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Disruptive or Merely Alternative? A Case 
Study of a South African Gay Church 

Cheryl Potgleter' and Finn Reygan 2 

Abstract 

The main aim of this article is to engage with how a South African church 
through its discursive practices, continues to live out the conviction set out In 
Germond and de Gruchy's 1997 book ~ Aliens in the Household of God" that 
homosexuals are indeed not aliens in the household of God. The first part of 
the article briefly overviews the legal construction of homosexuality in South 
Africa during the 20th century and challenges the claim that homosexuality Is I 

"un-African". The latter positioning will foreground our case study of the 
South African Good Hope Metropolitan Community Church (GHMCC). which 
has its origins abroad and is attended by gay, lesbian. bisexual, transgender 
(lBGT) congregants. The study provides a discursive analysis of the online 
written materials of GHMCC and the dominant discourses which emerged out 
of this analysis were: Uberation and equality discourse; Discourse of natural 
and normal: disrupting gender?; Discourse challenging conseNaUve 
Christian hegemony; Discourse of heteropatriarchal Christian sex; Missing 
feminist discourses: tensions and silences; and Discourse of religious 
colonialism. Silent and less dominant discourses regarding race, gender and 
homophobia in relation to identity and religion are explored and interpreted 
within a feminist social cons\ructionist paradigm. Concluding remarks talk to 
further research and to the danger of the (GHMCC) continued silence on 
Issues such as poverty, racism and sexism within South African society. 

Introduction 
The present study is a discursive analysis of the ideology and practices 
of the Goo.d Hope Metropolitan Community Church (GHMCC) In Cape 
Town, South Africa. The church is constructed as a lesbian, gay, 
bisexual and transgender (LGBT3}-affirming church and is affiliated with 
the Universal Fellowship of Metropolitan Community Churches 
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throughout the present study and this is also the term used in the GHMCC online texts. 
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was in in 1 a 
gay man and now has churches around the It is often referred to 
as a church' both by its members and members of mainstream 
churches. The main aim of this article is to ,undertake an 

the discourses of the and c-"".:>'''''''''''''~:'Inl 

the GFMCC relation to its of the Bible's 
pm,lticm on that many traditional or rTI-:lilnc,trO'::.rTI 

churches have an the U FMCC stance is 
often contrasted with the traditional views. 1n our -:In!:lhl~IC 

research set out in the section on ..... .0.,."\1',1'11<' 

Before the of the we engage with the pmiltlcln 
of South African mainstream churches on and persons 
who themselves as gay or lesbian. 4 

Before of 
to situate the in South 
in relation to race, It is well documented that the 
cornerstone of the was endorsed and 

the Dutch Reformed Church whose members and 
ministers were also members of the South African Nation'alist 
Nobel winner Tutu has condemned in no uncertain 
terms the stance which churches have taken in relation to gay 
and lesbian individuals. He states that: "I have founc; the of the 
church untenable."s 
He also church 

moral 
heterosexism ... 6 

Desmond Tutu made these 
its official stance on "homosexual 

increase in the number of persons, 

does 

and there is an 
peioplle and women, 
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who have joined conservative anti-gay, anti-feminist charismatic 
churches. 7 

8 These churches' anti-gay and anti-feminist stance is based 
on their interpretation of the Bible in relation to homosexuality and 
women's roles in society. As Potgieter and Nadar have pointed out 
there is a worrying relationship between persons who hold important 
powerful positions in South African decision making institutions and their 
quite public association with churches which have a very strong anti-gay 
stance. 9 

Both in South Africa and across the African continent, one of the main 
arenas in which homophobia is played out most vociferously is in 
religious discourse and, despite advances in the legal construction of 
homosexuality in South Africa, homophobia continues to pervade 
religious life. More than a decade ago Germond and de Gruchy lO 
challenged the heterosexism and homophobia that still persists in South 
African churches and challenged the religious discourse that 
homosexuality is sinful. They also argued that the sin lies not In 
homosexuality itself but in the exclusion of lesbian, gay and bisexual 
people from church life. 

Nadarl\ in discussing the teaching of gender and religion to university 
students, points out that in contemporary South Africa these students 
generally receive their theo\ogies from televangelists rather than from 
rigorous theological reading and reflection. Nadar 12 views the teaching 
of feminist biblical studies, which is supportive of a pro- homosexuality 
stance, as crucial especially given globalisation and fundamentalism 
which not surprisingly underpins a conservative biblical interpretation of 
the role of women. In this sense the authority of the Bible has taken on 
a particularly strong role in women's lives in recent decades with the 
rise of neo-Pentecostalism and 'globalisation leading churches that 
previously did not ascribe to the tenet of the inerrancy and infallibility of 
scripture to espouse 'biblical values'. 13 Phiri and Nadar's 14 research with 

7 S. Nadar, "Changing the world: The task of feminist biblical scholars," Joumal of 
Feminist Studies in Religion, 25 no.2 (2009),137-143. 
8 S. Nadar and C. Potgieter, "Liberated through submission? The Worthy Woman's 
conference as a case study of formenism," Journal of Feminist Studies in Religion, 26 
no.2 (2010),141-151. '. 
9 Academic Perspective - "Will he leave his church at the door?" Sunday Tribune. 11th 
September 2011. 
10 P. Germond and S. de Gruchy, Aliens in the household of God: HomosexuaJlty and 
Christian faiOl in South Africa (Cape Town: David Philip, 1997). 
11 S. Nadar, "Changing the world: The task of feminist biblical scholars," Joumal of 
FemInist Studies in Religion, 25 no.2 (2009),137-143 . 
12 Nadar, Changing the world, 137-143. 
13 Nadar, Changing the world: 137-143, 141. 
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have 
liberation submission discourse 
as the South African female 'video' o.\I'':>l''\r,o.l.~t 

the 'inherent men and constructs 
in the eyes of God. has also 

tnE~OI'Oqlles contribute to nr/"\nr'ococoi\J'O social "' .... .,"" ......... 
of have 

include the of women and 
in a constructive and transformaHve manner. 

the identification of and hl"\lrn",nhl"\""1" attitudes within 
Christian traditions and biblical passages and the use of new 

to source feminist has 
become central to hermeneutic debate. Such critical of 
liberation have then contributed to the worldwide 

the simultaneous of fundamentalism - of churches 
to and heterosexist Deane 

remarks that who were identified as gay or lesbian 
had to remain in the closet within the church or exit the 
closet and the church. Churches such as the GHMCC thus a 
space where members are out of the closet not out of the Christian 
church. 

"'n~~hJ""eo of the online materials of the 
Church In Zonnebloem 

South Africa. There are two other 
churches in South Africa which are as to them but we 
chose the Good Church as it was started in 1983 and is thus the 
oldest and also the 'main' church. The other two are the and 
MCC in and the Glorious We 

Feminist theologies for life,A Joumal of 

and lesbians· in Aliens In the 
Town: David Philip, 1997), 
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accessed the online materials at GHMCC's website. 18 GHMCC In Cape 
Town is affiliated with the Universal Fellowship of Metropolitan 
Community Churches (UFMCC) which was founded by Rev. Troy Perry 
in CalifornIa in 1968, after having lost his position as a Pentecostal 
minister for being gay. UFMCC has expanded over the decades to 
include over 300 churches in different countries around the globe. It has 
also grown to cater for heterosexual as well as lesbian, gay, bisexual, 
transgender, intersex and queer-identified members. UFMCC members 
tend to come from a wide array of Christian and non-Christian religious 
backgrounds. Like its 'parent' church, GHMCC offers the rites of: 
ordination; matrimony; funerals; laying on of hands; and the sacraments 
of baptism and holy communion. 

The online materials of GHMCC include: information on the history of 
the church; its vision; mission; statement of faith; sacraments; rites; 
ministry; human rights protocol; constitution; Sunday worship; groups; 
community kitchen; resources; resources on gender diversity and same
sex marriage; and an online Bible search portal. The GHMCC 
homepage is organised into seven main sections: Home; About Us; 
Ministry; News; Resources; Spirituality; and Contact Us. In each section 
there are a number of further subheadings under which materials are 
presented online as well as several links to other websites. The 
GHMCC website is well designed, clear and easy to navigate. The 
slogan Would Jesus Discriminate? dominates the homepage and there 
is a picture of Archbishop Desmond Tutu with a link to a video message 
from him. We printed this material from the website and conducted an 
analysis of the materials. 

Aims 
Key questions which the article asks are: 

1. To what extent does the GHMCC challenge and resist the dominant 
traditional church discourse on homosexuality? 

2. To what extent does the GHMCC challenge dominant discourses on 
gender roles? 

3. To what extent does the discourse of the GHMCC locate its 
'message' within the broader South African challenges of racism, 
sexism, classism and homophopia? 

4. Has the church constructed its understanding of homosexuality 
within a social constructionist or essentialist paradigm? 

1B http://www.qoodhopemcc.org Accessed 1" August 2011. 
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involved them in 
different files and sentences words that seemed to 
construct a in relation to what our core aims were. 
We also searched for messages as wen as for messages 
or social which were silent in relation to the South African 
context. and 
'!:lon'!lIEU~f~ we built up an of the before ~f::l"I"'ln 

....... • .. 1" .. ''''" and understand the web based texts of GHMCC. Our ;;.!n;'~IV~,I"" 

was thus also informed 
informed ideas and :..I"U' \f -"-<,-.. work in the area 
of is a feminist social 

errlDI()VE!O to deconstruct notions of 
race I and in terms of and while we 
situated the GH MCC texts in the wider context of South 
Africa. the of discursive we the 
extant GHMCC which were accessed online. We the 
wider that was communicated the GHMCC texts as 
well as the ways in which the data to the social and 
historical context in which were We looked at the ways 
in which the GHMCC texts were based on other sources as well as the 

which power and influence was wielded the texts. We 
jntE~rr()aatea whose was the texts as well 

1J'<J'JVI1U, ODle'Cts and processes and defined in the text. 
We were attentive to absences and contradictions 
In the texts as well as to views that may have been excluded/ silenced 
and which we would have to emerge based on our 
Inl'1orc:t~,.,.nlrln of the literature and context We were also mindful of 

alternative of the texts. In with the 
nrllr'lf'I"it:.c of discourse we do not claim to have discovered the 
'truth' of the texts in or to 
IntL~"""lrot':ltll'.n of these texts, 

We identified twelve as well as 
or themes. We then conducted a further 

"Me!tholdoloqy and sct'lolarshlp in understanding IOe()logltcal p''l(rll:::lnl:::ifl()n 

Am:Ws:ina P.VPIVI'fJ.;1I B)(oIB1naf.lon: a ca.s~eb()ok of methods, 

'Women and AIDS: a of issues in the prevention of HIV infection" 
''-AUl,''J''''' dissertation, 1993}. 

C. Potgieter, "Black, lesbian: Discourses of invisible lives" (Doctoral 
dissertation. University of the West em Cape. 1997). 
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analysis to determine whether we could some of the themes. The 
themes as with in this article reflect the merged themes in 
relation to our research questions and the following is a discussion of 
these discourses. 

liberation and ......... ' ..... "''''1& . .,. Q'IS(~OI.JJ 

dominant discourse of liberation and 
GHMCC locates itself within a broad framework 

and foregrounds their association as Christians with a pro
homosexuality discourse. On the website the section of entitled 
Human Rights Protocol the of GHMCC which 
states: 

We are called as Christians to: 

.. stand in solidarity with those who are marginalized and 
oppressed, 

.. 'be in working for 

• be witnesses who caU attention to Human Rights u...., ................ , 

.. be a voice in the international for lu.:>" ..... ''''. 

.. lift up new generations of remarkable, far-reaching spiritual 
activists, 

.. build on hope and create our future 

The of liberation with which GHMCC aligns itself through its 
texts include those of the international human rights struggle: the 
international LGBT the civil rights movement in the 
USA; and the LGBT rights movement in South Africa. Interestingly, 
GHMCC associates itself with the civil rights movement in the USA and 
links itself to Nobel prize winner Archbishop Desmond Tutu in relation to 
his stance on the Bible and homosexuality. The church, which 
established its first congregation in South Africa in 1983 during the 

of the does not have a public history as an 
ally of such as the United Democratic Front. 
The latter organisation was in 1983 and was led by Allan 
Boesak, the well-known and activist. The current 
video on the website makes a link between the oppression of Black 

the and the discrimination of persons who 
identify themselves as gay. A theology of liberation, redolent of Stuart22

, 

22 E, Stuart. Lesbian and gay theologies (Aldershot Ashgate, 2003). 
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GOSS
23 and Boesak24 is as a keystone of GHMCC teaching 

that calls on members to be 'spiritual activists' in the global for 
Our indicated that the GHMCC posted a message of 

support to the of the TsunamI in but there was no visible 
response to natural disasters in Africa, such as the current drought on 
many of the continent, or even natural disasters In South Africa, 

Rather, GHMCC texts function as a form of 
encouraging congregants to mobilize for progressive social change in 
relation to issues which affect the lives of members of the lBGTI 
community. For example. it carries slogans from activist organisations 
such as the Trlangle Project whose slogan is: Challenging homophobia, 
Appreciating sexual diversity. The Triangle Project is also listed in the 
section entitled Resources. Same-Sex Marn'age where the text reads: 
Make your voice heard, loud and queer! and Gay Mass Action 
Required! 

The call to mobilisation Is also evident in the section of the 
which has of Pride marches. The church 

forms alliances with other organizations too. It is a member of 
the Joint Working Group (JWG), an activist grouping which challenges 
any form· of discrimination against the LBGTI population. The 
members are activist organizations in South Africa such as Behind the 
Ma~k; the Durban Lesbian and CommunIty and Health Centre; the 
Forum for the Empowerment of Women; Gender Dynamix; and the 
Triangie Project. GHMCC points out the similarity between and 
unacceptability of the apartheid regIme's 'separate but equal philosophy' 
as regards race and the civil partnerships (not 'full marriage') status in 
relation to same-sex marriages in South Africa. 
In Resources, Same-Sex and Lesbians now 
but equal'the text legal opinion to reject the proposed separate 
institution of civil partnershIps: 

men and lesbians still experience tremendous oppression. 
marglnalisation and vilification in our Some are stili raped, 
assaulted or killed because of their sexual orientation. In this context, 
the creation of civil partnerships for same
sex couples merely confirms that the state does not consider their 
relationships worthy of equal concem and respect.. .In a 
doctrine of but was humiliating and Insulting 

23 R Goss, Queen'ng Christ: Beyond Jesus acted up (Cleveland, OH: The Pilgrim Press, 
2002). 
24 A. A Boesak. "Theologlca! reflections on empire: Hervormda Tao/ogiese Studies, 65 
no.1 (2009). 645-651, 
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when applied to black South Africans. It remains humiliating and 
insulting (and now also unconstitutional) when applied to 
homosex.uals. 

We are of the opinion that apartheid was far more than humiliating and 
insulting like the injustices experienced by gays and lesbians. It is 
interesting that GHMCC did not declare apartheid a heresy. unlike some 
of the mainstream churches. The mainstream churches or individuals 
associated with these churches - except for individuals like Tutu, De 
Gruchy, Germond - were vocal on issues of race and silent on the issue 
of homosexuality. Conversely it appears as if GMHCC has been fairly 
silent in the context of South Africa on issues of race and vocal on 
issues of same-sex relationships. 

In rejecting the exclusion of sections of society from meaningful 
participation both in society and in religious life. GHMCC texts construct 
a form of inclusive religious worship premised on the ideals of equality, 
dignity and freedom. GHMCC's fundamental and dominant discourse -
similar to Germond and De Gruchy25 - is that LGBT peop\e are not 
'aliens in the household of God'. This dominant discourse is exemplified 
by the lead banner on the homepage: Would Jesus discriminate? 
Explore the 21 st century question. 

Overall there is a dominant discourse in G H MCC texts that indicates the 
influence of the wider societal context. However, jt is predominantly 
focussed on issues related to the LGBT community. In this sense, 
GHMCC texts make frequent appeals to constitutionality in support of 
the church's agenda of inclusivity and diversity. For example, in the 
section Resources, Same-Sex Marriage. Call to Action: Same Sex 
Marriages the text, sourced from an information sheet prepared by OUT 
LGBT Well-being in Pretoria, reads: 

The arguments in favour of the inclusion of gay people within 
marriage are thus supported by the foundational values of our 
constitutional democracy. Throughout the Constitution reference is 
made to a society based on equality, human dignity and freedom. ThIs 
state has the obligation to respect. promote and fulfil all of the rights 
within our Bill of Rights that realise these values. 

, . 
Discourse challenging conservative Christian hegemony 
Just as feminist theologians such as Daly26, Radford Reuther27

, Nadar28 

and Ackerman 29 have challenged dominant patriarchal religious 

25 Boesak, "Theological reflections on empire", 2009. 
26 M. Daly, The church and the second sex (Boston: Beacon Press, 1968). 
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to the 

,"""""""'\ ..... 1"" in 
J\JI,Q,Yr",!3n;:)C' the text reads: 

groups to 
however these 

true within their own denomination 
for all Christians per se, 

GHMCC texts out the use of biblical passages -:. .... :>l1"'\~;:,1' 
and argue for the error of such 

and the text reads: 

divine the Bible, Is often used as a weapon 
to bash LGBT from the In our families and in our 
communities. It to remember that such hurtful doctrines 
are not a reflection of The Christ or the God calls the church to 
be these are of fallible and human who 

these churches. 

GHMCC and the sources from which 
often used to 

the stories of and Gomorah and Leviticus 
are revisited and the stories of Jonathan and Davld and of Ruth and 
Naomi are as same-sex love stories. In 
and HIVIAIDS: Is it God's the text 

There are a few passages in the Bible that have been said to 
condemn homosexual acts. there is much debate about 
these passages. Some Christians these passages condemn 
all homosexual behaviour. But a number of Bible are 
convinced these condemn certain sexual acts that are 
idolatrous or many Bible scholars believe that 
the of Sodom and Gomorrah 1 condemns rape, not 

a violent act and Irrelevant to same-sex 
pa~,sac:;es in the such as 16: 

... 1 ... ""' ...... '" and Jesus said 
but he said a deal about 

21 R Radford Ruether, Goddesses and the divine feminine: a Western religious history 
IRI'!I'Ii'AIAv' University of California Press, 

Ruther, Goddesses and the divine feminine, 
l!) D. M. Ackennann, "Forward from the Feminist theologies for life," Journal of 
Theology for Southern Africa, 99 (1997). 
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In a manner not dissimilar to other gay 'progressive, non-homophobic' 
Christians in South Africa, such as De 30 the text also 
the core of GHMCC hermeneutics by the UTH""nr'tarlt't:! 

context and of correct translation from 
in Sexuality and 

the text reads: 

In order for us to understand scripture, we need to understand the 
context of the writings - what came before and after the 
story/parable/chapter/verses in question. A verse or a word cannot be 
understood in isolation, but must be seen as a whole in terms of the 
Bible's overall message of salvation and love for all. 

In a lesbian GHMCC texts construct a 
dominant theme in the of the as secular. For 

GHMCC redefines marriage in secular, not 
religious, terms: Same Sex Marriage is not and should nqf be a religious 
debate, it is a question of equality and human 

In so doing, the text attempts to wrestle the institution of marriage, and 
its attendant rights, from traditional Christian discourse. The text also 
appeals to constitutionality to defend and the of minorities 
in the face of 'traditional Christian values' and to reconfigure the 
discourse: 

The in this country should listen carefully to the ruling of 
the Constitutional Court and Incorporate the inclusion of same-sex 
couples into the current Act instead of looking for 
alternatives to create in order to justify 
"traditional Christian values". 

GHMCC texts often a lens which makes comparisons between 
racism and sexism and to evidence the ways in which 

changes and develops over time. Given that much of 
the information was sourced from the reference is frequently 
made to the historical use of the Bible to justify slavery_ The Bible was 
used in South Africa to various forms of including 

and in this instance no dominant theme DrT>Orr."" ...... 

which located the text within the of South Africa. Rather, when 
the South African context is mentioned. It has the feel being an 'add 
on'. Thus the text claims that the Bible was to 

30 S. De Gruchy, "Human 
Aliens in the household of 
Philip. 1997), 233-269. 

In Christ: resources for an inclusive anthropology," In 
ed. P. Germond and S. De Gruchy (Cape Town: David 
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and to to assert the 

Nevertheless the text does similarities be1lwE~en 
in the section entitled 'rl""H""""JfH 

and which was written 
of it reads: 

The ".".nn .... 

there is reference to ..... .,.,., ......... , ..... and race in relation to 
the of the LGBT but this remains limited to life 
within the church. 

Discourse of natural and normal- rli'rrt.ICJJ~ina rJrpr,rrll"r!' 

GHMCC texts a version of the 
moral and natural. This vision includes: of LGBT Identities 

the of same~sex relations and same-sex 
........ ,." ....... ", of same-sex desire and and the naturalness 

In terms of the the section entitled Gender 
."IIC ... <:".rH asserts the of and the 

effects of on the lives of sexual and 
minorities: 

male or female? Sometimes it's not as easy as that: 
variations are more common that most 

hide their true nature out of 

women's 1i:Ji:JU'\;;''', 

and indicate the ways in which GHMCC 
members who are women or who as female 

and ritual. GHMCC texts educate on correct 
tOr"lT'Iln .... llnn.\I in the area of life and under the 

Here the text engages with 

Jl B. Dlamlnl. "Homosexuality In the African context~ Agenda, (2006), 67. 
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between sex and and takes a constructionist 
perspective that contrasts with aC'c~ar\tl-:JlIC't notions of sexual orientation 
pervading much of the text elsewhere: 

Gender is the set of socially constructed norms associated with a 
given birth sex Le. or Gender may be 
considered as a sense of one's own maleness or f"",.,,,,,,,I,o,.,.,..,,..,, 

A wide range of terms and acronyms are presented, such as 
Identity, Gender Role, Gonadal, MTF (Male to Female), TG, 

Trans and Transitioning and the notion of performativity 
..... "",,,,..,.,,.,..,.,, the text mirrors the work of queer theorists such as Butler32

• 

Discourse colonialism 

The South African context is noticeable for its absence from much of the 
text. In the Resources, Same-Sex section there is frequent 
mention of the Joint Working Group, South African jurisprudence and 
LGBT activist groups and in the section there are 
nn,"'l'A.nr~:ln",;, of events such as Town Pride. However, much of the 
text is of North American and has a and non-local quality 
to it. Indeed that is not articulated by the and that might 
have been to be is the coloniailst nature of 
the diffusion of MCC churches around the globe. Despite the history of , 
missionaries in Africa, the use of religion as an instrument of colonialism " 
and the role of evangelical American churches in 

nrtlrnn,nnnnll"' foment in some African countries, there is no 
mention of the for GHMCC in this regard. Nevertheless, just 
as Dlamini 33 pointed to the introduction of homophobia into African 
societies by means of white, Christian morality, the 
teachings of an American church could be viewed -

audience - as another North 
Irrtl"\a~H'H':~ to tell African what to think and believe. 

While the colonialist risk is not articulated in GHMCC's it 
is referred to tangentially in UFMCC's Human Rights Protocol 
concerning the founding 'planting') of new churches: 

What are our base line standards? 

• to only go where we are invited 

32 J. Butler, Gender trouble: Feminism and the subversion of Identity (New York: 
Routledge, 1990). 
33 Butler, Gender trouble: Feminism and the subversion of identity, 1990. 
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III to assume we have a 
I to to our hosts 
.. to 
• to ,.o.c~ n.rlnl't 

• to be the realities and in 

...., ........ ~"''"' UFMCC's awareness of the of cuttural 
when new churches there is a discourse pervading the 
texts that that UFMCC has taken on, as a supposedly 
liberated western LGBT the mission of LGBT 

in less countries. While the text 
articulates an awareness of local contexts there is a 
discourse in which the waits for 'windows of opportunity' in 
which to new churches around the 

Criteria for Potential Success: 
.. Need to for 

of Christian Church in 
of the treatment 

addressed to an 
American audience of MCC members to set up MCC 
UFMCC's would seem to be 

churches abroad and functions as a sort of SI80-[)V-:SIS'D to church 
and van 34 .... ""',.,T'I"~ ~ have 

ellt:lnl'lnn of the 

GHMCC texts construct a form of same-sex ro.l!:'lIflr,n~lIt\l n,Q!::l!\lII,\I 

on sexual values. 
queerness and a focus on and 
mention of act or sex in 

34 Butler, Gender trouble: Feminism and the subversion 
35 Butler, Gender trouble: Feminism and the subVersion 
36 V. Reddy, "Queer marriage: citizenship and the de\lelciom,ent 
South Africa." In The and the sexualities in 
and M. van Zyl (Cape 345. 
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non-normative sexual practices such as pOlyamory37. there is 
a strong made promiscuity and in favour of 
monogamous, life-long, same-sex While the text situates 
GHMCC in the context of the South African and international LGBT 
rights movement, many of the sexual practices and freedoms 
characteristic of these movements have not been with and 
literally excised from the texts. The church ascribes to a Christian 
sexual similar to the dominant heterosexual paradigm, applied to 
lesbian and gay relationships. In this sense the texts no longer use the 
acronym LGBT but instead refer to lesbian and gay people. We interpret 
this as a dominant discourse which is more comfortable with the term 
'homosexual' when referring to gay or lesbian persons living in suburbia. 
While the others who form part of the LBGTI discourse are not 
excluded, the sub-text seems to tacitly provide greater to 
gay and lesbian persons. 

The excision and silencing of varied sexual practlces IS evident in the 
section entitled Spirituality, Would Jesus Discriminate? The text is 
sourced from a book entitled The Children are Free written by an 
American UFMCC pastor. The text presents the story of as an 
example of moral rectitude and proper sexual behaviour: 

... when [Tyler] finally acknowledged his attraction to men during his 
fourth year of college, it was not during a search for unbounded 
sexual or in the context of pagan worship rituals. It was 
during a night of intense prayer when he was questioning whether he 
should try to pursue a with a female friend. During that 
time of prayer, Tyler was impressed that he needed Instead 
to deal with his innate attraction to men .. .for the next several years, he 
continued to remain celibate as he wrestled with Scripture and with 
his church's teachings, trying to find out how he should live as a gay 
man. He tried always to live a life free of covetousness, malice, envy, 
strife, and pride. And, even when Tyler came to the conclusion that 

affirmed him as an Innately gay individual, his for the 
teaching of his parents missionaries] and his love of God 
convinced him to remain a virgin until meeting his spouse, Rob. 

Here a hedonistic - 'unbounded' and in nature - is 
contrasted with the Christian reserve of the confused gay 
man. Sexuality outside the context of marriage 
is associated with covetousness and from which IS 
found in sexual repression and in text articulates a 

37 Polyamory Is the practice of engaging in more than one intimate relationship at a time 
with the awareness and approval of all partners. Polyamory is different from polygamy, 
which is the prdctice of having more than one spouse. 
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American 

in 

are silent on a 
from a feminist or a cultural 

Neverthefess this conservative sexual ethic is contradicted 
Se){-OI:lSI1We discourses in GHMCC such as in the 

In Gender Miss Davina: The 
8) the text reads: 

Now Miss Davina 
she was without 
business acumen, 

a hard 
well known for her of 

known for 
a fierce She was also 

attractive men. She was taken 
with the moment she saw him. with her most and 
winsome smile she said to how can 1 understand unless 
someone it to me? you in and tell me, 

and flirtatiousness of MISS Davina contrasts with the 
~n/ .. n\,lng, and tortured of the confused and Christian 
gay man recounted in the In this way 
discourses in the text reflect the of sexual ethical 

GHMCC. while the texts both reinscribe a 
traditional Christian sexual ethic and Christian 
mores, the full of sexual in lGBT communities in 
South Africa and as and van 

here. 

lIAIC"Il"IIII"1I'" Fejrninij,rl discourses: teJ,.,sj~n's and silences 

voice in relation 
understood to 

is often focused on male-to-female 
of the eunuch and the queen 

.~~,~--. there is little focus on the 

311 I Corbett. In the traditions of the church," in Alfens in the household of 
ed. P. Gennond and De (Gape Town: David 1997),162-172. 

Corbett, "Homosexuality in the of the church" 
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Olallo~1lCi31 woman, We are not .... ::,,"'-:.;-'''''''' 
all of ·UII"'.n"I~l" 

focus seems to be on (the exotic other' is made to a number 
of female and several of the authors of the online texts are 
women, but there is a silence in terms of a radical western feminist 

and an and 
also appears 

~"'f"'O~U" not to have ..... h'~II.r:"'nl"l.o.rI Inn'~rt£!.", 

discourses which could be labelled feminist. of 
lesbian desire are also overshadowed 
'"'v."' ...... .,.· ....... ,..,,'" and when such stories are nr~.~,p.ntl-'l·t1 
and Naomi - at times seem tokenistic. 
church aims to sexism and 
endorses these the erasure of non-normative sexual 
pralCtl(:;es and the absence of feminist Also 
absent from GHMCC texts are any African or terms 

to identities. Here 
westocentric 

the 
the 

in 
the text asserts that: .. .faith or is a unlike one's 
se)waury which is of who you are and is not a choice .. The texts 
construct a gay male onto the biblical of the eunuch 
and an essentialist of nOI"'''L~'' 
in eunuchs and modern 
Jesus said some are bom gay. 
"'eunuchs who have been so from 

was used in the ancient world to refer to homosexual men. 
Jesus indicates that a "born eunuch" is a from God. 

of 8 dissident sexuality in Southern Africa (London: McGiII~ 
21 
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Church in South Africa 
OS'OOlfe sixteen years after the first 

democratic election. have thus chosen to not 
in stonel! or definitive conclusions. Nevertheless 

t"'l"lIrnn,\.cr,t.nln on the response of the church to nom()se~xual 
that churches not 

entrenched the homosexual but for the sake of 
church Itself. We would extend his concern and add that it is Irnr,,,n!:lnl 

that a church such as the G HMCC continue to a space 
LBGTI for it to grow and more 
relevant to the it serves it has to have 'more 
where they have been sitent. The obvious silences as has t:lM,t:lrr't:lt1 

from our are not to feminist concerns and the failure to 
link issues such as racism and sexism which in the 
South African context to the matters which are £1""':;;<lInll""l 

Irnll"\".,",,~.""f space and the fact that this 
"r('!:lrH<::~:UIt'\n<:: which have similar !:lnl~nr1!:l<:: 

The church is located in a 

This article the first in our critical with the 
discourse of the church and It is our intention to interview and engage 
with leaders and members of the church for the purpose of 
future research. 
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