recent study, Daniel N. Posner ascribed ethnic cleavages between the Chewa of the
Central Region and the non-Chewa ethnic groups, found in the Northern Region of Malawi, to
demographic size.*® However, Posner’s explanation is unsatisfactory, as it fails (A) to take into
consideration other important aspects of the history of Christianity in Malawi and colonial and
postcolonial legacies that have shaped Malawian history. Like the authors of other studies, Posner
assumed that the Northern and Central Regions are ethnically and linguistically Tumbuka and
Chewa, in that order.?’ This view does not take into consideration the fact that not all people in the

two regions accept to be ascribed, or described as, Chewa or Tumbuka. The people of these two

16 The outcome of fielwork conducted in Malawi showed that ethnicity was used as a resource by church leaders.

171 conducted a survey in Malawi, and the data was analysed with content analysis and NVivo 6. The results indicated
that ethnicity is one of the recurrent issues underpinning the border dispute between the CCAP Livingstonia and
Nkhoma Synods.

18 C. Lentz, “Tribalism and Ethnicity in Africa,” in Cah. Sci. Hum., 31:2, 1995, 304.

19 D.N. Posner, “The Political Salience of Cultural Difference: Why Chewas and Tumbukas Are Allies in Zambia and
Adversaries in Malawi,” 531.

20 |bid, 531; See also L. Vail and L. White, “Tribalism in the Political History of Malawi,” 173.
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regions (B 8) are ethnically and linguistically distinct from the two mentioned ethnic groups. 2
Malawian regions are ethnically and linguistically heterogeneous.

Further to this, church historians pay very little attention to how ethnicity interfaces with
religion, and most studies on ethnicity in Malawi do not look at history as a process. Vail observed
that most studies on ethnicity are primarily concerned with the situation at the time that a
phenomenon is studied.?? For example, most (B 9) studies on ethnicity, conducted on, and in (A
20) Malawi after 1994, were largely influenced by the electoral outcome of 1994, without
considering other historical factors. Martin Ott rightly observes, “A blunt use of the term
regionalism does not take into account the differentiated will of the voter.”?® It can be added that
it does not also consider other factors that influence the electorate’s (A 19) decisions. As this study
will show, the assumption made on the basis of the 1994 electoral outcome has been challenged
by the electoral results of later elections. Hence, there is a need to re-examine the history of
ethnicity from the precolonial period, to ascertain how different ethnic groups have related to each
other in Malawi, with particular attention to acculturation, integration and intermarriage, and how
these sociological processes shape people’s ethnic identities.

The CCAP is not only one of the influential churches in the country, it is also the main political
player in the creation of Malawi as a nation-state, prior to and after 1890, amidst resistance from
the British Government and South African British Company to colonise the country.?* It was the
Scottish-oriented Synods that supported the African nationalists in their political struggle against
the British colonial government, which culminated in Malawi attaining independence in 1964, with
the Malawi Congress Party (MCP) as the governing party, and with Dr Banda as the Prime
Minister.?® In 1966, Malawi became a republic and Dr Banda became the State President.?®
Following the issuance of the 1992 Roman Catholic Pastoral letter, it were the Livingstonia and
Blantyre Synods of CCAP that turned the Roman Catholic Church (RC) Pastoral Letter (A 22)

2L This study uses the term “ethnic groups” as opposed to “Tumbuka” because the (A 21) term Tumbuka is confusing.
See G.H. Kamwendo, “Ethnic Revival and Language Associations in the New Malawi: The Case of Chitumbuka”,
143.

22 . Vail, “Introduction: Ethnicity in Southern African History,” in The Creation of Tribalism in Southern Africa
edited by Leroy Vail, Berkeley: University of California Press, 1989, 1, 2.

23 M. Ott, “The Role of the Christians Churches in Democratic Malawi,” 135.

2 A.C. Ross, Blantyre Mission and the Making of Modern Malawi, Blantyre: CLAIM, 1996, 85, 103.

25 J. McCracken, “Democracy and Nationalism in Historical Perspective: The Case of Malawi,” in African Affairs, 97:
387, 2002, 238.

% Hansard, Malawi Parliament, 7" October, 1965, Zomba: Government Print, Synod of Livingstonia Archive (SLA),
Box 67.



into a political discourse, leading Malawi to return to multiparty politics in 1994.2” This is why
most historians regard the CCAP as a midwife or power broker and a custodian of national
identity.?

In reference to the Rwandan scenario, Ott, however, has warned against the propensity of
having “high expectations towards Christian churches and their possibilities to mitigate the
negative effects of tribalism and regionalism in the modern democratic system.”?® Putting too
much emphasis on the functional aspect of the Christian churches could jeopardise a balanced
assessment of the role of the Christian church in society. To balance the equation, there is a need
to critically re-examine how the Christian church could be functional and dysfunctional in its
witnessing. For example, since the CCAP Livingstonia-Nkhoma border dispute took a new shape
in the 2000s, the CCAP is no longer perceived as a midwife in political transition or a custodian
of national unity and constitution, but rather it is (A 23) regarded as a catalyst of inter-ethnic
tensions and conflicts. This juxtaposition invites to re-examine the role of the Christian church in
the society, in the context of the (A 24) ongoing border dispute.

1.1.3 Motivation to the study

The events that took place between 2000 and 2008 played a role in motivating the researcher
to undertake this study. Between 1996 and December 2005, there were several attempts by the
Synod of Livingstonia to implement its 1990 decision of no-border between the Nkhoma Synod
and itself. Despite the protest staged by some of its church ministers against the decision of
crossing the border, the Livingstonia Synod began planting congregations inside the Nkhoma
Synod’s territory, particularly at the Kasungu and Nkhotakota Districts’ headquarters, and in
Lilongwe City. Although the Livingstonia Synod’s action was prompted by the Nkhoma Synod’s
activities, it is its action which attracted the attention of the media and the (A 26) general public.
In 2015, the Nkhoma Synod moderator Chatha Msangaambe, reminiscing what his Synod had
agreed (A 27), is quoted in the Times Group to have said,

It is us, CCAP Nkhoma Synod, who proposed that [constitutional review] because our friends, [the]
Livingstonia Synod had already stormed our territory. It is normal for them to establish churches

27 M. Schoffeleers, In Search of Truth and Justice, Blantyre: CLAIM, 1999.

28 K.R. Ross, “Christain Faith and National Identity,” in Here Comes your King! Christ, Church and Nation in Malawi,
edited by Kenneth R. Ross, Blantyre: CLAIM, 1998, 159.

2 M. Ott, “The Role of the Christian (A 25) Churches in Democratic Malawi (1994-1999),” 138.
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anywhere within our land and we are also going to reach up north. However, it was agreed that because
this is a new thing in both synods should be done orderly and maturely.

Given the history of the border dispute, one wonders why the Nkhoma Synod considered the
Synod of Livingstonia to be the one that started to “storm in someone’s territory”, to use
Msangaambe’s catch phrase. Why did the Nkhoma Synod not consider its own activities inside
the Synod of Livingstonia as storming in someone’s territory?

In the church fora and media, the border dispute was linked to the politicisation of ethnicity
during Banda’s regime.3! The Synod of Livingstonia’s press statement reads, “Livingstonia Synod,
having at last discovered that [the] Nkhoma Synod was pursuing a deliberate policy of following
their own children, was convinced that she would follow suit.”3? This statement raises a number
of questions. Why was the border dispute debated along ethnolinguistic lines? Why did the Synod
of Livingstonia opt for retaliation?

Between 2007 and 2008, while pursuing a Master’s programme at the University of Edinburgh
in Scotland, the researcher got new insights into the border dispute after reading the missionaries’
archival sources available at the National Library of Scotland and missionaries’ depositories at the
University’s libraries. There were inconsistences between the archival sources and the literature,
including the recent church records,*® and some oral testimonies on the boundary between the two
Synods after the transfer of the Kasungu and Tamanda stations of the Livingstonia Mission to the
DRCM in 1924. For example, DRC historians claim that William Hoppe Murray accompanied
George Prentice of the Livingstonia Mission for a site survey in Kasungu.* Yet he was not part of
the team. The interpretation given in the Report of the 2006 Commission of Inquiry failed to
explain why the 1910 boundary between the DRCM and the Livingstonia Mission did not extend
to the Lake.®® No body of literature has properly documented the boundary between the two
Synods after the transfer of the Kasungu Station. Some church historians, of course, have

%0 Article authored by Samuel Kalima in Times Group online newspaper of 21 September 2015 titled, “Livingstonia,
Nkhoma border resurfaces” http://www.times.mw/livingstonia-nkhoma-border-battle-resurfaces/ accessed on 8
November, 2015.

31 The CCAP Nkhoma Synod, Statement of the CCAP Nkhoma Synod on the Border Issue Between Nkhoma Synod
and Synod of Livingstonia issued at the Synod Bi-annual meeting held at Namoni Katengeza C.L.T.C. from 22 to 27
October, 2009, Nkhoma Synod Office, Nkhoma in Lilongwe.

%2 The CCAP Synod of Livingstonia, Press Statement issued over the border dispute between the Nkhoma and
Livingstonia Synods dated 24/10/2008, Synod Office, Mzuzu.

33 Church records referred in the discussion is that written between 1967 and 2010.

34 J.L. Pretorius, “The Story of the Dutch Reformed Church Mission in Nyasaland,” in The Nyasaland Journal, 10: 1,
1957, 11.

35 CCAP General Assembly, “Report of the Commission of Inquiry on the Border Dispute,” 25, 35.
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generalised it.3 Considering all these inconsistences, there was a need to re-read the history of
the CCAP, with a keen interest in the ongoing border dispute. This is why the researcher embarked
on a doctoral programme, in order to establish profundity and analytical precision on the ongoing
border dispute between the two CCAP Synods, with the purpose of contributing to the body of
knowledge and to fill the gaps of knowledge.

1.1.4 Defining of terms

From the onset, it should be noted that the CCAP is the Church, while the Synods are just its
courts. For the sake of consistency, the section that discusses the history of the CCAP from
September 1924 to April 1956, shall refer to the General Synod, which is the highest court of
appeal for the Church, as the “Synod”. After 1956, it shall be referred to as the “General Synod”,
because its presbyteries became synods. From 2002, it shall be referred to as the General
Assembly.

Between 1924 and the early 1960s, each presbytery/synod of the CCAP had two ecclesiastical
structures, namely, mission and the presbytery. Mission, as an institution, meant a body composed
of white missionaries, with its administrative committee being the mission council. The mission
council was responsible for controlling missionaries and overseas finances, as well as mission
station buildings and its institutions, namely, schools and hospitals funded by overseas finances.
This was the first structure, which was predominantly European. A presbytery, though also
dominated by white missionaries until the early 1960s, was an indigenous body comprised of

African indigenous clergy and church elders (A 28). This body was responsible for church

discipline for indigenes, as well as the ordination and management of the indigenous church in
general.®” Though there were two structures governing one church, the most powerful structure
was the mission council, because it was the ultimate decision-making body for all operations of
the indigenous church®®, including the determination of salaries for indigenous clergy and lay
employees of the Church.

36C.M. Pauw, Mission and Church in Malawi, 96; J. Weller & J. Linden, Mainstream Christianity, Gweru: Mambo
Press, 1984, 123 P. Bolink, Towards Church Union in Zambia, Sneek: T. Wever-Franeker, 1967, 83.

37°T.J. Thompson in Mainstream Christianity, 125.

38 The white missionaries were considered as members of the Church, but as founding agents of it until time when the
mission and the church were integrated as one.
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Although this study focuses on the CCAP, it shall also refer to the sending churches of the
missionaries who were part of the CCAP, such as the Dutch Reformed Church (DRC) in South
Africa and the Church of Scotland in Britain. Since the word “DRC”, within the South African
context, is ambiguous because different churches bear the same name, the DRC Cape Synod will
be qualified. This study will refer to it as the Nederduitse Gereformeerde Kerk (NGK) in the
discussion. The DRC is used as a collective name for all churches with Dutch Reformed identity,
unless it is in quote form, in which case clarification will be provided. Most members of the NGK
in Malawi were of Dutch-Afrikaner descent. Hence, the Dutch identity shall refer to the church,
while Afrikaner identity to the people of Dutch descent and their political system.3®

Since this study discusses the border dispute between Livingstonia and Nkhoma of the CCAP

in regard to how Christianity interfaces with ethnicity, it is appropriate to define ethnicity. There

IS no commonly-agreed definition of ethnicity. It is appropriate to begin by defining the word
“ethnic group”. George de Vos defines an ethnic group as a “self-perceived group of people who
hold in common a set of traditions not shared by others with whom they are in contact. Such
traditions typically include folk religious beliefs and practices, language, a sense of historic
continuity, and a common ancestry.”*° This implies that an ethnic group is socially constructed by
individuals who are involved in an ideological consciousness, based on shared characteristics such
as common origin, customs, language, inter alia. The common ethnic identification is shaped by
historical, political and cultural forces, as members of a specific group come into contact with
another group. In this sense, an ethnic group cannot be said to be fixed, but it is contingent,
constructed and contested.

Having defined an ethnic group, it is also paramount to understand what an ethnic identity
means. According to Jean Phinney, an ethnic identity “is not a fixed categorization, but rather a
fluid and dynamic understanding of self and ethnic background. [It] is constructed and modified
as individuals become aware of their ethnicity, within the large (socio-cultural) setting.”*! In this
sense, members of a specific ethnic group can only know that they are distinct from other groups

(A 29) if they come into contact with other groups, with whom they do not have shared

% H. Giliomee, “The Beginning of Afrikaner Ethnic Consciousness, 1850-1915,” in The Creation of Tribalism in
South African edited by Leroy Vail, Barkeley; University of California Press, 1989, 22-23.

40 G. DeVos, “Ethnic Pluralism: Conflict and Accommaodation,” in Cultural Continuities and Change edited by George
DeVos and Lora Romanucci-Ross, Chicago, IL: University of Chicago Press, 1986, 9.

41]. Phinney quoted in M.A. Lone, “Towards a Sociology of Ethnicity: Concepts, theory, debate and perspectives,”
in Quest International Multidisciplinary Research Journal, I1: 1, 2013, 103.
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characteristics. It is this realisation that (A 30) prompts them to define themselves as different from
other groups. Therefore, ethnicity can be defined on the basis of the perceived characteristics of
one group as compared to the other ethnic groups.

A common definition of ethnicity, though not universally agreed upon, is that which Arnim
Langer provides. He says that ethnicity is “a sense of group belonging, based on ideas of common
origins, history, culture, and language, experience and values.”*> However, the inclusion of the
word “language” in the definition is somehow problematic because language is acquired, and any
person can learn it. If a Chinese learns isiZulu, this does not make her/him to be ethnically
categorised as a Zulu. This suggests that a definition of ethnicity goes beyond the perceived
characteristics of a social group. It must be understood as a process. Carola Lentz defines ethnicity
as “an awareness arising in relation to other ethnicities, with which it contrasts itself, typically
other ethnic groups within the same” geopolitical space.*® In this sense, ethnicity is regarded as a
process in which a perceived in-group consciously defines itself as a distinct group in relation to
the out-groups existing in the same space, and it is largely influenced by a shared ideology and
common characteristics such as common origin.

Although ethnicity is often associated with conflicts, Wiseman C. Chirwa says that ethnicity is
not evil per se, but it is its politicisation that is problematic.** Ethnicity brings a sense of
belongingness as the “we” perceived in-group defines itself in relation to the “they” perceived out-
group. Christian Karner’s expression of ways of seeing and structures of action, is a better
description of the “we-and-they” dichotomy.*® Karner, using his notion of ways of seeing and
structures of action, argues that individuals have a propensity to include certain groups for the
specific interests and context, and to exclude those who do not belong.*® In this context, the term
ways of seeing means how the “we” group defines the “they” group. The phrase, structures of
action, means the actions the “we” group takes to fulfil its purpose of embracing, or excluding, the

42 A, Langer, “The Situational Importance of Ethnicity and Religion in Ghana,” in Ethno-politics: Formerly Global
Review of Ethno-politics, 9: 1, 2010, 9.

43 C. Lentz, Ethnicity and the Making of History in Northern Ghana, Edinburgh: Edinburgh University Press, 2006,
3.

4 W.C. Chirwa, “Democracy, Ethnicity and Regionalism: The Malawian Experience, 1992-1996" in Democratization
in Malawi: A Stocktaking, edited by Kings M. Phiri and Kenneth R. Ross, Blantyre: CLAIM, 1998, 56.

4 C. Karner, Ethnicity and Everyday Life, London: Routledge Taylor & Francis Group, 2007, 102, 208, see also E.
Obinna, “Contesting Identity: The Osu Caste system among Igbo of Nigeria” in African Identities, 10: 1, 2012, 119.
46 C. Karner, Ethnicity and Everyday Life, 208.
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“they” or a perceived out-group. It is this process that becomes a contested site, if ethnicity is
politicised.

The study has employed sociological terms, namely elite, bourgeoisie and petty bourgeoisie to
describe the categorisation of social groups which contributed to Malawian ethnic debates, with
special attention to the Livingstonia-Nkhoma border dispute. Sociologists have different ways of
categorising social classes. For example, Marxists categorise social groups according to means of
production. But in this study, they will be hierarchically arranged in relation to their political power
and influence that each category has in decision-making, political choices and preferences within
the ecclesiastical and political circles. John Scott defines the term elite (upper class) as a “small
minority which holds a ruling position in its economy, (A 31) society and political systems.”*’ In
the ecclesiastical circles, the elite are synod leaders because they are the most powerful decision-
makers in the CCAP. Below them, there are the bourgeoisie (the middle class), who are also
powerful and influencial (A 33)*® but not compared to the elite.*° In the study, the church leaders
at presbytery level, and leaders of ethnic and political groups are referred to as bourgeoisie,
because of the place and role they occupy and play in Malawian politics. The petty bourgeoisie is
between the bourgeoisie and the proletariat®® (lower class). Members of this category are (A 32)
also described as lower middle class.®® In this study, it refers to church leaders at a congregational

level and political leaders, who have a direct influence on church members or ordinary people.

1.1.5 A brief socio-political context of Malawi

Malawi is a sub-Saharan country, with a population estimated at 13.1 million and a growth rate
of 2.8 percent, according to the 2008 Population and Housing Census.>? Based on the same census,
10.8 million people are categorised as Christians, representing 82.7 percent, 1.7 million people are
Muslims, representing 13 percent, 1.9 percent of the population belong to other faiths, while 2.5

percent do not belong to any religion. Among the 10.8 million Christians, 20.6 percent are Roman

47J. Scott, Who Rules Britain?, Cambridge: Polity Press, 1991, 1.

48 . Beerghley, The Structure of Social Stratification in the United States, New York: Routledge, 2016, 6.

49J. Scott, Who Rules Britain?, 5, 7.

%0 Karl Marx used the word proleratiat to include unemployed members. However, neo-Marxists limit to employees.
(K. Marx, Capital: A Critique of Political Economy, Vol. 1, Moscow: Progress Publisher, 2015 [1887], 444.

51 B. Misztal, “The Petite Bourgeoisie in Socialist Society,” in The Petite Bourgeoisie: Comparative Studies of the
Uneasy Statum, edited by Frank Bechholer & Brian Elliott, London: Macmillan, 1981, 90.

52 NSO, 2008 Malawi Demographic and Health Survey 2010, Zomba: NSO, 2011, 2.
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Catholic, 16.6 percent are CCAP, 2.3 percent are Anglicans, and 46.2 percent belong to other
Christian denominations.>?

Malawi is a multicultural, multi-ethnic and multilingual country.> It was declared a British
Protectorate in 1891 and named the British Central Africa Protectorate. In 1907, it was renamed
Nyasaland. In 1964, Nyasaland attained independence from Britain, Kamuzu Banda became its
Prime Minister, and the country was renamed Malawi. In 1966, it became a republic, and Banda
became the first State President. In 1971, Banda was made the Life State President until 1994,
when he was ousted through the ballot after the inception of multiparty politics.>

1.2 Preliminary and Selected Literature Review
1.2.1 The CCAP border dispute and ethnicity

While there is a body of literature on church and politics, there is not sufficient literature on
ethnicity and politics in Malawi that discusses how ethnicity interfaces with Christianity.

The only existing study on the border dispute was conducted by Humphreys F.C. Zgambo, a
minister of the Blantyre Synod, for his Masters thesis. However, his approach was theological. He
concluded that the border dispute was a product of sin.*® But such a conclusion downplays the role
of human actions in the historical process, and how human consciousness is related to reality.
Hence, it defeats the purpose of understanding the Christian church as a social phenomenon, and
how ways of seeing and structures of action are negotiated within its structures in the light of the
missio Dei. Further, Zgambo’s thesis heavily relied on the 2006 Report of the Commission of
Inquiry on the border dispute. In truth, the sections that discuss the history of the border dispute in
Zgambo’s thesis are not an outcome of research, but a reproduction of the 2006 Report of the

Commission of Inquiry.®” Brown and Chilenje, in their doctoral theses have also referred to the

3 NSO, 2008 Malawi Demographic and Health Survey 2010, 26.

5 E.T. Mvula, “Language Policies in Africa: The Case (A 34) of Chichewa in Malawi,” in Language and Society in
Africa, edited by Robert K. Herbert, Johannesburg: Witwatersrand University Press, 1992, 42; G.H. Kamwendo,
“Ethnic Revival and Language Associations in the New Malawi: The Case of Chitumbuka,” 141.

% EISA, EISA Observer Mission Report: Malawi Presidential and Parliamentary Election 19 May 2009,
Johannesburg: EISA, 2009, 1.

%6 H.F.C. Zgambo, “Conflict within the Church: A theological Approach to Conflict Resolution with special reference
to the Boundary Dispute between Livingstonia and Nkhoma Synods in Malawi,” MTh Thesis, University of Fort
Hare, 2011,” 7, 53 (A 35).

57 1bid, 32-54, 268-289.
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border dispute in passing, as a problem for the CCAP’s unity.*® However, they have not dealt with
the core issues in this regard, because it was not their primary concern.

T. Jack Thompson, Peter Bolink, Christoff M. Pauw and John McCracken have separately
discussed history of the CCAP.>® However, they focus on the period that comes before the border
dispute, and it was not their concern. While they provide the background information to the study,
certain issues raised in their books require further consideration. For example, Thompson, Bolink
and Pauw have each described the boundary between the Livingstonia Synod and the Nkhoma
Synod as having been ethnolinguistically created after the transfer of the Kasungu and Tamanda
mission stations to the DRCM in 1924.%° Their argument was influenced by the proposal made in
the Church records that if the Kasungu and Tamanda Stations were to be transferred to the DRCM,
then the border between the two Missions should follow the “tribal line’.®* However, they have not
given an anthropological interpretation of “tribal line”, which leaves them generalising about it.
There is a need to establish the border between the two Synods, in accordance with the 1923
meeting.

Their interpretation on the boundary appears to have influenced other scholars, who considered
the ecclesiastical boundaries to be identical to the regional borders. For example, Edrinnie
Kayambazinthu and Fulata L. Moyo contended that regionalism and tribalism were partly
contributed to by the CCAP, because their borders are identical to the regional boundaries.%?
However, Ott questioned this assumption of associating tribalism and regionalism to the CCAP
border, arguing that other mainline Churches, such as the Roman Catholic and Anglican structures,
follow the same pattern.®® Why do they not have a similar problem as the CCAP Synods? This

assumption needs to be put under microscopic scrutiny.

%8 V. Chilenje, “The Origin and Development of the Church of Central Africa Presbyterian (CCAP) in Zambia 1882-
2004,” Th.D. Diss., University of Stellenbosch, 2007, 116; W. L. Brown, The Development in Self-Understanding of
the CCAP Nkhoma Synod as Church During the First Years of Autonomy, 243.

%9 P, Bolink, Towards Church Union in Zambia, Sneek: T. Wever-Franeker, 1967; T.J. Thompson, Christianity in
northern Malawi; C.M. Pauw, Mission and Church in Malawi; J. McCracken, Politics and Christianity in Malawi.
80p. Bolink, Towards Church Union in Zambia, 83; J. Thompson “The Preshyterians in Malawi,” in J. Weller and J.
Linden, Mainstream Christianity, Gweru: Mambo Press, 1984, 123; C.M. Pauw, Mission and Church in Malawi, 96.
81 Foreign Mission Committee Minutes, Min. 6632 (2) (3) of 16™ October, 1923, Dep. 298 (131), Livingstonia papers,
National Library of Scotland (NLS).

62 E. Kayambazinthu and F.L. Moyo, “Hate Speech in the New Malawi,” 92.

83 M. Ott, “The Role of the Christians Churches in Democratic Malawi (1994-1999), 135.
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In contrast to Kayambazinthu and Moyo, Kenneth R. Ross considered the Christian church as
a power broker and a custodian of the national unity.®* This ambivalence calls for a re-examination
of the Christian church’s role in the society.

Leroy Vail and Landeg White traced the origin of ethnic consciousness in missionary activities,
and of ethnic cleavages in the colonial and the postcolonial government policies.®® Although they
conducted research after the border dispute took its present shape, they did not refer to it as area
of concern, regarding ethnicity. Chirwa, Rueben M. Chirambo, Pascal J. Kishindo, Bertha Osei-
Hwedie, Bonaventure Mkandawire, following Vail and White’s view (A 36), have also argued that
ethnicity, regionalism and tribalism are coterminous.%® As will be seen in the next subsection, the
argument of those who came after Vail and White seems to have been influenced by the electoral
outcome of the 1994 Malawi General Elections. The inconsistency of the later electoral results
raises questions regarding their claim that ethnicity, regionalism and tribalism are really

coterminous.

1.2.2 Ethnicity, regionalism and religion as coterminous

This study argues against the assertion that ethnicity, religion and regionalism are coterminous,
and it is the researcher’s argument that they are a crafted ideology by the media, politicians and
academia. This assertion was also based on the understanding that each region is ethnically
labelled, with a particular (A 37) ethnic constituency, although they are linguistically, ethnically

and culturally distinct and heterogeneous. For example, Alan Thorold states,

What is clear though is that each of the regions in Malawi is dominated by one particular ethnic
group. The central region is the most ethnically homogeneous and is populated mostly by the Chewa.
The north and south are more heterogeneous but are dominated by the Tumbuka in the case of the former
and the Yao in the latter.’

8 K. R. Ross, Here Comes Your King, 159.

8 L. Vail and L. White, “Tribalism in the Political History of Malawi,” 268-289.

% p_J. Kishindo, “Politics of Language in Contemporary Malawi,” 253; B. Osei-Hwedie, “The Role of Ethnicity in
Multiparty Politics in Malawi and Zambia,” 228; L. Vail and L. White, “Tribalism in the Political History of Malawi,”
163-173, 179; W.C. Chirwa, “Democracy, Ethnicity and Regionalism: The Malawian Experience, 1992-1996,” 55; B.
Mkandawire, “Ethnicity, Language and Cultural Violence: Dr. Hastings Kamuzu Banda’s Malawi, 1964-1994,” 31;
R.M. Chirambo, “Mzinu wa Soldier: Contemporary Popular Music and Politics in Malawi” in A Democracy of
Chameleon: Politics and Culture in the New Malawi, edited by Harri Englund, Blantyre: CLAIM, 2002, 115; E.
Kayambazinthu and F.L. Moyo, “Hate Speech in the New Malawi,” 92; R.M. Chirambo, “Corruption, Tribalism and
Democracy: Coded Messages in Wambali Mkandawire’s popular songs in Malawi,” 47.

7 A. Thorold, “Regionalism, Tribalism and Multiparty Democracy: A Case of Malawi,” in Southern Africa Journal
of International Affairs, 7:2, 2000, 137.
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Thorold, like scholars who share a similar, or the same view as him, fail to draw a line between
speaking a common language and belonging to an ethnic group. The fact is that the three regions
in Malawi are ethnically and linguistically heterogeneous. To say that a region predominantly
speaks one language does not make it ethnically homogeneous. Although Chitumbuka is regarded
as the lingua franca of the Northern Region, not every person in the region accepts being Tumbuka,
and some do not even speak Chitumbuka.%® Only 65 percent of the households regularly speak
Chitumbuka.®® Although 91 percent of the Central Region households speak Chichewa, this does
not mean that the region is ethnically homogenous. The region has the following ethnic groups:
Tonga, Tumbuka, Chewa, Senga, Yao and Ngoni, but the Tonga, Tumbuka and Yao people have
retained their cultures and languages. According to the 2008 Population and Housing Census, the
Central Region had a total population of 5,497,252. Out of this total, 3,857,386 (A 38) people were
ethnically described as Chewa, representing 70.17 percent. This implies that 28. 83 percent
belonged to other ethnic groups. Similarly, the Southern Region had a total population of 5,852,
755 people. 2,141,858 of this population was described as Lomwe, representing 36.6 percent, and
1,439,932 people as Yao, representing 24.6 percent.”* Other ethnic groups are the Nyanja, Sena,
Ngoni, Mang’anja and Chewa, with the majority of these ethnic groups maintaining their linguistic
and cultural identities. "

It is interesting to note that this ascription is largely based on a language considered as a means
of inter-ethnic communication in a particular area (A 40). Yet it is not the reality. For instance,
Chiyao is not the lingua franca for the (A 39) Southern Region, as Bertha Osei-Hwedie" claims,

because only 19 percent of households speak Chiyao, while 42% and 26% speak Chichewa and
Chinyanja among other languages.’* Although 42 percent of the Southern Region speak Chichewa,
according to the 2008 Population and Housing Census, the region had 296, 065 people classified
as Chewa. This means that those who speak Chichewa, as Chapters Six and Seven will illustrate,

88R.M. Chirambo, “Corruption, Tribalism and Democracy: Coded Messages in Wambali Mkandawire’s popular songs
in Malawi in Critical Arts: South-North Cultural and Media Studies, 2009, 23: 1, 48; A. Thorold, “Regionalism,
Tribalism and Multiparty Democracy,” 231.

8 E. Lora-Kayambazithu, “Language Rights and the Role of Minority Languages in National Development in
Malawi,” in Current Issues in Language Planning, 4:2, 2003, 149-150.

0 Ibid, 150.

"1 NSO, 2008 Population and Housing Census, Zomba, 2008.

2 B, Osei-Hwedie, “The Role of Ethnicity in Multiparty Politics in Malawi and Zambia,” 231.

3 Ibid, 231.

4 E. Lora-Kayambazinthu, “Language Rights and the Role of Minority Languages in National Development in
Malawi,” 150-151.
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were influenced by the 1968 language policy. Hastings M. Abale-Phiri’s claim that the Southern
Region is predominantly populated with Yao and Nyanja is not statistically correct.” National
statistics show (A 41) that the Lomwe are the largest ethnic group, representing 36.6 percent.”
Such claims appear to have been influenced by whichever ethnic constituency was in power at the
time. Dr Banda also made the claim that Chewa were made up of half of the national population,
which is inconsistent with the 1966 population census’’ as well as other censuses that were
conducted before the claim was made and after 1994, as this study will show. The claim was to
impress on other ethnic groups that they were not as important as the ethnic group at the centre.
This assumption led some quarters to claim that every Malawian speaks Chichewa. In her recent
study, Edrinnie Lora-Kayambazinthu rules out this assumption. "

It also appears to have contributed to the salience of ethnic identities in the country. Andrew
C. Ross reports, “By 1948, tens of thousands of Nyasas’®, who had either worked in the south or
served in the army, undoubtedly felt they were Nyasas, rather than simply Nyanja, Chewa, Ngoni,
Yao, Tumbuka, Tonga or Lomwe.”8 Does this suggest that the visibility of putative ethnic
identities emerged in post-independence era? However, Enoch S. Timpunza Mvula argued that,
during Dr Banda’s term of leadership, ethnic antagonism did not exist in Malawi because of his
language policy.8! This could imply that ethnic polarisation only emerged after the inception of
multipartyism in 1994. Interestingly, other studies in Malawi and Africa attribute the salience of
ethnic identities and polarisation to the period before independence.

The scholarship on ethnic conflict and ethnicity has attributed the ethnic cleavages happening
in postcolonial Africa to colonial legacies and missionary language manipulations. One colonial

legacy is the indirect rule, using its strategy of divide and rule.®? Although indirect rule started in

S H.M. Abale-Phiri, “Interculturalisation as Transforming Praxis: The Case of the Church of Central Africa
Presbyterian, Blantyre Synod: Urban Ministry,” Th.D. diss., University of Stellenbosch, South Africa, 2011, 110.

76 National Statistics Office, 2008 Population and Housing Census, Zomba, 2010.

7 The 1966 Population Census indicated that there 28.3 % of people classified as Chewa, 15.3% as Nyanja, 11.8% as
Lomwe, 11.2% as Yao, 9.0% as Ngoni, 7.4 % as Tumbuka, 2.8% as Sena, 2.0% as Tonga, and 12.2% as other ethnic
groups. See K.R. Ross, Here Comes Your King, 157.

8 E. Lora-Kayambazinthu, “Language Rights and the Role of Minority Languages in National Development in
Malawi,” 151.

% Old name for Malawians.

8 A.C. Ross, Colonialism to Cabinet Crisis: A Political History of Malawi, Zomba: Kachere Series, 2009, 48.

8L E.T. Mvula, “Language Politics in Africa”, 46.

82 0. Abegunrin, Africa in Global Politics in Twenty-first Century: A Pan-African Perspective, New York: Palgrave
Macmillan, 2009, 91; M. Mamdani, Citizen and Subject, 183.
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the 1880s, it became a dominant practice in Africa between the 1930s and 1950s.8 Robert Blanton,
T. David Mason and Brian Athow also observed that the ethnic conflict in the Anglophone African
states are largely a direct product of the British colonial legacy of the indirect rule through a
strategy of divide and rule.®* Mahmood Mamdani has extensively discussed the implication of this
colonial legacy of indirect rule in Chapter Three of his book titled Citizen and Subject. However,
he has not directly linked ethnicity to this colonial legacy, but rather he has demonstrated how the
colonial legacy of indirect rule defined the tribe (ethnic grouping) as a unit.2> The definition was
based on the notion that ‘every African belongs to a tribe” and that “‘every tribe is under a traditional
leader or chief.”® In discussing the indirect rule reform of the 1950s, Mamdani noted that
traditional leaders were grouped together with the bourgeoisie, to form district councils.®” He
further pointed out that it was these district councils that were ethnically defined. It was this
process that led to the visibility of ethnic identity.58

In the course of defining the ethnic group identity, individuals began to mobilise themselves
and exclude those who did not belong. This could be the reason why Mamdani said that ethnicity
is political®®, because it is socially constructed for an intended group purpose. While this could be
the case in some African societies, it was not universally practiced across the continent, because
in certain instances, a tribal chief was ruling an ethnically heterogeneous society. For example,
most Malawian chiefs have been ruling ethnically heterogeneous societies for over a century.
Mamdani’s claim is subject to challenge, as Chapter Three will show.

Blanton, Mason and Athow have also pointed out that the structural configuration of ethnic
groups, through indirect rule, created a potential ground for members of a particular ethnic
grouping to mobilise themselves for economic, social, and political reasons, with the purpose of
excluding other groups, which often culminates in interethnic tensions or conflicts.®* While “divide

and rule’ is being ascribed as one of major roots of interethnic conflicts in some African countries

8 M. Mamdani, Citizen and Subject, 104.

8 R, Blanton, T.D. Mason and B. Athow, “Colonial Style and Post-Colonial Ethnic Conflict in Africa,” in Journal of
Peace Research, 38: 4, 2001, 480.

8 M. Mamdani, Citizen and Subject, 79.

% Ibid, 86.

8 M. Mamdani, Citizen and Subject, 104.

% Ibid, 79.

8 M. Mamdani, When Victims Become Killers: Colonialism, Nativism, and the Genocide in Rwanda, Princeton:
Princeton University Press, 2001, 22.

% p J. Kishindo, “Politics of Language in Contemporary Malawi,” 265.
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such as Kenya, Nigeria and Uganda, it remains questionable whether it had the same impact on
the history of individual countries on the continent.®? For instance, Zimbabwe, although it was a
British colony, was not affected by indirect rule, yet it has experienced interethnic tensions and
conflicts (A 201).% Hence, to argue that interethnic tensions and conflicts in African countries
could have a direct link to indirect rule is an overstatement because its impact varies from place to
place and from situation to situation. However, this does not rule out the fact that the colonial
administration could have used the strategy of ‘divide and rule’ for the same purpose.

Similarly, it remains questionable whether indirect rule had a significant impact in Malawi, in
regard to ethnic cleavages because there is no salient political cleavage linked to the ethnic groups
that were influenced by the colonial legacy of indirect rule.®* As Chapter Three will show, the
colonial administration did not favour all ethnic groups in northern Malawi at the expense of other
ethnic groups found in the Central Region. If such a practice prevailed, then it is alleged that the
Colonial administration favoured certain ethnic groups in each of the three regions of the country
such as the Ngoni, the Ngonde and the Yao.% However, there is no research showing that any of
these ethnic groupings have experienced substantial ethnic tension and conflict with other ethnic
groups on the margins of society.

Furthermore, the ‘divide and rule’ strategy was also employed by the British colonial
administration and other colonial masters in Africa, to create educational disparities among the
ethnic groups existing in the same space or colony. Blanton, Mason and Athow point out that “the
British would often choose one of the smaller minority groups - ones that had been relegated to [a]
subordinate status by the large ethnic groups in the territory - to receive British education. That
group came to dominate the colonial civil service and police/military forces.”®® Although this
could have been the case in some African countries, like Nigeria and Kenya, it was not universally
practiced in British colonies in Sub-Saharan Africa. For example, educational disparities in

Malawi have never been attributed to any colonial policy, but rather to Christian missionaries’

9 M. Mamdani, Citizen and Subject, 104.
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educational policies.” Hence, this study will re-examine the origin of ethnic salience and
polarisation in Malawi, with specific attention to the border dispute.

One scholars who wrote documented Tumbuka ethnicities was T. Cullen Young. The primary

purpose of Young was to ducement the history of Tumbuka, particularly the Kamanga who were

under Chief Chikulamayembe.®® His primary source appears to be Saulos Nyirenda who is

considered as the father of Tumbuka.history. In his book, there are two memoranda wrote by

Ngonde elites, on one hand and on the other hand, Uriah Chirwa, a Tonga by ethnicity.®® The two

memoranda were written to counterargue the Tumbuka claims. This has led Recently, Zambian

Historians Yizenge A. Chondoka and Frackson Fwita Botha, has challenged T. Cullen Young as

being biased towards Chikulamayembe chieftainship.'% (A 01)

1.3  Research Questions
1.3.1 The main research question

The research question is why ethnicity is the recurrent problem in the CCAP border dispute

between the Livingstonia and the Nkhoma and why it remains an unresolved issue B 02) since
1967. The core question is substantiated with sub-questions, as outlined below.

1.3.2 Sub-questions

The sub-questions are as follows:

a) To what extent did the missionaries’ legacy contribute to the exacerbation of ethnic feeling
in Malawi, with special reference to the Livingstonia and Nkhoma Synods, and in the context of
the diaspora discourses among Malawian CCAP migrant labourers in Zimbabwe, Zambia and
South Africa? How do these diasporic ethnic debates correlate to the Livingstonia-Nkhoma border
dispute?

b) Since the handover of the Kasungu Stations of the Livingstonia Mission is central to the
understanding of the border dispute and ethnicity, did the CCAP create a different boundary from

that of 1904, based on perceived ethnic differences?

7 J. McCraken, Politics and Christianity in Malawi, 343.

9% Young, T.C., Notes on the History of the Tumbuka-Kamanga People, London: The Religious Tract Society. 1932.
9 1bid, 75.

100 y A. Chondoka and F.F. Botha, A History of the Tumbuka from 1400 — 1900: The Tumbuka under Mnyanjagha,
Chewa, Balowoka, Senga and Ngoni Chiefs, Lusaka: Academia Press, 2007,
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C) How did the uncertainty surrounding the CCAP formation contribute to the current border
dispute?

d) How does Dr Banda’s socio-political legacy contribute to the ongoing border dispute
between the Livingstonia and Nkhoma Synods?

1.4  Research Aim and Objectives
1.4.1 The Aim

The overall objective of this study is to understand the political, socio-cultural and
ecclesiastical circumstances that explain why the border dispute has reached a stalemate, why
ethnicity is a recurrent problem in the border dispute between the Livingstonia and Nkhoma
Synods of the CCAP in Malawi and how this provides a better understanding to the interface
between ethnicity and religion in the region (B 10). The overall objective is substantiated by

specific objectives, as outlined below.
1.4.2 Specific objectives

It will be the aim of this study:

a) to explore the extent to which the missionaries’ legacies contribute to ethnicity in Malawi,
with special reference to the Livingstonia and the Nkhoma Synods, as well as among the CCAP
diaspora Malawian labour migrants living in Zimbabwe, Zambia and South Africa, in relation to
the home border dispute;

b) to investigate whether the border between the Livingstonia and Nkhoma Synods was re-
established after the handover of the Kasungu and the Tamanda Missions to the DRCM, based on
ethnic differences;

C) to investigate how the uncertainty surrounding the CCAP formation contributes to the
current border dispute between the two Synods; and

d) to explore how Dr Banda’s socio-political legacy contributes to the ongoing border dispute

between the Livingstonia and Nkhoma Synods.

15 Theoretical Framework
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The theoretical framework that undergirds the research problem is a combination of the three
theories developed by Antonio Gramsci, Horace M. Kallen and David J. Bosch, respectively. The
theories are the Gramscian Hegemonic Theory, the Cultural Pluralism Theory, and the Mission in
Unity Theory, respectively. The three theories were employed as a lens through which the research
questions are discussed.

The theoretical framework focuses on the construction and the production of a self-other
dichotomy through structures of action and ways of seeing among perceived dominant ethnic
majorities and perceived minorities. Its primary role is to examine how the politics of inclusion
and exclusion are negotiated and contested in Malawian ethnic debates, and how individuals
navigate and maintain their social boundaries, as they mobilise the putative in-group against the

putative out-group. %t

1.5.1 Gramscian hegemonic theory

One contribution of Antonio Gramsci to political theory was how he conceptualised the idea
of hegemony, which is one of the theoretical lenses through which the research question(s) of this
study is discussed. The concept of hegemony is associated with how different social groups attain
dominance by constructing spontaneous consent among the ruled, using socio-political and
economic projects.1%2 Gramsci was largely influenced by Marxism, which he called a philosophy
of praxis. It was on this basis that he gave his radical interpretation of the base/superstructure
model in his theory of hegemony, which this study calls the Gramscian Hegemonic Theory, to
distinguish it from other hegemonic theories.

His historical analysis was centred on the state and civil society, with specific attention to
mechanisms that the ruling classes use to secure the consent of the ruled.'% However, this section
will not spend much time explaining the Marxian concept of the base/superstructure, because it is
not the focus of this study, but rather it will briefly explain the Gramscian Hegemonic Theory.

Scott Lash defines hegemony as “domination through consent, as much as, coercion”. It can

be “domination through ideology or discourse.”*% Contrary to the Marxian interpretation, Gramsci

101 E. Obinna, “Contesting Identity: The Osu Caste system among Igbo of Nigeria” in African Identities, 10: 1, 2012,
119; C. Karner, Ethnicity and Everyday Life, 102.

102 A, Gramsci, Selections from the Prison Notebooks, Quentin Hoarace & Geoffrey Nowell Smith eds., London: Elec
Book, 1991, 373.

103 A, Gramsci, Selections from the Prison Notebooks, 145.

1043, Lash, “Power after Hegemony: Cultural Studies in Mutation,” in Theory, Culture & Society, 24: 3, 2007, 55
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postulated a non-instrumental interpretation of hegemony, in which he incorporated political
practices and forms of rule.!® He did not consider hegemony as an instrumental or incidental
alliance between the subordinated groups (A 42), which are limited to their economic and political
interests, but as a concept that includes “intellectual and moral unity, posing all the questions
around which the struggle rages”, and that it is not based on *“a corporate, but on a ‘universal’
plane.% Hence, in Gramscian language, hegemony cannot be limited to dominance, but it can also
refer to resistance.

Gramsci was interested in understanding the relation between human consciousness and
historical process.'%” His theory posits that the institutionalization and the stabilization of any
social order depend on the spontaneous consent of the ruled. Gramsci identified two aspects in
which spontaneous consent could be secured, namely, leadership (direzione) and education. The
underpinning insight of Gramscian Hegemony was that leadership should depend on the
spontaneous consent of the ruled.®® In Gramsci’s view, the consent is organised at civil society
level, and attained through the state, schools, the judicial system and the civil society.% This study
engages the Gramscian Hegemony Theory to understand how missionaries, African elites within
the ecclesiastical circles, as well as Dr Banda’s government, secured the consent of the ruled or
led, and how that consent relates to the ongoing border dispute debated along ethnic lines among
domiciled!!® and diaspora Malawians of the CCAP.

Gramsci also said that if spontaneous consent fails, the State can legally use coercive power.
This can be problematic if the State intends to execute the dominant group’s objectives, and
exclude the out-groups.*** Gramsci writes (A 43),

One of the most important characteristics of any group that is developing towards dominance is its
struggle to assimilate and to conquer ‘ideologically’ the traditional intellectuals, but this assimilation
and conquest is made quicker and more efficacious the more the group in question succeeds in
simultaneously elaborating its own organic intellectuals. 2

105 A, Gramsci, Selections from the Prison Notebooks, 405.

106 1bid, 405-406.

1077, Lesniak, “ldeology, Politics and Society in Antonio Gramsci’s Theory of Hegemony” in Internetowy Magazyn
Filoficzny Hybris, issue 16, 2012, 86.

108 A, Gramsci, Selections from the Prison Notebooks,145.

109 1bid, 145.

110 The word domiciled refers to Malawians living in Malawi.

UL A, Gramsci, Selections from the Prison Notebooks, 145.

12 1hid, 142.
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The core strategies of the hegemonic groups are: anthropoemic, the primary purpose of which
is to exclude those who do not belong to the super-culture, and anthropophagic, which seeks to
assimilate minor cultures into a dominant culture.!*® Gramsci also points out that a totalitarian
policy precisely aims:

1) “at ensuring that members of a particular party find in that party all the satisfactions that they
formerly found in a multiplicity of organisations, i.e. at breaking all the threads that bind these
members to extraneous cultural organisms.

2) at destroying all other organisations or incorporating them into a system of which the party is the
sole regulator.”

This is exactly what assimilation does. Primarily, assimilation serves to dissolve ethnic
boundaries, in order to acquire a new identity for the purpose of social order.!*® It can occur
through acculturation (cultural assimilation), integration (structural assimilation) and
intermarriage. It can be voluntary or coercive. If it is coercive, it is likely to attract resistance from
minority groups. Ironically, it exists to preserve the dominant culture and dissolve the underdog
cultures through cultural, structural and marital assimilations, either through voluntary means, or
by imposition.!1®

However, Gramsci challenged the perception of looking at the State as if it operates in a
forcible, dominating and conspiratorial manner to maintain its position. He pointed out that
“undoubtedly, the fact of hegemony presupposes that account be taken of the interests and the
tendencies of the groups over which hegemony is to be exercised, and that a certain compromise
equilibrium should be formed.”!!” Since the interests of the dominant group and the ruled are
critical, it is important to re-examine how the minority relates to the dominant group in the context
of assimilation. It should be noted that minority groups are distinct groups with their own
languages, cultures, religions and traditions. Do they passively accept the assimilation? In order to
respond to this question, the study engages the Cultural Pluralism, as espoused by Horace Kallen.

1.5.2 Cultural pluralism (multiculturalism)

113 C. Karner, Ethnicity and Everyday Life, 108.

114 A, Gramsci, Selections from the Prison Notebooks, 536.

115 C, Karner, Ethnicity and Everyday Life, 46.

116 J.F. Healey, Race, Ethnicity, Gender, and Class: The Sociology of Group Conflict and Change, Sixth Edition,
London: SAGE Publication, 2012, 47-48.

U7 A, Gramsci, Selections from the Prison Notebooks, 373.
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Cultural pluralism or (multiculturalism) emphasizes mutual respect for all ethnic groups
occupying the same space.® It aims at preserving cultural diversity and questions the rationale
behind the dichotomy of the self-and-other.!® It appreciates the salience of group differences and
“legitimatizes communally-based social structures and political activity” as critical for the mutual
coexistence of various ethnic groups in a particular space.*?°

Horace Kallen, in his article published in The Nation of 25" February 1915 (A 44), argued that
the American melting-pot was intended to serve the interests of the Anglo-Saxon dominant group
at the expense of other groupings. Melting-pot, Anglo-Conformity or Americanisation is one form
of assimilation in which all cultures of various ethnic groups existing in the same space contribute
to form a new cultural identity, which represents all groups under the principle of integration or
unison.*2! It was espoused and popularised in the United States with the purpose of having a single
national consciousness of being American. Being a country largely made up of migrants from
Europe, it was proposed that all Americans should have a single national identity, specifically with
regard to their language and culture, rather than maintaining their home identities, either by
nationality or by descent.!?2 However, this project was appropriated by the Americans of the
Anglo-Saxon descent. The Anglo-Conformity project was coercive and discriminatory.'?® It
intended to promote the Anglo-Saxon culture and the English language and to erase ethnic cultures

and languages of other ethnic immigrants. Kallen contends,

More and more public emphasis has been placed upon the unity of the English and American stock
— the common interests of the Anglo-Saxon’ nations, and of Anglo-Saxon’ civilization, unity of the
political, literary, and social tradition. If all that is not ethnic nationality returned to consciousness, what
is it. 124

118 J F. Healey, Race, Ethnicity, Gender, and Class, 51.

119 C. Karner, Ethnicity and Everyday Life, 102; J.F. Healey, Race, Ethnicity, Gender, and Class, 49; O.U. Kalu,
“Babel, Multiculturalism and Theological Education in Africa 1960-2000” in Christian Mission in Africa: Success,
Ferment and Trauma edited by Wilhelmina J. Kalu, Nimi Wamboko and Tayin Falola, Trenton: Africa World Press,
Inc., 2010, 479.

120 M.J. Esman, “Communal Conflict in Southeast Asia,” in Ethnicity: theory and Experience, edited by Nathan Glazer
and Ariel P. Moynihan, Cambridge: Harvard University Press,1975, 404.

121 J.F. Healey, Race, Ethnicity, Gender, and Class, 44.

122 4. M. Kallen, “Democracy Versus the Melting-Pot,” in The Nation, 18" February, 1915, Vol. 100, No. 2590, 2
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20 July, 2014,
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The main mechanism for the American melting-pot was the public educational system and
media in which the Anglo-Saxon culture, values and language were propagated, in order to erase
the cultures and languages of other ethnic groups.!®

Kallen observed that the process of the melting-pot was intended to assimilate other ethnic
identities into a dominant British culture. To argue against the Anglo-Conformity, using the
metaphor of orchestra in expressing a “symphony of civilisations” as a basis for his Cultural

Pluralism Theory, he states,

As in an orchestra, every type of instrument has its specific timbre and tonality, founded in its
substance and form; as every type has its appropriate theme and melody in the whole symphony, so in
society each ethnic group is the natural instrument, its spirit and culture are its theme and melody, and
the harmony and dissonances and discords of them all make the symphony of civilization, with this
difference: a musical symphony is written before it is played; in the symphony of civilization [in which]
the playing is the writing... the range and variety of the harmonies may become wider and richer and
more beautiful. 12

Based on this reasoning, he argues that diverse ethnic groups, religious beliefs, languages and
cultures were consistent with democracy. Hence, it was inappropriate to force other ethnic groups
to surrender their identities, so that they might be accepted in the United States as citizens.'?’
Arguing in favour of (A 45) cultural pluralism, he contends, “The general notion,
‘Americanization’, appears to denote the adoption of English speech ... It connotes the fusion of
various bloods ... into beings similar in background, tradition, outlook, and spirit to the descendants
of the British colonists, the Anglo-Saxon stock.”'?8 Ideally, to be an American, according to the
Anglo-Conformity, meant to cease to be what one was and to become a British American. To use
Mamdani’s metaphor, no subject was to become an American citizen without being Anglo-Saxon.
It was because of this view that Kallen opted for cultural pluralism, in which the integrity of ethnic
groups was to be retained and maintained.

Donald A. Fishman says that “although cultural pluralism suggests a tolerance and appreciation
for ethnic differences, the term also implies a resistance and rejection of assimilation by a minority
group seeking to preserve its identity.”*2° The Cultural Pluralism Theory helps this study to explain

how people at the centre underestimate the cultural rights of those on the periphery and impose

125 |bid, 192, 193; H.M. Kallen, ‘Americanization’ and the Cultural Prospect, 1924 (A 44), 212.
http://cas.ssc.uwo.ca/documents/Kallen.Americanization.pdf accessed on 12 June 2014.

126 4 M. Kallen, “Democracy Versus the Melting-Pot,” in The Nation, 25" February, 1915, 220 (A 47).

127 4 M. Kallen, “Democracy Versus the Melting-Pot,” in The Nation, 18" February, 1915, 3 (A 47)
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129D A. Fishman, “Mainstreaming Ethnicity: Horace Kallen, the Stategy of Transcendence, and Cultural Pluralism,”
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their culture on others, as if other ethnic groups are cultureless. On the other hand, it helps to
understand why people on the periphery resist the imposition and domination.

Like Anglo-Conformity, the integration policy, which was pursued by some postcolonial
African Heads of States soon after African states attained independence from European colonial
(A 46) powers in 1960s, was intended to assimilate other groups. The process had variant versions,
as dictated by those in power, under the programme of integration. The integration espoused by
Pan-Africanist leaders, on the one hand, was intended to unite multi-ethnic African societies under
one national identity.®*® However, the programme in certain circumstances was intended to
assimilate other ethnic groups into a dominant ethnic group or culture, which was associated with
the Head of the State. For instance, Malawi, under Dr Banda, was a prime example of this system,
as this study will illustrate. When Dr Banda introduced the Chichewa-ization, under the pretext of
integration, some cultures, considered as subordinate (A 48), protested in favour of maintaining
their ancestral identities.*! The question is, why did some ethnic groups resist Banda’s language
policy if it was intended to promote unity? How does this impact to the ecclesiastical and ethnic

debates in the border dispute between the Synod of Livingstonia and the Nkhoma Synod?

1.5.3 Bosch’s theory of mission in unity

The ongoing debate on ethnicity in the border dispute hinges on mission in unity among the
CCAP Synods and it is, therefore, imperative to engage David Bosch perspective of “Mission in

Unity.” Although Bosch problematises mission in unity from a wide perspective and South African

context that might not be similar to Malawian scenario, it helps to postulate how ecclesiastical

differences can be understood in CCAP. (B 11) This perspective helps to explore how the Christian

churches can engage in the missio Dei, even amidst their differences. Bosch, arguing from the
ecclesiological perspective, takes a similar view to Kallen on the need to maintain unity in
diversity. However, Bosch’s discourse does not focus on the political dimension of unity in
diversity, but on how the Christian church can engage in the missio Dei in a plural space. This is

130 E.T. Mvula, “Language Politics in Africa,” 37.
181 pJ. Kishindo, “Politics of Language in Contemporary Malawi,” in Democratization in Malawi: A Stocktaking
edited by Kings M. Phiri and Kenneth R. Ross, Blantyre: CLAIM, 1998 265.
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the reason why Bosch considers “Mission in Unity” as being critical in understanding the activity
of the Christian church in a fragmented world. %2

Bosch observes, “Since mission and unity belong together, we may not view them as
consecutive stages; if this is not consistently kept in mind, we would only be converting people to
our own ‘denomination’, while at the same time administering to them the poison of division.”*3
In Bosch’s view, differences cannot be avoided because they are real.'3* Being different does not
deter people of diverse backgrounds from living and working together. Bosch continues to argue,
“Ecumenism is only possible where people accept each other, despite [their] differences. Our goal
is not a fellowship exempt from conflict, but one which is characterized by unity in reconciled
diversity.”** His view is resonated in Kallen, who argues, “The right to be equal did not contradict
the right to be different.”*% Since the question under scrutiny is discussed from an inter-ethnic
perspective and is partly influenced by intra-denominational differences, Bosch’s perspective
provides a better understanding of how the Christian churches, in this context synods, can together
engage in the mission in which two evangelisers are competing, on the grounds of ethnic identities,
through the Christian church’s structures. This theory brings a different perspective, which has not
been captured in Kallen’s theory of cultural pluralism. It helps us to understand how the Church
can engage in mission in a multi-ethnic society and remain a multi-ethnic church, as the CCAP

was before the emergency of the border dispute.

1.6 The Location of the Study

The study location is the History of Christianity in the Post-Modern Era, focusing on the three
political dispensations in Malawian history, namely, that is between 1890 and 1960 (the colonial
and missionary era), 1960 and 1994 (the One-Party era under Dr Banda), 1994 and to date (the
Multipartyism period).

1.7 Research Design and Methodology
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This section describes the research design and methodology, as well as other related aspects
such as ethical reconsideration. It should be noted the research design is the whole process that

begins from conceptualising the problem to the production of the research results.

1.7.1 Research ethical considerations

Before embarking on fieldwork, the researcher requested ethical clearance from the University
of KwaZulu-Natal, and it was granted (see Appendix G). Similarly, the information collected was
treated with high integrity and confidentiality. Before consulting archives, permission was sought
from the relevant authorities, particular gatekeepers and research participants. Where permission
was not granted, the researcher respected the wishes of the gatekeeper or research participant. For
example, the General Secretary of the CCAP Nkhoma Synod informed the researcher that the
actuaries'®” had refused to release documents related to the border dispute because they considered
the issue to still be sensitive. However, this did not affect the results the study because some
Nkhoma Synod records were available at the NGK archives in Stellenbosch, where permission
was granted. The researcher had access to required data, and some related data were also available
at the General Synod office and the Synod of Livingstonia Archive. Informed consent was sought
from respondents of the questionnaire, participants of individual and focus groups interviews, in
which subjects voluntarily agreed to participate in the study. In writing the dissertation, some
names of the research participants have not been mentioned or changed to preserve anonymity.

This has been as part of the ethical consideration.

1.7.2 Documentation

Because of the nature of the question that this study discusses, it relied mostly on written
documents. Both written primary and secondary sources, which are found online and in Libraries,
were consulted. Archival sources and church records were consulted at the Malawi National
Archives in Zomba, the NGK Archives at Stellenbosch University in South Africa, the
Livingstonia Synod Archives and Synod offices in Mzuzu, and at the General Synod Offices in
Lilongwe. As indicated above, the Nkhoma Synod authority refused to release the church records.

However, this did not affect the results of the study, as explained above. This study also benefitted

137 Actuaries are custodians of the Nkhoma Synod’s records.
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from the archival sources that the researcher obtained from the National Library of Scotland in

2008. However, the research also used oral history sources as the next section will show.

1.7.3 Fieldwork: Population, sampling and the position of the researcher and the researched

As said above, this section discusses the nature of the fieldwork, the population, sampling and
the position of the researcher and the research subjects. The population of this study comprised
CCAP and non-CCAP members living in areas affected by the border dispute. In total, 216
research participants (A 49) took part in this study. Although it included non-CCAP subjects, the
study predominantly targeted members of the CCAP, particularly those of the Livingstonia and

Nkhoma Synods in Malawi and of the four CCAP synods in Zimbabwe and those who belong to

the South African congregations of the three CCAP synods (A 50). The researcher conducted

fieldwork in the following places: Nkhotakota, Kasungu and Lilongwe districts in Malawi, Harare
in Zimbabwe, and Johannesburg in South Africa. In Malawi, the fieldwork was conducted between
November 2014 and February 2015 while in Zimbabwe and South Africa, it was conducted
between October 2015 and February 2016.

1.7.3.1 Population and sampling of the study

Richard L. Scheaffer et. al., defines of a population of a research study as “a collection of
elements about which we wish to make an inference.”**® In Malawi, the population of this study

was drawn from the members of the Livingstonia and Nkhoma Synods. Although the focus was

on the two synods, the study included members of the Roman Catholic Church, particularly of

Mzuzu and Lilongwe Diocese, as part of the population of this research for comparative purposes
(A 51). In Zimbabwe and South Africa, it focused on all CCAP diaspora members living and

working in those countries, who belonged to the Blantyre, Harare, Livingstonia and Nkhoma

Synods.

Out of the 216 subjects, eighteen were clergy. Three came from the Blantyre Synod, six from
the Synod of Livingstonia, six from the Nkhoma Synod and one from the Harare Synod. Other
subjects were non-clergy and were as follows: 38 subjects were drawn from the Synod of
Livingstonia, 34 from the Nkhoma Synod, five from the Blantyre Synod, four from Harare Synod

138 R, L. Scheaffer, et. al., Elementary Survey Sampling, (5" ed.) New York: Duxbury Press, 1996, 42.
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and seven from the (A 52) Roman Catholic Church, all totalling to 198 research participants. This
sample was selected to ensure that representativeness is achieved and biases reduced. These
participants were randomly selected to give a probability to each member to contribute (A 53) to
this study. These subjects were identified by using cluster sampling technique. They were
randomly selected within their natural sets of observations such as churches, home and workplaces.
This technique was engaged to ensure that the data obtained should be filled with insights of the
knowledgeable, interested, experienced and affected subjects. The random sampling was opted
because “it works to ensure representativeness on all characteristics of the population.”*¥ The
sampled groups were heterogeneous in all strategies, as reflected in the variables mentioned below

(A 54).

Those who participated in the semi-structured interviews (A 56) for individuals were 106

subjects. They comprised 18 clergy and 88 non-clergy participants. Among the 88 subjects, there
were two sub-Traditional Authorities (chiefs) from the Kasungu District. The selection was based
on the following variables: age, ethnicity, region of origin, academic qualification, social status,
political and ecclesiastical affiliations (A 55). When it came to the selection of those to take part
in the focus groups, ethnic and political memberships of the subjects were not considered because
synods’ membership comprised all ethnic groups and political parties. For example, ten members
who participated in focus groups at Matiki congregation of the Synod of Livingstonia, three
members were classified as Tumbuka, four as Chewa, two as Tonga and one as Lomwe. The
primary purpose of this selection was to get well-balanced stories from subjects about the

Livingstonia-Nkhoma border dispute, and to ensure heterogeneous is attained.

The people targeted in this study were selected (A 57) due to their authority, experience,
expertise, responsibility and interest in the problem under investigation. A group of the subjects
were selected for a specific strategy so that they should not participate in other strategies. For
example, 106 participants who took part in an individual semi-structured interviews (A 58) were
not allowed to participate in the questionnaire and focus groups strategies. The reason for this
technique was to replicate the results. As shown in Chapters Six and Seven, the results obtained
by focus groups were replicated in the individual semi-structured interviews method. Geoffrey
Marezyk et. al., points out that replication helps to “avoid drawing broad conclusions based on the

results of a single research study because it is always possible that the results of that particular

139 |bid, 220.
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study were an aberration.”**° Engaging different strategies helped to reduce errors in the outcome

of the fieldwork, and to establish reliability and generalisability of the original findings.

1.7.3.2 The Position of the researcher and the researched

Doing fieldwork was a challenging exercise as far as the role and place of the researcher and
the subjects was concerned. In this regard, the place of a researcher in a study becomes crucial
regarding his methodological and analytic perspective and how he positions himself in
understanding the otherness (as represented by the subjects of his research), which also impacts
on the validity of the research. This could be the reason why Afe Adogame says,

The negotiation and navigation of boundaries is usually a very delicate and controversial venture
because it often has cultural, religious, political and other undertones. The insider and outsider positions
are much more complicated than they may appear due to their attendant tendency towards exclusivity
and inclusivity. 14

This situation necessitated the researcher to place himself as an insider and outsider in order,
on the one hand, to participate in the study as a participant observer and, on the other hand, to
critically describe the question being investigated, as understood by the interviewees and
respondents.'*? The researcher’s role as an ordained minister of the CCAP, and as a Malawian,
was that of an insider and outsider both during the field work and the writing.'*® Although

ethnically, the researcher describes himself as a Ngoni, his ethnic affiliation did not influence the

results of the study during data collection and analysis, as well as during the writing of the thesis.

In the whole process he maintained the politics of an insider and outsider (B0 5).

However, the question remains as to what extent a researcher can be an outsider or an insider
when he/she is investigating a religious and socio-political phenomenon to which she/he belongs.
Ezra Chitambo suggests, “If researchers become more self-reflexive, it is possible to transcend
barriers brought about by cultural closure, ethnicity, racism and others.”*** This principle became

a guiding tool through the process of the data collection, analysis and writing of the thesis, because

140 G, Marezyk, et. al., Essentials of Research Design and Methodology, Hoboken, New Jersey: John Wiley & Sons,
2005, 15.
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the researcher was aware of the implications of his position as an insider or an outsider. For
example, when running focus groups, the researcher played the role of a facilitator in all sampled
places. Chitambo also warns, “Although it remains possible for insiders to be self-reflexive and to
provide useful information about their religion, scholarship is served better when researchers
divest themselves of commitment.”**® It was for this reason that the researcher did not present
himself as a church minister but as a researcher throughout the exercise. This was to ensure that
his church and ethnic affiliations did not compromise the study objectives.

As a result, the researcher was able to interact with the subjects. In most places, he was
encouraged by the reception, the support given and the turnout of the subjects, particularly for the
group discussions. Most research participants were very open to telling stories, as they knew and
understood them. All church officers agreed to participate, although some church ministers agreed
to give interviews on condition of anonymity because of their synod’s policies regarding access to
information and of the repercussions that might follow their actions. In all synods, what was
encouraging was the role played by the retired Synod officials, who were very open to sharing
information with the researcher, and they were critical of the decisions, which they may have
contributed towards. It was like a moment for reflection. Their interaction enriched my
understanding of the problem interrogated.

1.7.4 Mixed method approach

This study is a historical inquiry (A 58). To achieve its intended objectives, it employed a
mixed-method approach. Although it is historical, it is punctuated with sociological and
ethnographic research strategies, with the purpose of illustrating attitudes, behaviour and practices
of certain ethnic groups in Malawi. As a result, it engaged in a variety of strategies for data

collection and analysis.

1.7.5 Validity and reliability of the study tools

Since the question of validity and reliability was critical to the findings, a number of measures
were taken in the whole process, with specific attention to data collection and analysis. By

definition, validity is the extent to which the instruments measure what they intend to measure,

145 E. Chitambo, “The Insider/Outsider Problem in Research on Religion and Migration”, 90.
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while reliability is the degree to which the instrument yields consistent outcomes, when the
characteristics being measured have not changed. 48

Validity hinges on data collection and the analysis and techniques employed in a research
study. This triangulation ensured that validity was attained by using of a range of strategies, by
spending an extensive period on fieldwork, by employing a representative sample, mechanically
recording data, and replicating in different contexts, through the strategies employed. The

computer packages engaged in data processing contributed to ensure that both validity and

reliability were achieved (A 59). To attain reliability, the literature reviewed assisted to

discriminate some information collected through oral history during data analysis.

1.7.6 Methods for data collection and sampling

Data were obtained through ethnographic observations, questionnaires, semi-structured
individual interviews, focus groups and documentation. The study employed cluster sampling. To
have a wide range of views on the topic, the research subjects that participated in one strategy,

were not allowed to take part in other strategies.

1.7.6.1 Ethnographic strategies

Ethnographic observations were engaged, to understand how different ethnic groups living and
worshipping in the affected areas of the two synods interact in their everyday life, with particular
attention to language use.*” The researcher also attended church functions and other gatherings.
The primary purpose was to re-read, to understand the question from the participants’ perspective
and to ascertain how ethno-linguistic boundaries are contested, negotiated and navigated between
the Chichewa and Chitumbuka speakers in the sampled areas. This was carried out between
November 2014 and January 2015.

1.7.6.2 Questionnaire

The questionnaire was administered in Kasungu District, Lilongwe City, and Nkhotakota

District, particular in the Traditional Authority Kanyenda. The questionnaire was designed, based

146 W, Fox and M.S. Bayat, A Guide to Managing Research, Cape Town: Juta & Co Ltd, 2007, 144, 145.
1477, Bilton et al., Introduction to Sociology, Hampshire: Macmillan Press, [1981], 1996, 119.
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on the Likert scale.**® The questionnaire was written in four languages, namely, English, Chitonga,
Chitumbuka and Chichewa, which are the languages spoken by most people in the sampled areas,
in order to allow for the respondents’ full participation (see appendix B). Questionnaires were
administered by the researcher, to maximize the return. Out of 60 participants, a total of 56 subjects
responded to the questionnaire, representing 93.3 percent of the return. The characteristics of the

respondents are as displayed in Table 1.1 below.

Table 1.1. Demographic Details (B 4) on 56 respondents to the questionnaires conducted in

Malawi (A 60)

Variable Description No. of participants Percentage
Age . 16-30 years 2 3.6
Il.  20-30 years 22 39.2
1. 30-50 years 23 411
IV. 50 years, plus 9 16.1
Sex Male 29 51.8
Female 27 48.2
Political Affiliation .  MCP 25 44.6
Il. UDF 1 1.8
I.  DPP 5 8.9
IvV. PP 8 14.3
V.  No political party 17 30.4
Region of origin I.  Southern region 3 5.4
Il.  Central region 26 46.4
I1l.  Northern region 27 48.2
Academic I.  Primary education 8 14.3
qualification Il.  Junior Sec. education 7 125
1. Senior Sec. education 20 35.7
IV.  Tertiary education 21 37.5
Occupation I.  White collar jobs 13 23.2
Il.  Businesspersons 16 28.6
I1l.  Farmers 12 21.4
IV.  Blue collar jobs 15 26.8
Ethnicity I. Chewa 18 32.1
Il.  Ngoni (Dedza district) 2 3.6
1. Tumbuka 27 48.2
IV. Yao 2 3.6
V. Ngonde 1 1.8
VI.  Tonga 3 5.3
VIl.  Sena 1 1.8
VIIl.  Lomwe 2 3.6

148 5. Sarantakos, Social Research, 2" ed. Hampshire: Macmillan Press, 1998, 89; K. Punch, Introduction to Social
Research: Quantitative and Qualitative Approaches, London: SAGE Publications, 1998, 94-5.
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Denomination I.  Livingstonia Synod 36 64.3
Il.  Nkhoma Synod 18 32.1
I1l.  Roman Catholic 2 3.6

As shown in Table 1.1 and indicated above, respondents to the questionnaires were members
of the Livingstonia and Nkhoma Synods. The strategy targeted 30 respondents from each synod.
26 participants of the Nkhoma Synod returned the responses, representing 86.7 percent. Among
the Nkhoma Synod’s respondents were Tumbuka. This explains why Tumbuka outnumbered other

participants from other ethnic groups.

1.7.6.3 Semi-structured interviews

The researcher conducted oral interviews in Malawi with the help of two assistant researchers.
One of the reasons why the assistant researchers were included was to assess whether the research
results could be replicated. This also helped the researcher to understand the problem from the
perspective of a wide and representative range of research subjects.*® In order to ensure validity
and reliability, the exercise began by training identified assistant researchers in order for them to
be acquainted with the research topic, strategies, objectives and ethics regarding how they could
negotiate the boundaries between themselves and the study subjects in handling crisis and
exercising flexibility and adaptability during data collection. Although the use of the assistant
researchers has potential problems regarding the ‘observer variability,” this was countered, by
ensuring that their training was sufficient to meet the research requirements of validity and
reliability.*® In any event, the researcher put himself at the centre of the exercise, by interviewing
90 percent of the subjects.

Semi-structured interviews were employed as a follow-up to the questionnaire in order to fill
the gaps of the preceding strategies.*>* There (A 61) were in the four languages mentioned above.
The questions were tested for their construct validity to ascertain whether they met the expectations
of the research questions and objectives.’®? They were two types of semi-structured interviews.
The first type of semi-structured interviews targeted the Church leaders and was conducted in

English (Appendix C). The second one concerned individuals and focus groups (see appendix D).

149 5 Sarantakos, Social Research, 2™ ed., 79, 86.
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Tape recorders and cameras were used in documentation. However, some interviewees were
reluctant to record their voices. In such case, note-taking was employed in recording the
proceedings of the interviews. This method helped the researcher to have a better understanding
of the question investigated in this study. In some instances, the position of the CCAP ordinary
members on the Livingstonia-Nkhoma border dispute contradicted the synod’s official version
made by their synods, which helped the researcher to a better understanding of the matter under

study.

1.7.6.4 Focus groups

The researcher used the same method of semi-structured interviews for individuals during the
focus group discussions in the four sampled congregations. In each congregation, two five-member
groups participated in the exercise. Each group chose its own moderator and recording secretary.
The researcher’s role was to facilitate, monitor and take notes during the group interaction. Unlike
other strategies, this method helped the researcher to have a clear understanding of the ongoing
topic because of the interaction he had with research participants.*>® At the end of each discussion,
the researcher collected the minutes recorded by the group, thanked members for their
contribution, and gave some snacks and minerals for lunch. The Nkhoma and Livingstonia Synods’
church ministers and their congregants in the sampled congregations were very cooperative and
resourceful.

The total of the subjects took part in this method were 50. They were selected from five
congregations of the Livingstonia and Nkhoma Synods. The congregations for the Nkhoma Synod
that participated in this study were as follows: Kakonje, Kafita and Majiga; for the Synod of
Livingstonia were Matiki and Kasasanya congregations. At each congregation, ten participants

took part in this method.

1.7.7 Data analysis

For individual and group interviews, data were analysed through QSR NUD*IST revision, or

NVivol0, as the computer package works well with quantitative data (see summary of results in

153 K. Punch, Introduction to Social Research: Quantitative and Qualitative Approaches, London: SAGE Publications,
1998, 177.
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appendix E).*>* Some data were analysed with content analysis, as it is also suitable for a mixed
approach.'® The researcher transcribed and translated the data collected into English for data
coding, analysis and interpretation, and did the analysis and interpretation. He also analysed the
data collected through questionnaires with the SPSS 16.0 version (see the summary of the results

in appendix F).

1.8  Significance of the Study

The study enabled the researcher to reflect with profundity and analytical precision of (B 10)
the subject studied. The findings, as demanded by most research participants, particularly church
leaders, will help the church to take a fresh look at the question of the CCAP border dispute and
to begin re-reading the history of the Church. It will enrich future debates within the Church and
beyond its walls, help to avoid a repetition of the previous mistakes, regarding the question of the
unity of the Christian church, and redefine its role in society and the mission in unity.

1.9  Scope and Limitation of the Study

While the study explains ethnicities as they are manifested, understood and defined in the

CCAP border dispute, it limits the scope of the study to the Livingstonia and Nkhoma Synods of
the CCAP between 1890 and 2015. Although the border dispute began in the late 1940s, the study

will document the history of the CCAP with keen interest to its agency, that is, the missionaries

and indigenous Chritians in order to provide a better understanding of how debate started (B 01,

B 02). Methodologically, it was impossible to interview every member of the CCAP, and
therefore, a limited number of individuals and congregations were interviewed, representatively
as possible (A 62).

1.10 Structure of the Thesis

This section provides the chapter outline of this dissertation. Chapter One gives an overview

of the whole thesis. It raises questions to be considered in the discussion. It discusses the

184 K. Punch, Introduction to Social Research, 134, 233-34.
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methodology and methods, the theoretical framework, the objectives of the study, the statement of
the problem, preliminary and selected literature review, the significance and limitation of the
study, as well as the thesis’ chapter outline.

Chapter Two discusses the beginning of Christianity in Malawi, with particular attention to
four Protestant (A 63) missions, namely, the Universities” Mission to Central Africa, the
Livingstonia Mission, the Blantyre Mission and the Dutch Reformed Church Mission, in the light
of the interface between ethnicity and Christianity.

Chapter Three examines whether the border between the Synod of Livingstonia and the
Nkhoma Synod were established after the transfer of Kasungu and Tamanda stations to the DRCM.
It also examines colonial policies such as indirect rule, and church-state relationship, and whether
they contributed to the visibility of ethnic identities in the contested area. It also examines how the
history of the transfer of Kasungu has been told in the body of literature.

Chapter Four looks at church policies and the beginning of the CCAP as a church in the light
of ethnicity, with particular interest in (A 64) the unity of the church.

Chapter Fives explores the CCAP diaspora debates in Zambia, Zimbabwe and South Africa,
with the purpose of ascertaining whether the ethnic and ecclesiastical debates that occurred there
correlate to the border dispute in Malawi.

Chapter Six re-examines how Banda’s politics contributed to the ongoing border dispute
between the two Synods.

Chapter Seven explores how Banda’s legacy shaped and contributed to the ethnic and
ecclesiastical debates in the light of the border dispute between the Nkhoma and Livingstonia
Synods. It then raises the question of whether there should be one, or many CCAPs.

Chapter Eight draws the main conclusions for the study and makes recommendations for future

research.
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CHAPTER TWO

ETHNIC IDENTITIES AND THE BEGINNINGS OF CHRISTIANITY IN
MALAWI (1875-1924)

2.1 Introduction

This chapter explores the extent to which Christian missionary’s legacies could have
contributed to ethnic debates in Malawi, with special reference to the Livingstonia Mission and
the Dutch Reformed Church Mission (DRCM). To accomplish this, it also explores how
Christianity was introduced to the Lake Malawi region by four Protestant missions, namely, the
Universities’ Mission to Central Africa (UMCA), the Livingstonia Mission, the Blantyre Mission
and the DRCM. In addition, it explores how these missions and their (A 65) missionaries related

to each other in the early years of their existence. To have a better perspective of this historical
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process, the chapter attempts to reread how histories of these missions have been written, and how
they shape the ways of seeing and the structures of action of the upcoming generations of the
evangelised. As one of the (A 66) missionary’s legacies, it examines how indigenous languages
were developed by missionaries, and their functions in the area of identity construction among
themselves and the evangelised.

To begin with, Christianity, as a religion, has both functional and dysfunctional dimensions. It
is functional where it brings positive changes to society, but is dysfunctional where it contributes
to divisions through social and geopolitical boundaries. For instance, in places where Islam
preceded Christianity, people of that particular area not only embraced that religion, but they also
acquired a new identity that came with the religion. That identity became prominent in the way
people began to define themselves in relation to one another. As a group defines itself, it tends to
engage in a politics of inclusion and exclusion. In this light, religion needs to be scrutinised to see
how it functions within the public spaces, especially how it interfaces with ethnicity, which is also
a site of inclusionary and exclusionary politics. This common characteristic of religion and
ethnicity necessitates assessment of how they interface, and what happens when religious and
ethnic identities overlap. Therefore, it is imperative to explore how certain sections of the
missionary population asserted hegemonic control and mobilised themselves against the other
missionaries, and how this impacted on the evangelised people.

In order to understand religion’s public role, it is necessary to examine how its agencies
function. Haynes rightly says that the state of affairs in contemporary Africa has been largely
influenced and shaped by the missionary and colonial legacies.*®® In this chapter, agencies are
Christian missionaries of the four missions, which were working in Malawi. The chapter focuses
on how Presbyterian missionaries related to each other, and to other missions working in the same
space. Its emphasis is on how the relationships between white missionaries, including those in the
colonial administration, became instrumental in defining, contesting and drawing social
boundaries based on European ethnic and ecclesiastical identities before and after the 1898-1902
Anglo-Boer War in South Africa, and how the effects of the war defined missionaries’
relationships in the mission fields. The chapter examines missionary’s legacies in defining,
navigating, contesting and negotiating identities among the indigenes in their spheres of influence

in respect to the border dispute between the Livingstonia and Nkhoma Synods of CCAP.
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2.2 The Historical Background to the Four Protestant Christian Missions in Malawi

The history of Christianity in Malawi and Zambia cannot be complete without making
reference to Dr David Livingstone, the Scottish explorer. He was not only the first symbol of
British power but also a pathfinder for the British missionaries to this part of Africa.’>” In addition,
it is not possible to discuss the Christian missionaries’ enterprise without making reference to
imperial-colonial expansion. Hence, this section examines how the presence of these social players
shaped the history in this part of Africa, and how this historical process provides a better
understanding to the ongoing debate on the Livingstonia-Nkhoma border dispute.

Although Christian missionaries primarily came to disseminate the gospel, the possibility that
their actions and perceptions in everyday life were significantly shaped by nationalistic attitudes
towards ‘the other’ cannot be ruled out. For example, on 8" January 1879 Robert Laws, the head
of the Livingstonia Mission, before Malawi was declared a British Protectorate in 1891, hoisted
the Union Jack on Malawian soil.*®® This had nothing do with Christianity but was done to show
the British imperial power to the evangelised people and to protect the imperial interests.*® In this
sense, Christian missionaries cannot be regarded as emissaries of the gospel of Christ only; they
were also representatives of the colonial-imperial enterprise and cultural hegemony.®° To a large
extent, Christian missionaries were there to advance the agenda of their home countries or
governments, through western education and other political activities.'®* From the missionaries’
perspective, mission schools were not only critical instruments for evangelisation, they were also
regarded as channels for westernisation.%2 This criticism does not minimise the popular resistance
that missionaries staged against the colonial authority in support of African indigenes on certain

colonial policies and actions perceived as incompatible with their teachings.'®® Nevertheless, the
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relationship between Christian missionaries and the colonial authorities needs to be put under
microscopic scrutiny, to assess its function in the area of politicisation of ethnicity.

The problem emerges when ethnicity is politicised. Ethnicity per se exists to bring a sense of

belonging (B12) and identity to the group of individuals who belong to that particular ethnic
group.®* However, the problem comes when a particular ethnic group wants to define itself in
opposition to other. It is through the process of self-defining that some individuals have a tendency
of mobilising themselves and excluding the other.'®® It is within this framework that ethnicity is
politicised and becomes problematic.

The politicisation of ethnicity by the missionaries appears to have been influenced not only by
the way they related to the other missionaries, but also how missionaries of a particular mission
related to the colonial authorities. The missionaries-colonialists’ relationship is a critical one in
understanding the politics of ethnicity in Africa. This relationship varied significantly depending
on various factors, one of them being the degree of intimacy they had with the colonial authorities.
For example, in the Belgian Congo, the Roman Catholic missionaries had a close relationship with
the colonial authorities, in contrast to the relationship they had in Portuguese and French
colonies.®® In Anglophone African colonies, some Protestant missionaries enjoyed a hegemonic
control because of their close ties to the colonial authorities. For example, the Church Missionary
Society (CMS) missionaries in Uganda enjoyed a hegemony greater than any other Christian
mission, because of its relationship to the colonial administration. The CMS entered into Uganda
in 1877 and were later followed, in 1884, by the White Fathers of the Roman Catholic Church.%’
Paul Gifford, commenting on the Anglican-Catholic relationship in Uganda, observes: “In 1882
when the war broke out between the Catholics and Anglicans, [Captain Frederick] Lugard
naturally sided with the Anglicans; they were British, whereas the White Fathers were French.”1¢8
The position taken by Captain Lugard was largely influenced by the ethno-national identity he
shared with the English missionaries. Categorically, when the British East African Company (A
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