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KEY CONCEPTS

Anesthetic (Mission as Anesthetic): A type of medical treatment that is applied to alleviate
pain (analgesia), ease tension (sedate), produce drowsiness (hypnosis), generate absent-
mindedness (amnesia), or to make one unconscious for general anesthesia." Anesthetics are
most commonly offered by an expert (anesthesiologist or anesthetist) in order to provoke or
preserve a state of anesthesia. This study employs Mission as Anesthetic as a metaphor to

illustrate certain defects in Christian missionary practice across the globe.

Advocacy: An attempt to influence outcomes to enhance the fullness of life. The
etymological roots of advocacy (ad + vocare, “to call to””) suggest organized efforts and
actions meant to authorize and implement legislation, laws, and various forms of public

policy.? In contrast to “self-advocacy™

this study focuses on advocacy aimed at more
communal outcomes, such as engagement in the decision making of social institutions,

transformation of power relationships, and pursuit of sustainable livelihoods.*

Mission as Accompaniment: A theology of mission that promotes journeying together in a
solidarity that practices interdependence and mutuality. Accompaniment, which is found in
the New Testament expression of koinonia, is rooted in the God-human relationship in which
God accompanies humankind in Jesus Christ through the Holy Spirit.> Mission as

Accompaniment builds upon formerly held formations of mission, and in doing so, guides

26

mission into a “relational mode”® among global companions that implies “proximity to the

walking companion” and “accepting the invitation to accompany the other”.’

! WebMD, “Topic Overview: Intravenous Anesthetic” (January, 2010) http://www.webmd.com/a-to-z-
guides/intravenous-iv-anesthetics-topic-overview.

% Lisa VeneKlasen and Valerie Miller, A New Weave of Power, People, and Politics: An action guide for policy
and citizen participation (Oklahoma, USA: World Neighbors), 22.

¥ Loring C. Brinckerhoff, “Developing Effective Self-Advocacy Skills in College-Bound Students with
Learning Disabilities,” Intervention in School and Clinic (Vol. 29, No. 4: March, 1994), 229-237.

* David Cohen, Advocacy for Social Justice: A Global Action and Reflection Guide (Connecticut, USA:
Kumarian Press, Inc., 2001), 8.

® Evangelical Lutheran Church in America (ELCA), Global Mission in the 21st Century: A Vision of
Evangelical Faithfulness in God’s Mission (Chicago: ELCA, 1999), 5.

® Roberto S. Goizueta, Caminemos con Jesus: Toward a Hispanic/Latino Theology of Accompaniment
(Maryknoll, New York: Orbis, 1993); Jerry Aaker, Partners with the Poor: An Emerging Approach to Relief
and Development (New York: Friendship Press, 1993).

" Rafael Malpica Padilla, “Accompaniment as an Alternative Model for the Practice of Mission,” Trinity
Seminary Review: Summer/Fall 2008. Volume 29, No: 2 (Trinity Lutheran Seminary: Columbus, Ohio), 88.




10

Ubuntu: An African concept that affirms the interdependence of humanity for the
application, advancement, and actualization of the potential to be persons in community.®
While Ubuntu often expresses that “a person is a person through other persons,” Ubuntu also
recognizes that “a person only remains healthy in a holistic sense by living in harmony with
the whole creation”.? The ecological and economic implications of Ubuntu are that “to be
human is to affirm one’s humanity by recognizing the humanity of others and, on that basis,
establish humane relations with them”.*® Ubuntu implies “peaceful co-existence with

minerals, plants, and animals”.™*

Evangelical Lutheran Church in America’s Global Mission: The Evangelical Lutheran
Church in America (ELCA) is one of the largest Christian denominations in North America,
with nearly four million members organized in approximately 10,000 congregations. The
ELCA Global Mission cultivates the ELCA’s engagement with the world. Alongside its
various global companions, the ELCA Global Mission sponsors the service of over 240
ELCA missionaries in more than 40 countries, facilitates companion synod relationships,
offers educational funding, and seeks to embody pioneering methods for participation in

God’s mission around the world.

Mechanistic Dehumanization: As described by Nick Haslam, “...the objectifying denial of
essentially human attributes to people toward whom the person feels psychologically distant
and socially unrelated. It is often accompanied by indifference, a lack of empathy, an abstract
and deindividuated view of others that indicates an implicit horizontal separation from self,

and a tendency to explain the other’s behavior in nonintentional, causal terms”.*?

The Olive Agenda: As first articulated by Steve de Gruchy, the Olive Agenda uses a
theological metaphor — the olive — that transcends the duality between the “green”
environmental agenda and “brown” poverty agenda that has undermined religious and

& Michael Battle, Ubuntu: I in You and You in Me (New York: Seabury Books, 2010), 3-4

° Bénézet Bujo, “Ecology and Ethical Responsibility from an African Perspective”, in Munyaradzi Felix
Murove (Ed.), African Ethics: An Anthology of Comparative and Applied Ethics, (Pietermaritzburg: University
of KwaZulu-Natal Press, 2009), 281.

19 Mogobe B. Ramose, “Ecology through Ubuntu”, in Munyaradzi Felix Murove (Ed.), African Ethics: An
Anthology of Comparative and Applied Ethics, (Pietermaritzburg: University of KwaZulu-Natal Press, 2009),
308.

“Bujo, 281.

12 Nick Haslam, “Dehumanization: An Integrative View”, Personality and Social Psychology Review, (2006,
Vol. 10, No. 3.), 262.
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political dialogue for numerous decades. An Olive Agenda unites and engages that which
political and religious dialogue too often ignores and divides: Earth, environment,
employment, households, nourishment, wellbeing, food security, impoverishment, Empire,
and warfare and recognizes that while both brown and green agendas are essentially right,

taken in isolation “each is tragically wrong”."

Neoliberalism: A theoretical conception that seeks to liberate entrepreneurial freedoms and
skills through a framework committed to “strong private property rights, free markets, and
free trade”.™ The primary function of government is to establish and empower structures
suitable to achieve such an agenda. Since government does not possess enough insight to
critique market indicators, government involvement in financial markets must be radically
limited. If it is not limited, influential political lobbies will eventually mislead and prejudice
state intervention (particularly in democracies) for their own benefit. The world has

experienced a forceful turn toward neoliberal practices since the 1970s.

Empire: As articulated by Joerg Rieger, “mass concentrations of power that permeate all
aspects of life and cannot be controlled by any one actor alone... Empire seeks to extend its
control as far as possible; not only geographically, politically, and economically — these
factors are commonly recognized — but also intellectually, emotionally, psychologically,
spiritually, culturally, and religiously...”*® As this study shows, empire tends to establish
forms of hierarchical control that exploit and conquer those under its control, which prevents

those within its reach from pursuing alternative purposes.

13 Steve de Gruchy, “An Olive Agenda: First Thoughts on a Metaphorical Theology of Development”, The
Ecumenical Review: Volume 59, Issue 2-3 (April-July, 2007), 336.

' David Harvey, A Brief History of Neoliberalism. (London: Oxford University Press, 2005), 2.

15 Joerg Rieger, Christ and Empire: From Paul to Postcolonial Times (Minneapolis: Fortress, 2007), 2-3.
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ABSTRACT

Mechanistic dehumanization is *““the objectifying denial of essentially human attributes to
people toward whom the person feels psychologically distant and socially unrelated”
(Haslam, 2006). This condition is a source and sustainer of mass production, an excess of
consumption, and the pursuit of unrestrained economic growth, damaging both people and
the planet. This study considers how the Evangelical Lutheran Church in America’s Global

Mission can more effectively respond to mechanistic dehumanization.

Mission as Accompaniment emerges from both Latin American theology and development
methodology; it involves “walking together in solidarity that practices interdependence and
mutuality” (ELCA, 1999) and is thus viewed in this study as a suitable starting point for the
Evangelical Lutheran Church in America’s Global Mission response to mechanistic

dehumanization.

This study argues that Mission as Accompaniment has not yet offered an adequate response to
mechanistic dehumanization. It argues further that two additional elements — the African
concept of Ubuntu, and an Olive Agenda — when integrated into Mission as Accompaniment,
will better equip the ELCA Global Mission to respond more effectively to mechanistic

dehumanization.



CHAPTER 1: INTRODUCTION

1.1 Introduction®

Christian global missionary movements began with Christianity itself.? Yet historical
longevity should not generate analytical apathy, especially since Christian mission has too

3 “Global mission” must be

often contributed to tragic expressions of dehumanization.
reconsidered in order to promote reconciliation, transformation, and empowerment.* In doing
so, | seek to offer a contribution to a distinctive and important body of knowledge that
reimagines mission in the postcolonial world.® In doing so, this study aims to provide a more
fully developed perspective on Mission as Accompaniment that can more effectively resist a

particular form of dehumanization, known as mechanistic dehumanization.

The sections that follow provide an overview of the context, rationale, motivation,

theological considerations, hypothesis, key questions, and objectives for this study.

! Throughout the process of this research venture, | simultaneously wrote a number of articles that included my
emerging thoughts, many of which originated from this introductory chapter. In specifics, a significant amount
of Chapter One in this study was shared with The Southern African Missiological Society’s (SAMS) Annual
Congress (2012), and subsequently with “Lutherans Restoring Creation” at the invitation of the Evangelical
Lutheran Church in America (ELCA). See: Brian E. Konkol, “From Anesthetic to Advocate through
Accompaniment: Mission with an Olive Agenda in Response to Global Empire” (Unpublished Paper,
Presentation to the Southern African Missiological Society Annual Congress, at the University of South Africa
(UNISA) in Pretoria, South Africa (January 19, 2012); Brian E. Konkol, “Anesthetics and Advocates Below the
Poverty Line” Sojourners’ God’s Politics Blog (April 29, 2013) https://sojo.net/articles/anesthetics-and-
advocates-below-poverty-line.

2 David J. Bosch, Transforming Mission: Paradigm Shifts in Theology of Mission (Maryknoll, New York:
Orbis, 1991), 1.

®R.S. Sugirtharajah (Editor), The Postcolonial Bible (Sheffield, England: Sheffield Academic Press, 1998);
Rogata Mshana, “Economic and Ecological Justice: Challenging Mission in the 21% Century”, Desmond van der
Water (Editor), Postcolonial Mission: Power and Partnership in World Christianity, (California: Sopher Press,
2011), 177.

* Throughout this study the terminology of “global” and “world” as missiological expressions will be employed
interchangeably. See: Lamin Sanneh, Whose Religion is Christianity? The Gospel Beyond the West (Grand
Rapids, Michigan: Eerdmans Publishing Company, 2003), 22. The language of “reconciliation, transformation,
and empowerment is inspired by: Lutheran World Federation, Mission in Context: Transformation,
Reconciliation, and Empowerment (Geneva, Department for Mission and Development, 2004).

® At a time when a growing number of mainline and progressive scholars have turned away from missiological
investigation, this study is deeply indebted to the groundbreaking work of Marion Grau. Rethinking Mission in
the Postcolony: Salvation, Society and Subversion (New York: T&T Clark International, 2011).




14

1.2 Context and Rationale of Study

“When the missionaries came to Africa they had the Bible and we had the land. They
said, 'Let us pray.” We closed our eyes. When we opened them we had the Bible and
they had the land””.®

An anesthetic is a medical treatment that is applied to alleviate pain (analgesia), ease
tension (sedate), produce drowsiness (hypnosis), generate absent-mindedness (amnesia), or to
make one unconscious for general anesthesia.” Anesthetics are most commonly offered by an
expert (anesthesiologist or anesthetist) in order to provoke or preserve a state of anesthesia.
Mission as Anesthetic is a striking metaphor to illustrate certain defects in Christian mission
as practiced by the Evangelical Lutheran Church in America, whose employment of global
mission has sometimes been used to induce various forms of unconsciousness.? This in turn
has created substantial openings for those in positions of global authority to more
successfully conduct social, financial, emotional, environmental, academic, mental, religious,

and spiritual procedures at the expense of local mission companions.’

As a U.S. citizen who was hosted in the southern hemisphere for nearly a decade, |
receive the metaphor of Mission as Anesthetic as both unnerving and informative.*® With
noteworthy likeness to Karl Marx’s frequently-stated testimonial of religious practice as an
opiate of the masses, Mission as Anesthetic strives to temporarily weaken the aches and pains
of the life that is with a full concentration on the so-called life to come.™ In doing so, it fails
to address or heal the sources of current-day distress or offer means for transformation and
empowerment. Mission as Anesthetic helps those in power to exploit and conquer, because it
offers temporary pain alleviation, sedation, drowsiness, absent-mindedness, and

unconsciousness, and therefore ignores the sources of affliction. As a tool of the oppressor,

® Steven Gish, Desmond Tutu: A Biography (Westport, CT: Greenwood: 2004), 101. One must recognize that
alternative renditions of this statement exist, which are by no means original to Desmond Tutu.

" WebMD, “Topic Overview: Intravenous Anesthetic” (January, 2010) http://www.webmd.com/a-to-z-
guides/intravenous-iv-anesthetics-topic-overview.

® As far as | am aware, Mission as Anesthetic as a metaphorical image of missionary engagement is original to
this study. If | am mistaken, my apologies are extended to those who deserve credit for its usage. The “particular
deficiencies” that inspire Mission as Anesthetic will be expressed later in this study.

° Rieger, Christ and Empire, 2-3.

19 Guyana, South America (2003-2004, 2005-2007) and South Africa (2008-2012).

1 «Religion is the sigh of the oppressed creature, the heart of a heartless world, and the soul of soulless
conditions. It is the opium of the people”. Karl Marx, Critique of Hegel’s Philosophy of Right, (New York:
Cambridge University Press, 1977), 127.
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Mission as Anesthetic prevents a comprehensive cognizance of reality, and in doing so
restricts the prospects of those “under pressure” to see, judge, and act.*?

1.3 Theoretical Considerations

The following sections will highlight a number of theoretical considerations that will
inform this study: Mission as Accompaniment, Mechanistic Dehumanization, the Olive

Agenda, and Ubuntu.

1.3.1 Mission as Accompaniment

Mission as Accompaniment offers an alternative to Mission as Anesthetic and other
inadequate conceptions of global missionary engagement. Whereas Mission as Anesthetic
seeks to offer sedation in the face of injustice, Mission as Accompaniment raises awareness
and calls for a strong commitment of advocacy, conversation, and mutual conversion
grounded in solidarity. Mission as Accompaniment serves as the primary theoretical
framework for this study.

In 1999 the Evangelical Lutheran Church in America’s Division for Global Mission
(ELCA-DGM)™ approved Mission as Accompaniment™ through its organizational document
Global Mission in the 21% Century: A Vision of Evangelical Faithfulness in God’s Mission.*
Mission as Accompaniment, which finds origins in Latin American liberation theology™® and

12 While many speak of “the underprivileged” and/or “at risk” individuals and/or communities, such distinctions
too often place blame on the individuals and/or communities themselves, which in turn lead to a lack of critique
in regards to the structures that place them in such situations. As a result, this study will utilize “under pressure”
to categorize those who are under pressure of meeting basic human needs. See: Rieger, No Rising Tide, 34.

3 The Evangelical Lutheran Church in America’s Division for Global Mission (ELCA-DGM) would later
change its name to Global Mission (GM). This change occurred on February 1, 2006 when the ELCA
reorganized and all “divisions” became “units”, and “boards” became “program committees”.

1 While Global Mission in the 21* Century does not use the specific phrase “Mission as Accompaniment”, it
will be utilized throughout this research, rather than the term “accompaniment”, which was employed in the
original Global Mission in the 21% Century document. Among other things, the reason for such an action is the
continued debate within the ELCA about whether or not “accompaniment” is a theology for mission, a mission
methodology, a missiology, etc. The particular wording of Mission as Accompaniment will be used in this study
to honor this ongoing debate, but also to clarify and contribute toward the dialogue.

15 Evangelical Lutheran Church in America (ELCA), Global Mission in the 21st Century: A Vision of
Evangelical Faithfulness in God’s Mission, (Chicago: ELCA, 1999).

1% Roberto S. Goizueta, Caminemos con Jesus: Toward a Hispanic/Latino Theology of Accompaniment
(Maryknoll, New York: Orbis, 1993). While Goizueta’s text was published following the ELCA’s initial
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development methodology,'” was viewed as “walking together in solidarity that practices
interdependence and mutuality”.*® Among other things, Mission as Accompaniment called
upon the ELCA and its various global companions to:

1) Affirm the diversity of viewpoints that exist among churches, 2) Encourage
companions to question and analyze priorities and practices of one another, 3) Be
transparent and engage in honest and sincere dialogue, 4) Move beyond traditional
relationships of the past between North to South and South to South, 5) Involve
churches and agencies affected by decisions in decision-making processes, and 6)
Acknowledge that churches in both the South and North will be in solidarity with one

another in their weaknesses, struggles, and mission.*®

Since its initial adoption, Mission as Accompaniment has served as the key conceptual
framework for the ELCA to engage its global church companions.

This study is not my first academic exploration of Mission as Accompaniment, as |
completed Masters-level research at the University of KwaZulu-Natal in the thesis, “Mission
Possible? Power, Truth-Telling, and the Pursuit of Mission as Accompaniment”.? With the
supervisory guidance of Steve de Gruchy and Gerald West, and the programmatic leadership
of Beverly Haddad, the thesis investigated how global mission companionships could
overcome power imbalance through Mission as Accompaniment that embodies “walking
together in a solidarity that practices interdependence and mutuality for the purpose of
converting connections”.?! Using James C. Scott’s notion of hidden transcripts and their

discussions surrounding the adoption of mission as accompaniment, it highlights the Latin American theological
origins that informed those involved.

7 While historians, theologians, and countless missionaries have contributed to the development of Mission as
Accompaniment through analysis and critique of past activities, Pedro Véliz and his colleagues in the Andean
Regional Office of Lutheran World Relief (LWR-ARO) are credited with the original development of
accompaniment as a model for practical implementation. As a result of Véliz’s insights, the accompaniment
model not only informs operations in the LWR Andean Region, but now guides LWR’s functions across the
globe. Pedro Véliz’s colleague, Jerry Aaker, would later highlight the methodology of accompaniment in
Partners with the Poor: An Emerging Approach to Relief and Development (New York: Friendship Press,
1993).

8 ELCA, Global Mission in the 21st Century, 5.

19 The six points mentioned are found in: ELCA, Global Mission in the 21st Century, 5.

2% Brian E. Konkol, Mission Possible? Power, Truth-Telling, and the Pursuit of Mission as Accompaniment,
(Unpublished Masters Thesis, University of KwaZulu-Natal, South Africa, 2011).

21 Konkol, Mission Possible, 146.
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relationship to Mission as Accompaniment and the ELCA, the thesis explored the future of

global mission, dialogue, and resistance to domination.

The “Mission Possible?” dissertation covered an assortment of theorists and
practitioners.?” While this diversity of input led to a thorough study, the review process of
“Mission Possible?” showed a need to build upon the foundation provided and further
develop the notion of “converting connections” that stemmed from Steve de Gruchy’s “Being
Connected: Engaging in Effective World Mission”.?* Specifically, “Mission Possible?”
considered Mission as Accompaniment as a way to “convert connections” from oppression to
dignity through interpersonal relationships. However, as Roderick Hewitt offered in his
review, there was a strong need for continued in-depth study, as:

...the absence of analysis on economic justice as a key indicator of this
accompaniment raises questions...To assume that structures of domination may
change because of improved personal relationships between the participants is naive
because the oppression is deeply embedded within the economic structures that
benefit the powerful few.?*

Participants at the Southern African Missiological Society’s (SAMS) Annual Congress,
where | presented a summary of my findings, echoed Hewitt’s suggestions regarding more in-
depth structural analysis.”® Buoyed by this feedback, encouragement, and affirmation, |
decided to focus more intently on economic systems. This in turn led me to a more focused

22 Some of the more influential were: James R. Cochrane, Circles of Dignity: Community Wisdom and
Theological Reflection, (Minneapolis: Augsburg Fortress, 1999); Paul Germond, “Theology, Development and
Power: Religious Power and Development Practice”, Journal of Theology for Southern Africa, 110 (July 2001);
William R. Herzog, I, Jesus, Justice, and the Reign of God: A Ministry of Liberation. (Louisville: Westminster
John Knox, 2000); Catherine Keller, Michael Nausner, and Mayra River (Editors), Postcolonial Theologies:
Divinity and Empire (St. Louis, MI: Chalice, 2004); Kwok Pui-Lan, Postcolonial Imagination & Feminist
Theology (Louisville, KY: WJK, 2005).

2% Steve De Gruchy, “Being Connected: Engaging in Effective World Mission”, unpublished. (Episcopal
Conference: Everyone, Everywhere. Baltimore, Maryland: June 2008).

2 As a result of this feedback received from Roderick Hewitt (2011), | explore the following resources: Pamela
Brubaker and Rogate Mshana (Editors) Justice not Greed (Geneva, WCC Publications, 2010); Ulrich Duchrow,
Global Capitalism: A Confessional Issue for the Churches? (Geneva: WCC Publications, 1987); Naomi Klein,
The Shock Doctrine: The Rise of Disaster Capitalism (London: Allen Lane, 2007); John Cobb, Sustaining the
Common Good: A Christian Perspective on the Global Economy (Cleveland: Pilgrim Press, 1994).

% Due to the critiques received at the SAMS Annual Congress, | examined the following: John Cavanagh and
Jerry Manders (Editors), Alternatives to Economic Globalization: A Better World is Possible. 2™ Edition (San
Francisco: Berrett-Koehler, 2004); Jay McDaniel, Living from the Center: Spirituality in an Age of
Consumerism (St. Louis: Chalice Press, 2000); E.F. Schumacher, Small is Beautiful: Economics as If People
Mattered (New York: Harper & Row, 1973).
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advocacy-driven approach within the larger context of Mission as Accompaniment and the
ELCA Global Mission.

This study will argue that Mission as Accompaniment in its current form, while
effectively highlighting the need for respectful global companionship between churches, also
requires direction and accountability for global companions to unite around key issues.
Without this further development, Mission as Accompaniment risks becoming a form of
Mission as Anesthetic that merely hides the deep structural sources of pain while failing to
take the risks of mutuality necessary for significant correction and sustained rehabilitation.

1.3.2 Mechanistic Dehumanization

Mission as Accompaniment requires a more advocacy-driven approach, with
*advocacy” viewed as the attempt to influence outcomes to enhance the fullness of life. In

contrast to the relatively new notions of “self-advocacy”?®

the advocacy of accompaniment
seeks more communal and reciprocal outcomes, such as opportunity to engage in the strategic
direction of social organizations and institutions, transformation in the imbalances of
influence, and the pursuit of sustainable livelihoods.?” A principal reason that Mission as
Accompaniment requires a more focused advocacy-driven approach is the scientifically

confirmed reality that the Earth has surpassed its natural resource capacity.?

The current global economic model — a Neoliberal Capitalism driven by the world’s
most powerful nations®® — of mass production, over-consumption, and the irresponsible
pursuit of unlimited growth, drives the Earth in the direction of substantial and irreversible
concentrations of destruction.® In addition to the worrisome ecological realities, Neoliberal

Capitalism also generates colossal levels of economic discrimination and impoverishment,

%8 |_oring C. Brinckerhoff, “Developing Effective Self-Advocacy Skills in College-Bound Students with
2I_7earning Disabilities” Intervention in School and Clinic (Vol. 29, No. 4: March, 1994), 229-237.

Cohen, 8.
%8 paul Gilding, The Great Disruption: How the Climate Crisis Will Transform the Global Economy (New York:
Bloomsbury Press, 2011), 162.
2% John Williamson's "Washington Consensus" is often regarded as the definitive statement of policies
advocated by neoliberalism. See: John Williamson, "What Washington Means by Policy Reform™ in John
Williamson, ed. Latin American Adjustment: How Much Has Happened? (Washington, DC: Institute for
International Economics, 1990).
% Kristen Dow and Thomas E. Downing, An Atlas of Climate Change (Berkeley: University of California Press,
2006); Naomi Oreskes and Erik Conway, Merchants of Doubt: How a Handful of Scientists Obscured the Truth
on Issues from Tobacco Smoke to Global Warming (New York: Bloomsbury Press, 2010).
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such that the majority of earth’s human inhabitants endure the cruel costs while others
acquire the pleasing benefits.®* These significant challenges underscore the urgent need for
Mission as Accompaniment to guide the ELCA and its companions to respond more
effectively to Neoliberal Capitalism.

This study argues that dehumanization is both a source and sustainer of Neoliberal
Capitalism’s presence and persistence. More specifically, mechanistic dehumanization as
portrayed by Nick Haslam uncovers an outlook that is directly linked with particular social
structures — such as Neoliberal Capitalism — that remove the core values of human dignity. As

Haslam further claims, mechanistic dehumanization contains:

...the objectifying denial of essentially human attributes to people toward whom the
person feels psychologically distant and socially unrelated. It is often accompanied by
indifference, a lack of empathy, an abstract and deindividuated view of others that
indicates an implicit horizontal separation from self, and a tendency to explain the

other’s behavior in nonintentional, causal terms.®2

In order to further clarify mechanistic dehumanization, Haslam argues that one must first
consider the nature and characteristics associated with being human. He proposes that
uniquely human (UH) characteristics and human nature (HN) can be considered as categories
to distinguish humanness in relationship to non-humans. UH are characteristics that “define
the boundary that separates humans from the related category of animals,” and HN are
normative or fundamental characteristics “that are typical of or central to humans”.*®* These
categories form a basis for his view on mechanistic dehumanization, which “occurs when the
characteristics that constitute [UH and HN] are denied to people”.** Chapter Two of this
study further examines UH and HN as groundwork for Haslam’s notions of mechanistic
dehumanization, and the key to understanding the context of Neoliberal Capitalism,

ecological destruction, inequality, and poverty.

%! Gwynee Dyer, Climate Wars: The Fight for Survival as the World Overheats (London: Oneworld, 2011).
%2 Nick Haslam, 262.

%% Haslam, 256.

* Ibid.
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Mission as Accompaniment is a useful starting point for responding to mechanistic
dehumanization,® for it has been shown to be a corrective to power imbalances that increase
the likelihood of mechanistic dehumanization.*® Mission as Accompaniment can therefore
undermine mechanistic dehumanization. Reduced power disparities may also lead to a
reduction in ecological destruction, inequality, and poverty. While this study will focus
primarily upon the relationship between Mission as Accompaniment and mechanistic
dehumanization, it is worth noting that the potential for further study and missiological

development surrounding this area of research is both exciting and significant.

1.3.3 Olive Agenda

Insofar as Mission as Accompaniment in its current form fails to connect ecology and
economics, it can be argued that the ELCA Global Mission does not fully consider the impact
of Neoliberal Capitalism upon ecological destruction, inequality, and poverty. In this regard,
the insights of Steve de Gruchy in promoting an “Olive Agenda” are fundamentally critical.*’
To begin with, de Gruchy provides a theological metaphor — the olive — that rises above the
divide between “green” environmental agendas and “brown” poverty agendas that have
existed within the ELCA and other church organizations for the past decades.*® In doing so,
an Olive Agenda unites and engages that which political and religions dialogue too often
ignores and divides: Earth, environment, employment, households, nourishment, wellbeing,
food security, impoverishment, Empire, and warfare.* While an Olive Agenda already
contributes to the abundance of scholarship on economics and ecology, it has yet to be
utilized for Mission as Accompaniment and the ELCA Global Mission. In order to provide

Mission as Accompaniment with a greater degree of direction, a remarkable prospect opens

%5 Konkol, Mission Possible, 146.

% Joris Lammers and Diederik A. Stapel, “Power increases Dehumanization”, Group Processes Intergroup
Relations (January, 2010, Vol 14, No. 1), 113-126.

%7 de Gruchy, “An Olive Agenda”, 333-345. While some may limit de Gruchy’s “Olive Agenda” to the articles
written with the specific vocabulary of “Olive Agenda” in the text, this paper will argue that an Olive Agenda
encompasses a wide variety of writings from de Gruchy throughout his academic career.

% The ELCA has published Social Statements on ecology (http://www.elca.org/What-We-Believe/Social-
Issues/Social-Statements/Environment.aspx) and economics (http://www.elca.org/What-We-Believe/Social-
Issues/Social-Statements/Economic-Life.aspx), but has since failed to recognize the connections between the
two in a more synthesized effort. As a result, one can persuasively argue that the “green” and “brown” agendas
of the ELCA compete for funding, thus making both agendas less effective.

% Steve de Gruchy, “An Olive Agenda: First Thoughts on a Metaphorical Theology of Development”, The
Ecumenical Review: Volume 59, Issue 2-3 (April-July, 2007), 336.
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for the ELCA Global Mission to use an Olive Agenda as a missiological trajectory for a more

effective response to mechanistic dehumanization.

1.3.4 Ubuntu

In addition to a more focused direction, Mission as Accompaniment also requires an
indicator of human accountability in order to respond more effectively to mechanistic
dehumanization. In using the phrase “indicator of accountability”, this study seeks a
theoretical and humanistic mirror that indicates whether or not the missiological trajectory
keeps its (human) practitioners accountable to (and responsible for) the fullness of all life. As
inspired by Marion Grau, this study seeks to consider:

...how one might continue to stretch and integrate the wisdom and insight of many
more interpreters and interpretive communities, without assimilating, conquering,

accessorizing, romanticizing, or instrumentalizing these readings.*

Here the African concept of Ubuntu, generally rendered into English as “a person is a person

through other persons,”*

is very fruitful. While it could be argued that Ubuntu has been
overused and misused in the African context and beyond,*? the notion is relatively unknown
globally — and especially within the theological and missiological context of the Evangelical
Lutheran Church in America.*® Furthermore, because Mission as Accompaniment finds its
origins within Latin American liberation theology, and because the ELCA is physically
located within North America and historically grounded in the European theology of Martin

Luther, the notion of Ubuntu provides a much-needed African viewpoint. In total, exploring

%0 Marion Grau. Rethinking Mission in the Postcolony: Salvation, Society and Subversion (New York: T&T
Clark International, 2011), 7.

*! Mluleki Munyaka and Mokgethi Motlhabi, Ubuntu and its Socio-moral Significance”, in Munyaradzi Felix
Murove (Ed.), African Ethics: An Anthology of Comparative and Applied Ethics, (Pietermaritzburg: University
of KwaZulu-Natal Press, 2009), 281.

“2 Mluleki Michael Ntutuzelo Mnyaka, “Xenophobia as a Response to Foreigners in Post-Apartheid South
Africa and Post-Exilic Israel: A Comparative Critique in the Light of the Gospel and Ubuntu Ethical Principles”,
Unpublished Doctoral Thesis, (Pretoria: University of South Africa, 2003).

*® The term “Ubuntu” is becoming known globally on an increasing level, not because of its African
philosophical roots, but as an increasingly popular GNU/Linux based computer operating system that is offered
to the public free of charge. Ubuntu is sponsored by the UK-based company Canonical Ltd., and is owned by
South African entrepreneur Mark Shuttleworth. Additional information can be found at:
http://www.ubuntu.com/
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“the divinity, earth, and its inhabitants, can function as an expansion and corrective to the

categories and history” of Mission as Accompaniment.**

Much attention has been paid to the anthropological character of Ubuntu; however,
recent studies have also shown its ecological and economical relevance.** While Ubuntu
expresses that a person is most fully a person through relationships with other people, the
concept also recognizes that “a person only remains healthy in a holistic sense by living in
harmony with the whole creation”.*® The ecological and economic implications of Ubuntu are
that “to be human is to affirm one’s humanity by recognizing the humanity of others and, on

that basis, establish humane relations with them,”*’

and incorporates a “peaceful co-existence
with minerals, plants, and animals”.*® This study will argue that Ubuntu can serve as an
effective indicator of accountability alongside the missiological trajectory of an Olive

Agenda for Mission as Accompaniment and the ELCA.

1.4 Primary Research Question & Overview of Study

With the aforementioned opening thoughts and theoretical considerations in mind, the

primary research question for this study is as follows:

How can Mission as Accompaniment guide the Evangelical Lutheran Church in
America’s Global Mission to respond more effectively alongside its global church

companions to mechanistic dehumanization?

In order to address the primary research question, the following chapter of this study will
examine and critique the nature and consequences of mechanistic dehumanization, with

specific attention given toward its relation to Neoliberal Capitalism, ecological destruction,

* Grau, Rethinking Mission in the Postcolony, 7.

** puleng LenkaBula, “Beyond Anthropocentricity — Botho/Ubuntu and the Quest for Economic and Ecological
Justice in Africa”, Religion and Theology, (Vol. 16, Numbers 3-4, 2008), 375-394; Munyaradzi Felix Murove,
“The Shona concept of Ukama and the process philosophical concept of relatedness, with special reference to
the ethical implication of the contemporary neo-liberal economic practices”, Unpublished Masters Thesis,
(Pietermaritzburg: University of KwaZulu-Natal, 1999); M.B. Ramose, African Philosophy through Ubuntu,
(Harare: Mond Books, 1999); J. Maree and L. Mbigi, Ubuntu: The Spirit of Transformation Management,
(Pretoria: Knowledge Resources, 1995); Barbara Nussbaum, “African culture and Ubuntu: A South African’s
reflections in America”, World Business Academy Perspectives (17:1, 1999).

“¢ Bujo, 281.

" Ramose, “Ecology through Ubuntu”, 308.

“8 Bujo, 281.
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inequality, and poverty. The purpose of Chapter Two is to explicate mechanistic
dehumanization, focusing especially on the work of Nick Haslam.

Chapter Three will examine and critique Mission as Accompaniment in its current
form, using Global Mission in the 21* Century: A Vision of Evangelical Faithfulness in
God’s Mission as a foundational resource. Global Mission in the 21° Century continues to
function as the primary text for policies and procedures of ELCA Global Mission; examining
it closely will suggest whether or not this guiding document is poised to help the ELCA
respond effectively to mechanistic dehumanization. Chapter Three aims to explicate Mission
as Accompaniment to examine its application in the ELCA Global Mission, and using the
work of Rafael Malpica Padilla and others, to consider ways to build upon Mission as
Accompaniment and shift the focus of ELCA Global Mission’s engagement surrounding

mechanistic dehumanization.

In Chapter Four, the study will explore Steve de Gruchy’s “Olive Agenda” as a
missiological trajectory for Mission as Accompaniment.*® In addition to utilizing de Gruchy’s
portfolio of research and publications that form an Olive Agenda, the chapter will also
include research produced by his students, colleagues, and others — both historical and
contemporary — that oppose and affirm such thoughts on an Olive Agenda. The purpose of
Chapter Four is to further develop an Olive Agenda, consider its available resources, and
distinguish its potential appropriation as missiological trajectory for Mission as
Accompaniment, so that the ELCA Global Mission may respond more fully to mechanistic

dehumanization.

Within Chapter Five, the study examines the concept of Ubuntu as an indicator of
accountability for Mission as Accompaniment. The chapter will give specific attention
toward the work of feminist theologian Puleng LenkaBula. The purpose of Chapter Five is to
utilize Ubuntu as an indicator of accountability for Mission as Accompaniment, so that the
ELCA Global Mission may respond more fully to mechanistic dehumanization. The chapter
explores the work of key supporters and critics of Ubuntu, available resources of Ubuntu, and
the potential relationship of Ubuntu to an Olive Agenda and Mission as Accompaniment.

*° de Gruchy, “An Olive Agenda”, 333-345.
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Chapter Six provides a response to the primary research question: ““How can Mission
as Accompaniment guide the Evangelical Lutheran Church in America’s Global Mission to
respond more effectively alongside its global church companions to mechanistic
dehumanization?”” And finally, the objective of Chapter Seven is to provide a summary with
relevant conclusions, many of which center upon developing a conversion of connections

through a Conversation/Connection Model.

1.5 Motivation for Study

The recent history of theological exploration has witnessed a marginalization of
missiological study.>® Over the course of recent decades, numerous people of Christian faith,
tormented because of embarrassment and responsibility surrounding the dehumanizing
features of missionary history, collectively assume that modern forms of global mission must
not push beyond the non-profit service organizations they often sponsor and staff. As a result,
there currently appears to be few opportunities to offer a Christian missiology that “gives
account to the full complexity of the laments and losses”, the theological paradoxes and
economic pressures, as well as the opportunities for what God may be making new.>* In
addition, because of a desire not to replicate “colonial exploitation, the export of Western
mores and capitalism, conservative proselytizing, divisive hate speech against sexual
minorities, and the preaching of prosperity,” far too many propose a retreat to isolationist
tendencies, as if ecclesial seclusion and missionary solitude were a viable and worthwhile
solution. The motivation for this study begins, first and foremost, with the conviction that
missiology matters, especially in the postcolonial world, and there must be ways to

reconsider global mission for the sake of reconciliation, transformation, and empowerment.

In order to more effectively shift from Anesthetic to Advocacy through Mission as
Accompaniment — an accountable trajectory this study seeks to investigate — one must
acknowledge that matters of economics and ecology are clear and important matters of
Christian faith. These areas of concern engage the foundation of God’s dreams for the human
community and all that exists, as God unfailingly demands the transformation of all systems

that are irresponsible and unjust, most notably when there is a negative impact upon the poor

%% Grau, Rethinking Mission in the Postcolony, 32.
51 H
Ibid.



25

and marginalized. As the conventions, forces, and consequences of Neoliberal Capitalism
stand in direct contrast to God’s mission, such matters must matter for people of Christian
faith, if we are committed to actually practicing what we preach.>* Therefore, if Mission as
Anesthetic provides an escape from the world, Mission as Accompaniment conjures a call for
the human community to engage with and through the world, not merely to temporarily
dampen the suffering of the world, but to advocate for longer-term peace-building and equity
throughout the world.

A move from Anesthetic to Advocacy through Mission as Accompaniment challenges
many throughout the global community of faith and learning, among them:

» Those who have deliberately and strategically misappropriated the Gospel to
manipulate others for economic gain;

» Those who argue that matters of faith should not be concerned with matters or
ecology and/or economics;

* Those who marginalize or surrender the study of missiology;

» Those who claim that Neoliberal Capitalism is far too large and overpowering to
be examined, let alone countered,

» Those who express resistance with mere words, yet continue to receive benefits

from the fruits of the exploitative system.”®

A move From Anesthetic to Advocacy through Mission as Accompaniment can more
effectively empower the prophetic proclamation and courageous resistance currently needed
among people of faith. In light of the various economic and ecological challenges facing the
world, there is no such thing as neutrality, thus a more focused and accountable engagement
IS necessary. A movement From Anesthetic to Advocacy through Mission Accompaniment
can incite people of Christian faith — especially within the Evangelical Lutheran Church in
America’s Global Mission — to more fully engage in God’s global mission, proclaim who
God is, and more fully witness to how God is present and participating in the world today.

52 |_utheran World Federation (LWF), “Engaging Economic Globalization as a Communion: A working paper of
the Lutheran World Federation”, (Geneva: Department for Theology and Studies, 2001), 25.
53 :

Ibid.
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A shift From Anesthetic to Advocacy through Mission as Accompaniment provides a
clear and prophetic call to action for people of faith, yet such a movement also reveals the
variety of ways that the long-established boundaries between giver and receiver are
drastically smeared and even removed. Along these lines, while the implementation of
anesthetics and the engagement of advocacy are often viewed as that which someone does to
and/or for someone else, Mission as Accompaniment shows that both are carried out in
solidarity, thus all engaged in the companionship are at the same time givers and receivers.**
Those who intend to cloud and reduce the worldly awareness of others are in turn
decreasingly aware of their own reality, detached from relationships, and in their struggle to
dehumanize others are in turn not fully who God first created them to be.>® On the other hand,
those in the human community who accompany others are, in turn, accompanied by others,
more connected as engaged participants in God’s global mission, and thus living more fully
as recipients of what God first created humankind to be.”® As Martin Luther King, Jr., wrote

in Letter from a Birmingham Jail:

In a real sense all life is inter-related. All persons are caught in an inescapable
network of mutuality, tied in a single garment of destiny. Whatever affects one
directly affects all indirectly. | can never be what | ought to be until you are what you
ought to be, and you can never be what you ought to be until I am what I ought to be.

This is the inter-related structure of reality.”’

Mission as Accompaniment accepts and engages the “network of mutuality” and
“single garment of destiny” that seeks to resist and obstruct any influence or power that aims
to dehumanize. In doing so, Mission as Accompaniment affirms that any amount of injustice
anywhere is indeed an injustice everywhere, but it does not only pay attention to the negative
narratives of mission, nor does it only consider traditional “sending” bodies while in turn
disregarding the agency of local companions. Mission as Accompaniment recognizes that the

dehumanization of anyone dehumanizes everyone everywhere, it offers a collaborative

** Jonathan Barnes, Partnership in Christian Mission: A History of the Protestant Missionary Movement,
EUnpuinshed PhD Thesis, University of KwaZulu-Natal: South Africa, 2010).

® “Individuals manifesting qualities of individualism and selfishness, or lack of caring are described as
akanabuntu (lacking Ubuntu) or akangomntu, ha se motho (not a person, not human)”. See: Munyaka and
Motlhabi, “Ubuntu and its Socio-moral Significance”, 71.

% «“The value and dignity of persons is best realized in relationship with others. One cannot be a human being
alone, only in community”. Munyaka and Motlhabi, “Ubuntu and its Socio-moral Significance”, 68.

5" Martin Luther King, Jr., Letter from a Birmingham Jail, (New York: HarperCollins, 1994).
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alternative to those initiatives that irresponsibly place material wealth above human dignity
and ecological fidelity, and in turn aims to undermine all that diminishes the fullness of life

that God promises for all that exists.

1.6 Summary

The study that follows this introductory chapter will argue that ecological destruction,
inequality, and poverty are massive global issues that must be addressed with urgency and
sustained energy. In addition, this research will detail that Neoliberal Capitalism is a
systematic source of ecological harm, economic discrimination, and impoverishment.
Furthermore, this study will argue that mechanistic dehumanization is both a key source and
sustainer of Neoliberal Capitalism. The chapters that follow will both utilize and critique
resources found within Mission as Accompaniment in order to develop a more effective
response to mechanistic dehumanization. Integrating an Olive Agenda as a missiological
trajectory and Ubuntu as indicator of accountability, | propose to offer a more robust version
of Mission as Accompaniment. | expect that this endeavor may provide an effective resource
for ELCA Global Mission and its global companions in response to mechanistic

dehumanization.



CHAPTER 2: MECHANISTIC DEHUMANIZATION
2.1 Introduction

Chapter One stated that a primary reason for Mission as Accompaniment to develop a
more focused direction and indicator of accountability is the scientifically confirmed reality
that the Earth has surpassed its natural resource capacity. The human community consumes
at a rate that far exceeds the speed that resources can be renewed. While many reasons are
given for such an alarming ecological situation, a significant level of research has shown that
the current global economic model — a Neoliberal Capitalism driven by the world’s most
powerful nations — of mass production, an excess of consumption, and the pursuit of
unrestrained economic growth, are key contributors that drive the Earth toward such massive
levels of damage.? On top of such disturbing environmental issues, Neoliberal Capitalism
also creates massive levels of economic discrimination and extreme impoverishment, with
billions of people enduring the painful aftermath while others receiving the profits. This
chapter will argue that what Nick Haslam calls “mechanistic dehumanization” is both a
source and sustainer of Neoliberal Capitalism, therefore Mission as Accompaniment needs to
equip and guide the ELCA Global Mission to offer a more life-giving alternative response.

Instead of delving into the massive complexities and existing research surrounding
Neoliberal Capitalism and its relationship to ecological destruction, inequality, and poverty,
this chapter will focus more specifically on a particular source and sustainer of Neoliberal
Capitalism, known as mechanistic dehumanization. As described by Nick Haslam,
mechanistic dehumanization uncovers a psychological approach that is directly related to
systemic processes that strip others of life and dignity.® While this chapter will offer a brief
assessment of Neoliberal Capitalism and build upon previous work surrounding notions of
dehumanization, the primary aim is to show mechanistic dehumanization as a source and
sustainer of Neoliberal Capitalism. In doing so, this chapter seeks to open a space to further
consider Mission as Accompaniment in relationship to mechanistic dehumanization for later

chapters of this study.

! Paul Gilding, The Great Disruption: How the Climate Crisis Will Transform the Global Economy (New York:
Bloomsbury Press, 2011), 162.

2 John T. Houghton, Global Warming: 3™ Edition (Cambridge: Cambridge University Press, 2007).

® Haslam, 252.
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2.2 Neoliberalism in the United States of America

In order to articulate the relationship between Neoliberal Capitalism and mechanistic
dehumanization (and later appropriate Mission as Accompaniment in response to mechanistic
dehumanization), this section will offer a brief review of Neoliberalism in its modern context
in the United States of America (USA). Neoliberalism, which has deep intellectual and
historical roots, has evolved and spread through generations of colonialism and slave trades
in various locations around the world.* This chapter will focus more specifically on the
contemporary economic policies and ideologies of Neoliberalism in the United States of

America, and in doing so, consider mechanistic dehumanization as a source and sustainer.

While one can provide a wide range of definitions to best articulate the primary

characteristics and aims of Neoliberalism, its essential rules are rather concise:

...liberalize trade and finance, let markets set price (“get prices right”), and inflation
(“macroeconomic stability”), privatize. The government should “get out of the way” —
hence the population too, insofar as the government is democratic, though the

conclusion remains implicit.”

When seeking to more fully understand Neoliberal Capitalism, the USA is a justifiable point
of focus, as the majority of protests garnered in response to economic globalization have
repeatedly condemned the United States for the bulk of Neoliberal Capitalist offenses.® As
stated by diplomatic historian Gerald Haines, during the aftermath of the second World War,
the United States took charge for the wellbeing of the global economic structure.” While a
more extensive review of Neoliberalism would include its historical and intellectual roots

over the course of numerous generations and locations, for the purposes of this study

* Pedro Castellano-Masias, “Neoliberal Slavery and the Imperial Connection”, (Unpublished paper presented to
the International Critical Management Studies Conference, 2009), 1.

® Noam Chomsky and Robert W. McChesney, Profit over People: Neoliberalism and Global Order (New York:
Seven Stories Press, 1999), 19.

® Philip Mirowski and Dieter Plehwe (Editors), The Road from Mont Pélerin: The Making of the Neoliberal
Thought Collective (Cambridge, Massachusetts: Harvard University Press, 2009), 2.

" Chomsky and McChesney, Profit over People, 20.
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Neoliberalism will be considered from the more focused perspective of a post-Great
Depression United States of America.?

Neoliberalism in the USA context began in the 1930s with the so-called “Great
Depression,” and its impact in the decades since have proven to be nothing short of
extraordinary.® Pre-Great Depression capitalism within the USA grew through increased
production and decreased wages, and as a result, the economic structure led to widening
inequality. The increased inability among families to purchase goods led to an abundance of
unconsumed goods.'? In response to the ensuing crisis, the British economist John Maynard
Keynes argued that governments (such as the USA) should seek to become more involved in
the regulation of capitalism. The impact of Keynes upon the future of economic structures

was — and continues to be — massive.*!

Keynes’ argument spearheaded a transformation within mainstream economic
thought, as he helped to overturn commonly held assumptions that so-called “free”
(unregulated) markets would routinely offer broad-range employment as long as employees
were “flexible” in their income needs.'? Among other things, Keynes argued that through low
unemployment, an increase of wages, and a larger consumer demand for basic goods, the
government would be able to pledge consistent economic growth and communal wellbeing —
a brand of bargain among capital and labor that could prevent future volatility.*® While
Keynes had numerous critics (partially because he was not a USA citizen, but British),** his
influence as a voice from an allied nation began to rise steadily as USA citizens grew
desperate during the Great Depression.
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The economic model inspired by Keynes would become known as “embedded
liberalism,” a term first used by John Ruggie,*® seeking to describe a system designed to
boost a mixture of “free trade with the freedom for states to enhance their provision of
welfare and to regulate their economies to reduce unemployment”.*® And so, embedded
liberalism aimed “to exchange a decent family wage for a productive middle-class workforce
that would have the means to consume a mass-produced set of basic commodities”.!” The
core tenets of embedded liberalism were commonly employed following World War 11 within
the USA and Europe because legislators assumed they could assert Keynesian principle to
guarantee economic strength and public wellbeing, and thus avoid an additional World War.*®
Allied economic leaders gathered at the Bretton Woods Conference in July of 1944 in order
to regulate the international financial structure.® The findings of the Bretton Woods
Conference facilitated the development of the World Bank?® in 1946 and the International
Monetary Fund (IMF)? in 1945. As the participants of the Bretton Woods Conference sought
to “design a global monetary system, to be managed by an international body”, its influence
remains strong to this day.

According to Jens Steffeck, throughout the 1950s and 1960s embedded liberalism
provided elevated levels of economic expansion, predominantly in the western world, but
also in some developing countries.?? By the early 1970s, however, embedded liberalism faced
a crisis of “stagflation,” a term coined in 1965 by British politician lain Macleod to designate
a stage of inflation combined with stagnation, and often leads to a recession.?® Inflation rates
in the USA and Europe increased from about 3% in 1965 to about 12% in 1975. In the years

since, economists have debated the reasons.?* Paul Krugman points to two chief factors:*®
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First, the various and massive expenses directly associated with the Vietham War left the
USA with a large and unsustainable deficit, which in turn led a number of global investors to
release their dollars, which subsequently produced soaring rates of inflation.?® Second, the
1973 oil crisis increased costs and in turn initiated a slow down of economic growth and
overall production, which led to stagnation.?” Robert B. Barsky and Kilian Lutz argue instead
that stagflation was a direct result of burdensome taxation on the financially affluent and
misguided governmental restrictions, asserting that it characterized the inescapable

termination of embedded liberalism and validated eliminating the entire structure.”®

During the 1970s the notion that wealthy citizens bore an unfair tax burden clearly
maintained a significant attraction for the USA’s top financial earners. As stated by David
Harvey, such earners were seeking a wider variety of methods in order to successfully
reclaim their authority and influence.?® In specific terms of the USA, the distribution of
domestic earnings that landed with the upper 1% of financial earners dropped from 16% to

139 While such a decrease in total share did not

8% over the decades following World War |
hurt the wealthy during periods of economic growth, when the economy stalled during the
1970s their overall affluence and influence started to crumble. As a result, the wealthiest

USA citizens desired not only to overturn and remedy the impact of stagflation, but also to

utilize the predicament to crush the principles of embedded liberalism itself.**

According to Naomi Klein, the wealthiest USA citizens received their desired solution
in the so-called “Volcker Shock”.*? Paul VVolcker, appointed by President Jimmy Carter in
1979 as chairman of the USA Federal Reserve, proposed that the best method to stop the
economic crisis was to repress inflation through increases in interest rates.*® Volker also

favored a decrease in currency supplies and increased incentives for savings, measures which
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in turn led to an increase in the value of USA currency. When President Ronald Reagan took
office in 1981, he reappointed Volcker, and VVolcker continued to increase the rates of interest
from the small single digits to as much as 20%.** The Volker Shock eventually led to a USA
recession.* USA unemployment rose over 10% and there was a corresponding decrease in
the power of organized labor.*® Labor unions, which had previously served as critical
counterweights to the capitalist excesses, decreased dramatically in influence during the
Reagan administration.®” The Volcker Shock seemed to cure inflation, but it had a

devastating impact on the working class.®

Seeking to alter low rates of inflation was the initial element of Neoliberal Capitalism
to be implemented in the early 1980s, the subsequent component was so-called “supply-side
economics”.*® President Reagan was convinced that tax breaks for the highest income
citizens would boost the economy; the wealthy would invest their money, and benefits would
“trickle down” to the rest of society.*® Reagan cut the top marginal tax rates and decreased
the taxes on maximum capital gains to the lowest rates since the Great Depression.**
According to Reagan’s former budget director, David Stockman, an additional (and lesser-
known) policy from Reagan was the raised payroll taxes on the working class, which was
intended to move the US economy closer to a flat tax that could be applied across the
economic spectrum.*? An additional aspect of Reagan’s Neoliberal policy, according to
Stockman, was to relax restrictions placed upon the financial sector.*® When Volcker resisted
Reagan’s long-term policy goals of increased deregulation, the President dismissed him and
appointed Alan Greenspan in 1987 to push forward the presidential agenda.** Greenspan
encouraged the government to cut taxes and privatize Social Security, and was subsequently

* Harvey, A Brief History of Neoliberalism, 25.

% Klein, The Shock Doctrine, 199.

% Harvey, A Brief History of Neoliberalism, 25.

*" Ibid.

%8 David Harvey, The Condition of Postmodernity (Malden, Massachusetts: Blackwell Publishers, 1990), 148.
% Harvey, A Brief History of Neoliberalism, 22.

“ Harvey, A Brief History of Neoliberalism, 64-65.

! David A. Stockman, The Triumph of Politics: Why the Regan Revolution Failed (Philadelphia, Pennsylvania:
PublicAffairs, 2013), 246.

“2 Stockman, The Great Deformation, 103.

“® Stockman, The Great Deformation, 177.

* William L. Silber, Volcker: The Triumph of Persistence (New York: Bloomsbury Press, 2012), 262; Joseph B.
Treaster, Paul Volcker: The Making of a Financial Legend (Hoboken, New Jersey: John Wiley & Sons, 2004),
183.



34

retained by a string of leaders from both dominant political parties until 2006.*°> While critics
continue to argue the consequences and legacy of the USA Federal Reserve under the
leadership of Greenspan,*® some countered that the deregulation he implemented ultimately

led to the global financial crisis of 2008.%

To summarize the above brief review of Neoliberalism in the USA, one recognizes
that as Neoliberal policies were implemented in the USA, social inequality deepened. As
FIGURE 1 illustrates, productivity increased steadily yet incomes dropped significantly
following the 1973 Volcker Shock, which effectively transferred a greater percentage of
income to the most wealthy citizens.*® The average Corporate Executive Officer (CEO) wage
swelled by 400% in the 1990s while worker earnings rose by approximately 5%, and the
federally mandated minimum wage plummeted by over 9%.*° FIGURE 2 reveals how the
amount of wealth going to the most financially affluent members of society increased at a
massive proportion.>® Between 1980 and 2000, the share distributed to the top percent
elevated from 8% to 18%. According to the USA Census Bureau, the wealthiest five percent
of all USA family units increased their annual income by 72.7% between 1980 and 2000,
while median family unit incomes remained stagnant, and perhaps most striking, the lowest

20% saw their family unit incomes drop by a staggering 7.4%.™
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FIGURE 1: Real wages and productivity in the US, 1960-2000
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The above graphs offer a significant space for one to effectively critique the promises of
Neoliberalism, which will be done more extensively in Chapter Six and Seven of this study.
As economist Ha-Joon Chang argued, when the wealthy become increasingly wealthy, such
developments do not make more people wealthy, nor does it even spark growth in the
economy.>? In fact, while supply-side economics advocates for a so-called trickle-down
effect, as if a rising tide lifts all boats, the above tables reveal that quite the opposite appears
to be more accurate. From the beginning of Neoliberalism in the USA, the industrially
revolutionized world witnessed its average per capita growth rate decrease significantly from
3.2% t0 2.1%. In total, the assortment of statistics seem to confirm that Neoliberal
Capitalism has proven unsuccessful as an instrument for economic wellbeing, yet it has
worked wonderfully as a standard for monopolizing economic dominance for the most

wealthy.>
2.3 Neoliberalism and Dehumanization

With the above thoughts and statistics in mind, one wonders how Neoliberalism has
remained prominent as a dominant economic structure when its destructive consequences
appear so evident. While some cite the power decreases in worker unions, attempts by
politicians to distance themselves from socialist policies, and/or the rise of consumerism in
North America, others give credit to the growing power of corporate lobbyists in USA
politics.”® While these examples and explanations are valid to an extent, one can also argue
that Neoliberalism has sustained due to its connections with a religious-like adherence, to the
point that some conclude that Neoliberalism itself has become a religion that requires a

dehumanizing and idolatrous faith in the market itself.>°
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USA President John F. Kennedy’s assertion that “a rising tide lifts all boats” is one of
the strongest affirmations of faith that continues to impact the acceptance of Neoliberalism
today.>” Joerg Rieger writes:

[The idea that “a rising tide lifts all boats™] is one of the foundations of current
mainline economics, which assumes that if those on top do better, everybody will be
better off in due course. This statement-turned-doctrine, spread around the world by
process of globalization, is deeply rooted in the history of the United States, reaching
back to the nineteenth century. More than one of the fathers of current mainline
economics was convinced that the rising tide was the engine of all progress.*®

While economic evidence (such as the previously displayed graphs) continues to show that
Neoliberalism has not lifted “all boats”, Neoliberalism remains firmly in place as the
predominant economic structure due in part to its religious-like following. Paul Knitter
argues that Neoliberalism in its current form can be understood as a brand of fundamentalist
religion, since the tenets of Neoliberalism demand absolute belief “with a trust that looks like
blind faith”.>® Furthermore, Knitter finds traits of religious adherence in Neoliberalism
through the authority of the so-called “invisible hand” of the market, which is often perceived
as unquestionable, infallible, and the only option viable.?® In the particular context of modern
economic crisis, the examination of actual economic data in response to such crisis is often
sidelined in favor of popular beliefs that lack a suitable level of quantitative analysis. More
specifically, it appears that no matter how serious and predictable the economic problem, the
mainline economists seem to retain an inexhaustible trust in the steadfastness of unrelenting

improvement that will follow recessions and depressions.®* As Rieger states:

When the floor fell out of the [United States] economy in 2008, for instance, this faith
did not necessarily cancel out arguments for the need for economic stimulus and

bailouts, but it framed them. Even some of the most ardent defenders of stimulus and

*" Rieger, No Rising Tide, 1.

> Ibid.

% paul Knitter, “Introduction”, in Paul Knitter and Chandra Muzaffar, (Editors) Subverting Greed: Religious
Perspectives on the Global Economy, Faith Meets Faith (Maryknoll, N.Y.: Orbis, 2002), 10.

% The “invisible hand” phrase originated in Adam Smith’s The Theory of Moral Sentiments, which was first
published in 1759.

®! Rieger, No Rising Tide, 7.



38

bailout never lost faith in the free market... Hope, even in the midst of the most
severe economic crises, is thus built on the faith that things will eventually get better
and that the reign of free-market economics will be reaffirmed... As a result,
economic hope resembles what might be called an otherworldly perspective, which is

a perversion of the notion of transcendence.®?

While a full analysis of the relationship between Neoliberalism and religious-like
faith is not intended here (but will be explored more in Chapters Six and Seven of this study),
one can begin to recognize the religious-like devotional zeal that many possess for
Neoliberalism. In addition, one can also recognize that such commitment to (or faith in) the
market has both dehumanizing sources and consequences. As Rieger states, the market is, for
some “the engine of happiness and balance,” and “a god that functions automatically and can
be trusted to arrive on the scene whenever help is needed”.®® In other words, a critique of
Neoliberalism is not only its negative impact on human welfare, but one can also challenge
Neoliberalism on the grounds of idolatry and dehumanization. As a result, it can be argued
that an unwavering faith in Neoliberalism is not only misguided, but it — in and of itself — is

related to mechanistic dehumanization.

This study argues that Neoliberalism is both sourced and sustained by mechanistic
dehumanization. The connection between this ideology and mechanistic dehumanization was
first articulated by Cameroonian theologian Engelbert Mveng.®* More specifically, Mveng
highlighted the critical connections between Neoliberalism and dehumanization through what
he called anthropological poverty. Mveng stated that the impoverished understanding of
anthropology that western societies often export through Neoliberal Capitalism is firmly
grounded in control, command and a vicious struggle between death and life.®® Therefore,
according to Mveng, one cannot escape such an ideological gridlock, as it is difficult to

comprehend how such anthropological poverty can be merged with the gospel.®®

®2 Ibid.
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In order to further highlight the nature and seriousness of anthropological poverty,
Mveng points to the “church of the poor” and being “directed to the Beatitudes”, yet he
further reveals that being impoverished is first and foremost a consequence of deprived

anthropological conceptions.®” He states:

Of course there is capital, of course there is the class struggle, of course there is the
exploitation of human being by human being. And so of course there is a theology of
violence, just as there is a theology of the rationality of the state. But for us Africans,
the world’s institutionalized poverty has other roots as well, and it is perhaps these
other roots that are more serious, more important, and more relevant to the present
moment: slavery, colonialism, neo-colonialism, racism, apartheid, and the universal
derision that has always accompanied the “civilized” world’s discourse upon and
encounter with Africa — and still accompanies it today.®®

Following Mveng’s contextualized framing of his argument, he then offered a critical bridge
between Neoliberalism and mechanistic dehumanization, that which he deemed

anthropological poverty:

There is a type of poverty that | call “anthropological poverty”. It consists in
despoiling human beings not only of what they have, but of everything that constitutes
their being and essence — their identity, history, ethnic roots, language, culture, faith,
creativity, dignity, pride, ambitions, right to speak... we could go on indefinitely.®

Among other things, Mveng states that anthropological poverty impacts a massive proportion
of the global population, not only in so-called developing nations, but also in every corner of
the world.” As a result, when such a conception of impoverishment is confronted with the
anthropological affirmation of the Gospel, anthropological poverty must then be seen as a
direct contradiction to the Gospel. Therefore, anthropological poverty must serve as an
important subject for the persistent and dedicated examination of theologians, because

*" 1bid.
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anthropological poverty empties and vacates “persons of everything that can enable them to

recognize Christ as a person”.”

The conceptions from Mveng are cited because anthropological poverty is a key point
of connection between Neoliberalism and mechanistic dehumanization, as will be discussed
further in this study. As John Pobee states, “We are, not because we are marketable, but
because God affirms us”,’® yet as was detailed above, a quasi-religious devotion to the so-
called invisible hand of Neoliberalism too often takes priority over the welfare and dignity of
human beings.” The result of such religious adherence to Neoliberalism is an economic
system that is both sourced and sustained by dehumanization. As Pobee states:

[In Neoliberalism] there are no longer human beings with gifts, talents, and potential;
there are only potential consumers. This reflects an anthropology lower than the

biblical affirmation of humanity “in the image and likeness of God”.”

The religious-like faith in Neoliberalism requires significant levels of religious-like creedal
conformity, to the point that individuals are warned not to critique “the market” (even when
factual data and verifiable statistics reveal that they should) at the risk of its God-like
“wrath”, even if it leads to anthropological impoverishment.”® Robert H. Nelson notes that
economists have taken on the role of evangelist priests who warn their adherents not to veer
from the path that the market has set forth, as if the consequences of a regulated market
would lead to less freedom among citizens.”® Along these lines, various organizations have
influenced the USA public into believing that their treasured personal liberties can only be
delivered through so-called “market freedom”, and that all methods or appearances of
government intrusion is predisposed to grow into oppression.’” These religiously judgment-
like warnings of fidelity to the market, in addition to the statistical evidence that displays the

" bid.

72 John Pobee, Research Report 16: The Worship of the Free Market and the Death of the Poor (Uppsala: Life
and Peace Institute, 1994), 31.

"8 Barbara Rumscheidt, No Room For Grace: Pastoral Theology and Dehumanization in the Global Economy
(Eugene, Oregon: Wipf & Stock, 1999), 8.

™ pobee, 28.

’> Rieger, No Rising Tide, 10.

"® Robert H. Nelson, Economics as Religion: From Samuelson to Chicago and Beyond (University Park, PA:
Pennsylvania State University Press, 2001), xv.

" This viewpoint was given significant credibility in the 1970s when the two leaders of Neoliberalism,
Frederich Von Hayek and Milton Friedman, were both awarded what is often regarded the Nobel Prize in
Economics, called the Sveriges Riksbank Prize.



41

various and serious pitfalls of the system itself, continues to reveal how mechanistic

dehumanization is a crucial ingredient as a source and sustainer of Neoliberalism.

In summary, Neoliberalism and dehumanization are connected, as Neoliberalism uses
market value as the primary method to evaluate all aspects of life, which in turn is sourced
and sustained by dehumanization. In other words, through Neoliberalism the market is a
principal template for all activities and relationships within a society, thus the worth of
humanity is evaluated primarily upon the ability to produce and consume goods and services.
Therefore, dehumanization can be examined as a source of Neoliberalism because
Neoliberalism requires the ability to view human beings as parts of an economic mechanism,
rather than full human beings.”® In addition, dehumanization also appears to sustain
Neoliberalism, for the system requires some (the wealthy class) to see their individual needs
as more important — or more human — than others (the impoverished class) and their needs.”
And so, in order to provide a more thorough explanation to such conceptions and
connections, the following section will offer an introduction to dehumanization in general,
and continue to link a particular form of dehumanization — known as mechanistic

dehumanization — with Neoliberalism.

2.4 Dehumanization

In order to better understand the crucial link between Neoliberalism and mechanistic
dehumanization, one requires an understanding of dehumanization in its more general form.
The first known use of dehumanization as a term was first used in 1818,%° and from the outset
possessed numerous meanings, as it continues to in modern times. For example, some argue
that automatic ticket machines in airports dehumanize customers by “turning them into

cattle”, while others detail how pornography dehumanizes women, triathlons dehumanize
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athletes, technology dehumanizes education, and prisons dehumanize prisoners.®* As
countless examples and explanations of dehumanization exist, one requires a basic
introduction to dehumanization. Following such an introduction, this chapter will then

consider a specific form of dehumanization, known as mechanistic dehumanization.

An insightful understanding of dehumanization can be found in the groundbreaking
work of Herbert C. Kelman, who studied USA soldiers during the Vietnam War. In his search
for human justifications of mass violence, Kelman wondered about the circumstances in
which ordinary individuals could plot, direct, execute, and excuse such undertakings of brutal
aggression.® He recognized three psychological instruments that can reduce the ethical
shackles of seemingly regular humans and transform them into agents of warfare:
“authorization, routinization, and dehumanization”.® According to an analysis of Kelman by
Peter Holtz and Wolfgang Wagner, while authorization (the formation of hierarchy) and
routinization (aggressive habit formation) were clear aspects of armed warfare, the aspect of
dehumanization required further examination.*® In Kelman’s investigation, dehumanization is
to deny others of two primary aspects of human life: “agency and communion”.®° Holtz and
Wagner further explain that while “agency” makes reference to the employment of personal
“free will” and the uniqueness of an individual, “community” takes place when such a person
is interrelated and interconnected with other people, and in turn perceive an attachment to —
and thus care for — each other.?® As a result:

The targets of dehumanization are regarded as lacking good will, as uniform, and as
lacking any kind of human emotional attachments and feelings. Typical victims of
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dehumanization are members of distinct racial, religious, ethnic, or political groups,

which an aggressor regards as inferior or undesirable.®’

According to Kelman, understanding dehumanization requires that we reflect more upon
conceptions of agency and communion, as such attributes can best articulate what it means to
be most fully human. Along these lines, Kelman emphasized that to confer a person with
human identity is to distinguish such a person as a separate and specific individual that is
autonomous and distinct from all others, and is thus qualified for decision-making and
capable of living her/his own life on the foundation of her/his own aims and ethics.
Furthermore, to render a person with human community is to recognize that such a person is
part of an interlocking system of individuals who rely upon and care for each other, who
affirm individuality and diversity, and who value each other’s human rights. According to
Kelman, such features (human identity and human community) together compose the primary
foundation for human value. As a result, the conception of human worth as a basic necessity
has both personal and a communal reference points, and thus asserts that the person has

intrinsic worth and that she/he is also esteemed by others.

In order to further explain what makes one fully human, Kelman offers a striking
connection to theological principles that are rarely observed by those in his particular field of
academic study. More specifically, he articulates dehumanization in light of words found in
the Talmud:

Therefore was a single man only first created to teach thee that whosoever destroys a
single soul from the children of man, Scripture charges him as though he had
destroyed the whole world, and whosoever rescues a single soul from the children of
man, Scripture credits him as though he had saved the whole world (Sanhedrin,
Chapter 4, Mishnah 5).%

The insightful research of Kelman recognizes that authorization, routinization, and
dehumanization play a role in the overall deterioration of ethical restrictions that lead to the
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dehumanization of other human beings.?® In other words, as a collection of individuals is
described wholly in terms of a classification, and when such a classification of people is fully
marginalized from the fullness of the human community, then the ethical restraints that
prohibit taking their lives are easier to defeat. Those who view others as fully human accept a
degree of responsibility for the overall wellbeing of such others, especially when the other is
experiencing harm. Therefore, dehumanization is recognized as a crucial concept when trying

to understand how people live in community with others.

In the decades since Kelman’s groundbreaking study, other researchers have
expanded on his work and deepened the understanding of dehumanization. Professor of
Philosophy David Livingstone Smith, for example, characterizes dehumanization with four
primary matters: First, people are dehumanized when they are not recognized as individuals.
Second, dehumanization can be equated with objectification. Third, dehumanization is related
to derogatory attitudes toward others. Fourth, dehumanization is accompanied by cruel and/or
degrading treatment. In total, Smith concludes that dehumanization is spoken of relatively
often, yet it is rarely theorized, thus a significant need exists to further examine
dehumanization from various points of view.* As a result, while the following section will
not offer a detailed history and/or theoretical construction of dehumanization, it will include a
general overview, and will thus offer a foundation to consider mechanistic dehumanization,

and eventually link mechanistic dehumanization with Neoliberalism.

Smith argues that dehumanization occurs when people view others not as “un-
human”, but rather as “sub-human”.®* For example, “sub-humans” are “beings” that lack the
“special something” that makes people human beings.?? And so, because of this deficit of
human-ness, such beings do not command the respect that so-called authentic human beings
deserve. As a result, these sub-humans (beings) can be enslaved, tortured, or even
exterminated — treated in ways that human beings could not bring themselves to treat those
regarded as fellow members of humankind. According to Smith, dehumanization is the
understanding that some beings only appear human, but beneath the surface, where it really
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.93 Therefore, dehumanization is more than a matter of

counts, they are not human at al
human communication, but it is an important matter of human conception that “comes all too
easy for us”, as dehumanization has been a personal and public plague for countless
generations, for it serves as a “psychological lubricant” that suspends our restraints and
sparks our most damaging urges.** As such, dehumanization permits human beings to

perform acts against others that would, under other scenarios, be absolutely inconceivable.

Dehumanization is not merely the obvious and most publicized cases of extreme
violence, but dehumanization is far more prevalent, vastly more ancient, and is more
profoundly intertwined with the human experience than a constructionist view often allows.
While the Nazi Holocaust is the most comprehensively examined historical specimen
surrounding the damages of dehumanization (and its repulsiveness continues to test the
boundaries of our imagination), the longstanding focus upon the particularity of Nazi
Germany can be oddly calming. According to Smith, one may be persuaded to understand the
Third Reich as an anomaly of recent history, or the result of a serious type of communal
mental disease that was successfully sparked by a small group of madmen who conspired to
grasp political control and move a nation to act on their insane motivations.*® In addition, it is
also tempting to envision that the Germans were (or perhaps continue to be) an exclusively
and uniquely punishing and murderous group of people. However, these various judgments
are severely erroneous, for what is perhaps most disturbing about the Nazi tragedy is not that
the Nazis were crazy monsters, but rather, that they can be constituted as normal and fully

functional human beings.

While it may be comforting to believe that only Nazis, slave-owners, manic radicals,
and assassins are capable of dehumanizing others, the reality is that all humans are “potential
dehumanizers”, in that all humans “are potential objects of dehumanization”.*® All human
beings possess the capacity to participate in the systemic dehumanization of others, and the
harsh reality is that many act upon such opportunities, regardless of whether or not such
activity is consciously undertaken. More specifically, because Neoliberalism in the USA can
be viewed as a system in which some benefit significantly at the expense of many others, we
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can begin to argue that Neoliberalism itself is sourced and sustained with dehumanization,
which implicates those who support its systemic survival. When an economic system requires
that some in the human community are no longer recognized as individuals, but merely parts
of an economic machine, and when such people are objectified, are forced to compete
tirelessly against others, and are faced with cruel and degrading treatment, one recognizes the
fingerprints of dehumanization upon Neoliberal Capitalism.

2.4.1 Western Philosophical Roots of the Concept of Dehumanization

In order to more fully comprehend the notion of dehumanization and its connections
with Neoliberalism in the USA, it is critical to consider the philosophical and social
underpinnings of the western worldview in which Neoliberalism is firmly grounded.®” More
specifically, dehumanization as articulated by the likes of Herber Kelman and David
Livingstone Smith has roots in a wide variety of theorists, many of which can trace their
understanding to Aristotle. As Professor of Philosophy Richard Tarnas states, to comprehend
the essential themes of Aristotle’s philosophy and cosmology is a requirement for
understanding the evolution of western thought and its progression of ideas.*® As Tarnas
elaborates:

...Aristotle provided a language and logic, a foundation and structure, and, not least, a
formidably authoritative opponent — first against Platonism and later against the early
modern mind — without which the philosophy, theology, and science of the West
could not have developed as they did.”

According to Tarnas, Aristotle believed that rationality, or the active intellect (nous), was a
key indicator of what made someone human.*® In doing so, one can examine whether or not
Avristotle provided an intellectual opening to later theorize the practice of dehumanization

within Neoliberalism.'®* For example, as Aristotle proclaimed in Politics, “As to the exposure
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and rearing of children, let there be a law that no deformed child shall live”.**? Since Aristotle
also warned that pregnant women should not be intellectually engaged, as such activity would
harm unborn children, one can reason that Aristotle was concerned with the rational, as well
as the physical, form of c